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AUTHOR’S PREFACE

OF the few histories of the Welsh Church available for
English readers, scarcely any cover the whole field from
the planting of Christianity in Wales to the present time,
and I hope, therefore, that this short historical sketch of
the four oldest dioceses of the Ecclesia Anglicana—Eglwys
Loegr—may have its use.

Eglwys Loegr means the Church of England, not the
Church ¢» England as distinguished from that part of it
which is within the Principality of Wales. Eglwys Loegr
is distinguished, not from any constituent portion of itself,
such as the four Welsh sees, but from the Church in France,
Germany, Italy, and other lands. The term was more
correctly used by the early Welsh Methodists than by
Nonconformists to-day.

The history of the Welsh Church has, by reason of the
linguistic, racial, political and other problems which it
presents, certain features of its own which demand the
special attention of the student of Church History. The
Church in Wales is an organisation older by several cen-
turies than the Church in England, and is the most ancient
part of the Christian Church in this realm. It has ex-
hibited through the centuries of its long history a definite
character of its own. It claims to be the historic successor,
on any scientific definition of continuity, of the ancient
British Church, the Church of Dewi Sant. The explicit
recognition and acknowledgment of this claim by Freeman,
Bryce, Stubbs, and Creighton among historians, by Glad-
stone and Asquith among statesmen, is evidence that the
claim is valid ; that it is based upon the plain witness of
the facts of history, and that the denial of that claim is
due to the exigencies of political programmes. Modern
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viii AUTHOR’S PREFACE

controversies, which, in so far as they are purely polemical,
lie outside the scope of a historical sketch, involve, never-
theless, historical questions of the first importance ; and
controversy has created a demand for accurate information
conveyed in a simple form, concerning the history of the
Welsh Church, its position and work in the past, and its
claims upon the nation to-day.

The present volume makes no appeal to the professed
student of ecclesiastical history. It aims only at pre-
senting a plain and simple narrative, for the general reader,
of the course of ecclesiastical history in the Principality
of Wales from the earliest times to the present day, a
narrative in which the salient forces are stated as fairly and
accurately as possible. It makes its appeal to the large
number of readers whose acquaintance with the main
features of Welsh Church history is but slight, partly on
account of the scanty literature on the subject, partly
because the special character of the history has not, for
various reasons, attracted the attention it deserves, I
have aimed at presenting, not a scholarly treatise, but a
simple and serviceable handbook, setting out fairly and
without prejudice the historical facts.

Such a handbook is by no means easy to write. The
available material is distributed very unevenly over the
various periods, and much of the material is not readily
accessible. Nor is it easy, in proceeding with the narrative,
to avoid overloading it with illustrative detail, and to
follow the main course of events in such a way as not
merely to give the reader definite information, but to
enable him to take an informed point of view. Yet, until
a more adequate popular account of the Welsh Church is
forthcoming, this sketch may serve the end which I have
kept in view.

For the earlier period, I have had the advantage of the
helpful criticism and advice of Mr. Frank Morgan, M.A.,
Tutor of Keble College, Oxford, whose ample historical
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knowledge is always at the service of anyone interested
in the welfare of the Church in Wales. I wish to acknow-
ledge very gratefully the kind help I have received from
him. My thanks are also due in a very special degree to
Dr. Hermitage Day, at whose suggestion this little book
was, in fact, written. I had in view a larger work on the
subject, but, on his advice, undertook to write a short
popular account, which is much needed. Dr. Day has
spared no pains to help in every possible way by criticism
and advice, and he has read and corrected the proofs
with me. If this short history will prove useful in any way
to those who wish to acquaint themselves with the history
of our Mother Church, the credit will be due in no small
measure to the assistance and ready encouragement
rendered by Dr. Day. His accurate scholarship, and
experience as a man of letters, have been throughout of
the greatest service to me. I desire to acknowledge my
great obligation to him for the cordial interest he has
taken in the work from its inception to its publication.
The usual method followed in historical work, of filling the
pages with foot-notes and references has been discarded,
in order to enable the reader to follow the story with
undivided attention ; but a list of books is appended which
will show the reader what my authorities are.

Three short chapters on Welsh literature are also included
—very brief and very elementary: the object being to
suggest further points of study, and to give the reader some
general idea of the way in which the religious history of
the Welsh people is associated with, and reflected in their
national literature. A fairly full Index has been added,
and it is hoped that it will prove useful for purposes of
reference.

In conclusion, I desire to express my sense of real
indebtedness to my publishers for their ready and
sympathetic co-operation in the production of the book.
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THE CHURCH IN WALES

CHAPTER 1

THE BEGINNINGS OF BRITISH CHRISTIANITY

THE Church in Wales is the modern historical representa-
tive of the old British Church whose bishops met Augustine,
the founder of the English Church, on the banks of the
Severn in the year A.D. 603. It has seen and survived three
political conquests, the Roman, the Saxon, and the Norman.
The history of the original introduction of Christianity
into Britain is most obscure. How, and by whom, the
message of the gospel first reached these shores is a question
on which we have no definite evidence. The origin of
the British Church is lost in the silent centuries which
witnessed the Roman occupation of Britain. A number
of traditions professing to account for its origin have
survived, some of them clearly legendary, others varying
from probability to improbability. Archeology some-
times steps in where the historian is unable, for want of
reliable records, to tread. We have a good instance of
this in the discovery, made at Silchester in recent years,
of the foundation of a building which experts have declared
to be a fourth century church, similar in design to the
early basilicas of Italy, Syria, and North Africa. This,
therefore, enjoys the high distinction of being the earliest
place of Christian worship hitherto found in Britain.

A visible monument of the past is always a more
authentic and satisfactory piece of evidence than a written
record, but we know from other sources, such as the
writings of Jerome and Chrysostom, that there was in
Britain a settled Church before the end of the fourth

1



2 THE CHURCH IN WALES

century, with buildings, altars, bibles, and a regular
discipline, and that this church was in communion with
the Gallican and Roman Churches. Even before that
period we have the evidence of Tertullian that at the
end of the second century the territories of the Britons,
though unconquered by the Romans, had been conquered
for Christ. After making allowance for the rhetorical
character of Tertullian’s testimony, we may reasonably
conclude that the Christian faith was established in some
form or other in Britain by the third century, but we have
no further evidence to show to what extent it had spread,
what was the nature of its organisation, or among whom it
flourished, whether among the natives, which would appear
to be the primd facie meaning of Tertullian’s words, or
among the Roman soldiers and settlers. Some, like the
late Professor Hugh Williams, a high authority on the
subject, are inclined to the former ; others, e.g. Professor
Zimmer, to the latter belief. Where the leading authorities
disagree we must leave the matter an open question, but
in some respects the view of Professor Zimmer, that
Christianity had gone beyond the Roman pale, and that
it had even extended to Ireland by the fourth century, seems
to be more in accordance with some well-established facts.
Leaving aside the more fantastic accounts of the origins
of British Christianity, a popular version long cherished
among the Welsh people is that Bran the Blessed, father
of the famous chieftain Caratacus, went to Rome with
his son, and, after being converted there, returned to his
native country as a missionary.

Another account of British Christianity, first mentioned
by the Venerable Bede, is that a certain king of the Britons,
Lucius by name, appealed to the Bishop of Rome in the
second century to send Christian teachers to convert the
Britons to the faith of Christ. This story seems to have
originated from Rome late in the seventh century, and is
for that reason open to suspicion as having an ulterior
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purpose. As we cannot afford to linger over doubtful and
speculative accounts of the early history of the Church,
we must pass on to state briefly and broadly that it is
fairly certain that by the time of Constantine the Great,
f.c., by the fourth century, Christianity was established
and was making fair progress in Britain. We have evidence
that the British Church contributed to the roll of martyrs
during the Decian or Valerian persecutions circa A.D. 250-
260 viz., Alban at Verulam, and Aaron and Julius at
Caerleon, the City of the Legions. Giraldus Cambrensis
and Geoffrey of Monmouth testify that churches were
dedicated to these two martyrs in the neighbourhood of
Caerleon ; one of them, Llanharan in Glamorganshire,
bearing the name of Aaron. Caerleon is certainly one of
the oldest centres of Christianity in this country. West-
wood tells us in his Lapidarium Wallie that Glamorgan-
shire is the earliest seat of Christianity in Wales, and richest
in respect to its lapidary remains. And as regards the two
martyrs associated with the neighbourhood, their terri-
torium is mentioned in the Book of Liandaff as being situated
beside the river Usk. Where historical records are want-
ing we are often able to fall back on the evidence of
archaology, but unfortunately the period of the Roman
occupation is very poorly represented in archaological
remains, so far as Christian antiquities are concerned.
There is evidence of Grazco-Roman cults of Jupiter,
Serapis, Hercules, Minerva, Diana, and Mithra (the latter
at Caerleon, known as Isca Silurum) in vogue among the
Roman soldiers and colonists ; but there is little or nothing
to show that side by side with these pagan divinities the
Christian Church flourished in the land. There are no
Christian inscriptions in Britain until the sixth century
at least. The first undoubted and authentic fact concern-
ing the British Church is the presence of three British
bishops at the Council of Arles in 314. These were
Eborius. Restitutus, Adelphius, the Bishops of London,
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York and Lincoln, together with a priest and a deacon;
which shows us that the threefold ministry of the church
was early and firmly established in Britain. This is
followed by further evidence of the presence of several
British bishops at the Council of Rimini in the year 359,
where three of the British bishops took an independent
line in voting on the subject at issue. This points to a
considerable number of bishops being present from Britain,
and we are fully justified in inferring from these facts that
the Church in Britain was at that time in a well-developed
state of organisation, and was recognised as an orthodox
and duly constituted branch of the Western Church.
The growth of a settled organisation, such as appears to
have existed at this time, was by no means the work of a
few years : it clearly presupposes a considerable period of
missionary and organising activity. It proves con-
clusively that Christianity had long been established in
Britain, and that communication with the Church in Gaul
had been frequent and intimate.

About the middle of the fourth century the bishops of the
British Church wrote to S. Augustine signifying their
adhesion to the truths embodied in the Creed of Nicea,
and S. Athanasius states that British bishops supported
his cause against the tenets of the Arian party at the
Council of Sardica in 347. Hilary of Poitiers in A.p. 358
congratulated the British Christians on their freedom
from all contagion of the heresy of Arius.

An interesting problem presents itself to us at this point :
Was the Church in Britain at this period composed prin-
cipally of members of the Roman colonies or were its ad-
herents for the most part native Britons? The con-
nection of the British Sees, London, York and Lincoln,
with the well-known centres of Roman civilization in
Britain, together with the preponderance of Roman names
in the early British records, seems to favour the view that
the strength of the Church in Britain lay in the great
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centres of Roman life. But there are strong considerations
which point to a different conclusion. One is the failure
of archzology to find any distinct traces of Christian life
and worship in the great Roman settlements of Britain.
Another is that the argument from the supposed Roman
form of the names found in the early martyrologies and
other ecclesiastical records is by no means a conclusive
one. In those days the Britons had very often a Roman as
well as a British name, and it would be very natural for
later chroniclers to adopt the Latin name or Latinise the
Celtic name. The early British Christians were, moreover,
addicted to the laudable custom of choosing scriptural
names, or adapting their Celtic names, whenever possible,
to scriptural forms or equivalents. Aaron, David, Samson,
Ismael, Daniel, Asaph, Solomon, are well-known instances
of this characteristic of early British nomenclature. But
the weightiest argument in favour of the view that the
British Church at the time of the Roman occupation was a
truly native church, and not merely a kind of chaplaincy
of the Roman pale, drawing its strength from the Roman
soldier or merchant or camp follower, is that the Roman
evacuation of Britain, which, ex hypothesi, should have
seriously and permanently weakened the British Church by
depriving it of the principal source of its strength, was
followed by an unmistakable revival and expansion of
British Christianity, and very shortly inaugurated a
period of missionary activity which may well be termed the
golden age of Celtic Christianity—the age of Dewi Sant,
Gildas, Teilo, Beuno and the long roll of saintly founders
who flourished before the coming of Augustine. “ It is
certain,” writes Zimmer, ‘‘ that about A.p. 400 a great
majority of the British speaking population were Chris-
tian. In the vicinity of the towns part of the population
was bilingual, those of less culture spoke a Low Latin
dialect as well as their native British, while Latin was the
language of the educated.” Though we have no clear
2—(2330)



6 THE CHURCH IN WALES

records to guide us, there is no doubt that during the
fourth century, the last century of the Roman occupation,
Christianity continued to extend its border and con-
solidate its forces. The Pax Romana provided the social
conditions favourable to the work and progress of the
church ; the Roman lines of communication helped and
facilitated the movements of missionaries ; and intercourse
with the neighbouring Church in Gaul kept the island
Church in touch with the progress of events in the great
centres of Western Christianity.

This century witnessed the origin, or at least the develop-
ment, of a movement which was destined to play a leading
part in the history of the church for the next thousand
years, viz., the rise of monasticism. Monasticism has
left an indelible mark on the history of the Church, and for
many centuries the history of Christianity is to all intents
and purposes the history of monasticism. Its ideals of
morality, discipline, and worship ; its attitude to the world ;
its relation to society and Western civilization ; its relation
to theology, philosophy, literature and laws, have been pro-
foundly influenced by the monastic ideal. Starting from
Egypt this movement spread rapidly towards the West,
until it reached the utmost bounds of distant Britain. By
the end of the fourth century it was firmly established in the
Northern provinces of Gaul, mainly through the influence
of one of the most distinguished and zealous of the teachers
of the West, S. Martin, Bishop of Tours. His disciples
carried on his work with great zeal, and very soon planted
the first seeds of the new movement on British soil, where it
immediately struck root and flourished mightily. His
disciple Ninian, a native of Strathclyde, went back to his
own country, and converted the Picts of Galloway to the
Christian faith. The dedication of churches in Britain to
SS. Martin, Hilary, and Germanus, furnishes very strong
evidence of the link that bound together the Churches
in Britain and Gaul in those early days. This happy
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intercourse was unfortunately soon to be interrupted, though
not perhaps entirely superseded, by the Saxon invasion of
South-Eastern Britain, which acted for a long time as an
effective barrier between the two churches. But at a
later period we find that Armoricans crossed over to Corn-
wall and Wales, and were instrumental in founding not a
few churches on British soil—Cadvan, Sulien, Mael, Trinio,
Padarn, Tydecho, Cynon, Llonio and others ; some driven
westward over the sea by the advance of the triumphant
Clovis. It is necessary to bear in mind this close com-
munication that existed between Gaul and Britain, and sub-
sequently between the British and Armorican Church, for
it supplies the key to the understanding of many facts and
movements in connection with British Christianity. The
Christians of Britain first began to emigrate to the more
peaceful shores of Brittany to escape the ravages of the
Picts and the Saxon marauders ; and later on the Yellow
Plague, which swept over the island in the sixth century,
compelled many of the British bishops and clergy to leave
their native land and take some of their people with them
to Brittany. The early records tell us e.g., that Teilo,
among others, fled there with his flock. The two Churches
thus afforded each other mutual help and encouragement.
Some of the founders of the Breton churches came from
Wales ; Gildas the founder of Rhuys; Samson of Dol;
Paul Aurelian of Leon.

Racial sympathy was naturally the strongest bond of
union between the two countries, but their political and
ecclesiastical environment was also exactly similar ; for both
were subject to the pressure of alien invasion, and both were
strenuous in resisting the domination of the neighbouring
Metropolitan, the one at Canterbury, the other at Tours.
The Franks at the beginning of the sixth century laid claim
to Armorica, and the Breton Church, resenting the Teuton
invasion, withheld obedience from the See of Tours and,
like the British Church, made a stand for independence.
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From the departure of the Romans to the coming of
Augustine is a period of about a hundred and fifty years.
The records bearing on this period are scanty and frag-
mentary ; the documentary evidence is indirect, but
the archaological records may yet prove useful and
informative.

During this period the British Church, and afterwards
the Irish Church, had become the centre of learning and mis-
sionary enterprise in the West. The Roman occupation
came to an end in 410, and the British Church gradually
found itself cut off from communication with the continent.
The Picts and Scots from the North, and the Anglo-Saxons
on the South and East, pressed steadily upon them. It
was an age of insecurity and turbulence, but the work of
Christian teachers and missionaries was still carried on with
undiminished vigour in the face of all difficulties. As we
cannot pursue our subject in strict chronological sequence,
we shall only review the principal events or movements
which throw light on the history of the period. We can
but glance briefly at some of them, others must be dealt
with a little more fully. The first point to notice in regard
to the period is that the Britons, under the pressure of
Anglo-Saxoninvasion, were being steadily driven westwards,
until towards the end of the period they were shut upin the
less accessible regions of Cornwall and Devon in the South-
West, Wales in the West, and the Cumberland district to
the North. Cunedda, the British Dux Brifanniarum,
or Gwledig, as he was called by his countrymen, had his
capital at Carlisle and ruled Upper Britain. We know
very little about these Gwledigs, but another doughty
defender of Britain in the South against the Saxon pirates
was Ambrosius, known as Emrys Wledig. Cunedda is
the common ancestor from whom all the subsequent reign-
ing families of Wales traced their descent. To this stormy
period belongs the great Arthur, the story of whose achieve-
ments has been so mixed up with legend and romance
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by enthusiastic bards and patriotic chroniclers that it is
difficult to get at the real facts which stand to his credit
as a national hero. Towards the end of the fifth century,
however, the Britons under his leadership inflicted a crush-
ing defeat on the Saxon host at Mount Badon, and peace
was secured for half a century. Gildas, the sole writer of
this dark period, was born in this memorable year, as he
himself tells us.

The most notable event that happened in the early part
of this period, shortly after the departure of the Romans,
was the coming of the two Gallican bishops, Germanus and
Lupus, to help the British Christians to fight down the
heresy of Pelagius. Germanus was bishop of Auxerre and
Lupus bishop of Troyes. Pelagius is supposed to have
been a Briton by birth, though he does not appear to have
ever set foot on British soil. About the year 400 Pelagius,
who was then at Rome, adopted erroneous views about
sin, grace, and free will; views which were at variance
with the teaching of the Church. These heterodox views
gave rise to a heated and prolonged controversy, in which
SS. Augustine and Jerome took a leading part on the
orthodox side. Though the Pelagian heresy was eventually
condemned and suppressed in Italy and Gaul, it succeeded
in striking root in Britain owing to the detached position
of the country. Agricola, Pelagius’ disciple, was the lead-
ing spirit of the heretical movement among the Britons.
Seeing that the heresy was making headway to an alarming
extent, the British authorities appealed to the Church in
Gaul for help to stamp it out. At a synod of the Gallican
Church it was therefore decided to send Germanus and
Lupus to combat the Pelagians. Their first visit took
place in 429 ; and at a great conference held at Verulam
orthodoxy was restored, and Germanus rendered further
assistance to the Britons by taking the lead in a successful
attack on a host of Picts and Saxons which was afterwards
called the Alleluia Victory. Tradition has placed the
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victory at Maes Garmon in Flintshire, a locality which
bears the name of Germanus. In his I#nerary, Leland,
who lived in the time of Henry VIII, informs us that pil-
grimages to the church of Llanarmon in Ial were still in
vogue. A second visit, however, appears to have been paid
by Germanus a few decades later, which shows that the
heresy had not been entirely suppressed. It will be obvious
that the mere fact of a heresy of any kind being able to
strike root in the soil of British Christianity, argues a well
developed state of Christian belief at the time, which is all
the more remarkable when we consider the disturbed state
of the country. The Venerable Bede is our authority for
this account of events relating to the extirpation of the
Pelagian heresy, and his account is based on a Life of
Germanus written by Constantius, a priest of Lyons,
about A.p. 480. In addition to his service in stamping
out the Pelagian heresy, Germanus is also credited with
inaugurating the definite establishment of the monastic
life in Britain. His visit to the British Church seems to be
in a sense the ferminus a quo of the development of Celtic
monasticism. But together with his influence on the move-
ment, we must also emphasise the importance of the strong
impulse received from the monasteries which had by this
time been established in Gaul, notably those of Lerins,
Treves, and Tours. Egypt was the source of monastic
inspiration ; and it is a singular fact that in Rhygyfarch’s
Life of S. David, whose history will shortly come before us
for review, it is expressly stated that S. David imitated the
Egyptian monks, and led a life similar to theirs. The
monastic ideal very soon exercised a powerful charm over
the best and noblest representatives of Christianity. A
passion for holiness and the imitation of Christ, and a desire
to withdraw from a world where violence, unrest, and the
clash of arms were, as a rule, the daily experience of mankind,
urged men to seek quiet retreats, either singly or in com-
munities, where they could cultivate their spiritual life
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in peace and security, and serve God by prayer and
abstinence, and their fellow-men by acts of Christian
charity.

Though his history belongs to Ireland and not to Wales,
the life of S. Patrick throws some light on the condition of
affairs and the trend of events in Britain about the end of
the fourth century. Wales cannot boast of any single name
quite on a level with S. Patrick, the apostle of Ireland, as
the founder of the national faith. But inasmuch as British
Christianity was not in those days limited to the modern
Principality of Wales, it will be obvious that we cannot
trace the course of events intelligently unless we include
in our purview the leading personalities around whose lives
the main facts of early history are grouped. Even before
S. Patrick we have on record the history of Ninian, to whom
we have already referred, as the first missionary to the Picts
of Galloway and to others further North. He was born
about A.p. 350, of Christian parents, so that even at that
early date Christianity was by no means an unknown force
in Northern Britain. Communication with the Continent
and with Rome was then comparatively easy; so we are
not surprised to find that Ninian journeyed to Rome and
was there instructed in the Christian faith. On the way
back to his native country, he was attracted by the fame of
S. Martin, the good Bishop of Tours, and spent some time
with him. Then he departed for his native country in the
far North and built a church, which was called Candida
Casa, afterwards known as Whithorn, a famous monastery
to which Irish and Welsh students in later years resorted in
considerable numbers.

All this time the British Church was being steadily
encouraged and supported through the influence of the
neighbouring Church in Gaul and Italy, with the great See
of Rome as the fount of inspiration. We should recognise,
and that gratefully, the beneficent impulse given to mis-
sionary work by the occupants of the Roman See in those
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early days, for, as Bishop Dowden remarks in one of his
books, * the Pope was then a Protestant.” And no Church
was more pure in doctrine or more strenuous in evangelistic
work than the great Church of the Seven Hills.

What Ninian did for the North, and men like Columba
after him, others who have not had the good fortune to
find biographers doubtless did elsewhere in their humble
way. We cannot otherwise account for the wide diffusion
of Christianity in the fourth and fifth centuries. There is
one most interesting fact in regard to the great apostle of
Ireland. All competent critics are agreed that we have
two genuine writings of S. Patrick. One is called his
Confession, the other An Epistle to Coroticus. These two
writings are the oldest extant documents in British history.
S. Patrick was a Briton, probably from Alclwyd, ‘..,
Dumbarton, and born well before the end of the fourth
century. His family had been Christians for some gen-
erations, his father being a deacon and his grandfather a
priest. His native language was Brythonic, but his writ-
ingsarein Latin which is uncouth and uncultivated in style.
Though lacking in literary culture, his great work in Ireland
was the result of intense zeal and great force of character,
combined with a rare endowment of tact and practical
wisdom. The principal events in his life are referred to in
his writings. We need only state briefly that he was carried
away captive from his native country by some Scottish
pirates to Ireland, to the district now known as Antrim.
He eventually managed to escape, and after wandering
for some time on the continent he returned to the country
of his former captivity as a missionary. His extant writings
testify very clearly to the rapid spread and development of
the monastic system.

Coroticus, to whom he addressed his epistle, was the Prince
of Strathclyde, and his object in writing was to protest
against the prince’s conduct in harrying the Irish coast, and
carrying away numbers of Patrick’s converts. Coroticus,
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or Ceredig, was himself nominally a Christian, but he
does not appear to have been a very consistent adherent of
the new faith. S. Patrick’s name is also associated with
the Church in South Wales, but on that point we have no
definite testimony to guide us. In old Menevia, there
is a church close to the sea bearing the name of S. Patrick.
An old tradition asserts that S. Patrick established a mon-
astery close by, probably for the purpose of training mis-
sionaries for Ireland. This remote spot may have been
chosen on account of its accessibility. One fact emerges
very clearly from all this, that there is no name of any
eminence in early British Christianity which is not definitely
associated with the monastic life.
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CHAPTER 1II

EARLY CELTIC MONASTICISM

THERE is a peculiar fascination about island monasteries.
Their isolation from the turmoil of the world seems to
accentuate the sanctity and the severity of the life devoted
to the particular service of God. Iona and Lindisfarne in
the North, Bardsey and Caldey on the Welsh coast, are
links with the far past which no man can contemplate
without some emotion, not unmingled with grateful pride
at the thought that the same British Church which produced
the saintly founders of these venerable sanctuaries of
religion, still survives in the twentieth century as the
national Church of the spiritual children of Dewi, Illtud,
Gildas, and Cadvan. The services rendered by Celtic
Christianity to the organised religion of Britain are by
no means limited to the Celtic fringe. The Celtic Church,
in spite of its repudiation of Augustine’s authority, con-
tended subsequently in noble rivalry with the Roman and
Gallican missionaries for the evangelisation of Saxon
England. Columba, Columbanus, Aidan, and Chad, all
Celtic missionaries of the Irish Church, which was a daughter
of the British Church, carried the gospel into the heart of
England, and share, equally with Augustine and his followers,
the honour of establishing the Catholic faith on English
soil. That Ireland was evangelised from Britain is hardly
open to doubt ; and when, after the death of S. Patrick, the
Christian faith fell on evil days in Ireland, and paganism
revived its strength, it was from the teeming monastic
life of the Welsh Church that Christian teachers were sent
forth to repair the breach and restore to the Irish nation
the privileges of faith and baptism. David, Gildas, and
Cadoc are the three saints who are recorded to have gone

14
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over to restore the decaying faith and revive the monastic
system in the Irish Church. *“ The Irish branch of the
Celtic Church,” says Zimmer, “ was an offshoot of the
British Church, and had sprung up as early as the fourth
century.” In our study of the origin and development of
Celtic monasticism, our present purview will necessarily
be limited to the church in Wales, but it is necessary to
recognise that its history in Wales is really a part of its
wider history outside Wales, in Brittany, Ireland, and
Scotland. As we trace the growth of the movement, we
find clear evidence of a strong and continuous connection
between the Welsh and Irish Churches. Nor does the con-
nection end there, for the same chain of evidence includes
Cornwall and Brittany in its sphere of influence. We
cannot undertake a detailed study of all the ramifications of
this connection between the different Churches, but it is
important that it should be constantly kept in view.
The Irish element was at one time strong in North Wales.
It is sometimes called the Goidelic element, and represents
the race that was settled in Wales before Cunedda and his
descendants, the Cymric or Brythonic tribes, came and sup-
planted them. Traces of a Goidelic civilization in pre-
Cymric times in Wales are fairly abundant. Those who
wish to acquaint themselves more fully with this subject,
which is one of extreme interest, should read Bishop Basil
Jones’ book on the Vestiges of the Gael in Gwynedd, though
subsequent investigation has added considerably to the
stock of our knowledge on the subject. One reason in
support of this Goidelic occupation is to be found in the
distribution of what are called the Ogam stones, which are
sepulchral inscriptions written in the Goidelic or old Irish
language. The Ogam inscription consists of groups of
notches, and they are for the greater part Christian in-
scriptions. Their distribution and diffusion throughout
Wales enable the archzologist to collect evidence for deter-
mining the character and extent of the Goidelic or Irish
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settlement in Wales, both North and South ; for they are
by no means limited to North Wales. In fact, Pembroke-
shire can boast of the greatest number of Ogam stones, and
Carmarthenshire comes second. Seeing that the Ogam
stone is, so to speak, an exclusively Irish institution, its
importance in determining the problem of the distribution
and the settlement of the Goidel in Wales is apparent.
And there is an interesting difference between the Ogam
stones found in Wales and those found in Ireland viz. :
that while most of the Welsh Ogams have a Latin inscrip-
tion as well, the Irish Ogams have not. The conclusion is
obvious that we have here not only evidence of the Goidelic
occupation but also proof that the influence of Christianity
had overtaken the Goidelic tribes who have left these
interesting relics of the past. Of course, our evidence upon
this point is by no means confined to the witness of Ogam
stones. Place-names also tell their tale. And Welsh
literature is equally explicit. As an illustration of this,
we may point to the evidence contained in the life of S.
David, who, when he came to settle in Menevia, found one of
these Goidelic chieftains named Boia established in the
district. And Vortipor, another local Goidelic chieftain,
was probably one of S. David’s patrons in establishing his
monastery.

Life in an old Celtic monastery is a subject which we
cannot well pass by without a brief notice. The legendary
accretions which impair the historical value of the lives of
the Saints cannot, however, conceal the true touches of
real life which peep out between the lines of the narratives.
Even the story of the virtuous cauldron of water, that
refused to boil the flesh of a stolen cow, probably conceals
some historical fact.

Other legends probably preserve some primitive customs
which the monkish chroniclers could not well have invented.
The old Celtic monks lived a life of great austerity. Hard
work was recognised as the essential condition of physical
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health and a holy life. The austerities practised by some
of the more ardent spirits are almost incredible ; they are
certainly in sharp contrast to the more humane rule intro-
duced afterwards by the Benedictines of the Middle Ages,
but it was in the more austere simplicity of the Cistercians
that the Welsh people recognised the lineaments of the
monastic ideal of Dewi and Illtud. An old Celtic monas-
tery was, in its outward aspect at least, very different from
the stately settlements of the medizval orders. It con-
sisted of an enclosure, surrounded by a mound and palisade,
and contained a church, a cemetery, domestic buildings,
and huts for the monks. This was the primitive Llan.
The buildings were all of timber, not stone. Stone build-
ings, says Bede, were not in vogue among the Britons.
The monks cleared the forest, farmed their land, made
their own coarse garments, cooked their own food. Nothing,
of course, was allowed to interfere with the regular suc-
cession of canonical offices in church, and the Holy Sacrifice
was offered on Sundays and Holy Days.

Their diet was simple, no meat being allowed, as a rule,
in S. David’s monastery. This appears to have prevailed
for a long period, for in the ninth century, Bishop Morgeneu,
having departed from S. David’s rule of abstinence from
meat, was killed by the Danes, and his death was con-
sequently reckoned as a judgment of God on his self-
indulgence. These early monasteries, it need hardly be
said, represented and fostered all that stood in those days
for civilization and social order. They were schools of
learning ; and the picture of little Samson early in the
sixth century brought by his parents to Father Illtud’s
monastery to be trained for the religious life, illustrates
the work of the early monasteries as training schools for
the youth of Wales. The education given to young Samson
was no doubt similar to what others received in those days.
He was instructed in the Old and New Testament, in all
manner of philosophy, geometry, grammar, and rhetoric.
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Classical Literature must also have received attention,
for, in the extant Life of Cadoc, it is stated that the Saint
of Nantcarvan was much attached to the writings of
Virgil. A characteristic story is told of him: * Cadoc
loved his Virgil, and could not endure the thought that the
poet should be in hell. He took the occasion of a visit
from Gildas to discuss the question. Gildas character-
istically adopted the harsher view. Then Cadoc opened
the volume to show to his grim companion the wondrous
prophecy of the coming of Christin EclogueIV.” A few
of the inmates of the Celtic monasteries, who were specially
qualified for the work, would be scribes. Their occupation
was to copy manuscripts of Holy Scripture, and various
other works, chronicles, and books of devotion. There is
no doubt that historical records were kept in the monastery
library, and later chroniclers used these documents in
compiling their accounts of the earlier ages. We are
informed in the Life of Columba, e.g., that he was in high
repute as a monastic scribe. In fact, every early monas-
tery had one or more scribes specially engaged in what
would then be considered literary work. A glance at
some early Penitentials will show another side of monastic
life, viz., the difficulties that the early leaders of the
Church had to contend with in the matter of moral offences,
not only in the case of the laity, but also of those under
monastic vows. The age was rude and coarse, and it
needed wisdom, energy, and indomitable faith, in the
face of harassing difficulties, to persevere in the all but
forlorn task of making Christianity a living power in the
land. When we reflect that the age was one of incessant
fighting, whether between the natives themselves, or against
the Picts and Saxons, another feature of early Celtic
Christianity will appeal to the sympathy of the reader,
viz., the privilege of sanctuary and the practice of hos-
pitality. The hospice, or guest-house, was a recognised
portion of the monastic buildings. Here strangers from
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all parts of the country, and even from abroad, would be
freely welcomed, lodged, and fed. We can well under-
stand that all the important news of the world and the
events of the day would find their way into the monastery.
The law of sanctuary was another privilege of the monastic
houses ; and it needs little imagination to appreciate the
immense value of such an institution in an age when justice
had little authority beyond the strength of a man’s arm
and the keenness of his sword. The Church was very
jealous of the privilege of sanctuary, and very prompt in
punishing every violation of a right peculiarly her own
as the guardian of the Moral Law. As regards hospitality,
here is a picture of the daily life at Cadoc’s monastery at
Nantcarvan : “ He fed daily a hundred clergy, a hundred
workmen, a hundred poor men, and the same number of
widows. This was the number of his household, besides
servants in attendance, and esquires, and guests whose
number was uncertain, and a multitude of whom used to
visit him frequently.”  This picture of the princely Abbot’s
hospitality has, of course, been touched up by the medieval
chronicler to suit the requirements of a later age, but Cadoc’s
monastery at Nantcarvan was undoubtedly a very important
one in early times, and his hospitality was proverbial,
for there was a very close connection between it and
the Irish Church. But “servants in attendance” is a
delightful anachronism which would have shocked the
monastic simplicity of the gentle Cadoc. Apart from the
religious character of a Welsh monastery, with its daily
round of hours of prayer and study, manual labour was
the most conspicuous feature of the life of the inmates.
In the Life of S. David we are given a detailed account of
the monastic life at Menevia, and we cannot be far wrong
in concluding that it is on the whole a fair picture of
contemporary life as lived by the early Welsh monks.
They worked in the fields until the evening, not even using
oxen for ploughing, but every one was an ox to himself.
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When open-air work was over, they returned to the mon-
astery and spent the rest of the day in reading, copying or
meditating, until the bell rang for prayer. After Vespers
they had supper—a simple frugal meal, for “ excess even
of bread breeds licentiousness.” Bread, vegetables, and a
temperate kind of drink, formed their evening meal.
After grace, they went again to chapel, and there for three
hours they continued in watching, prayer, and kneeling.
They had all things in common, and no one was permitted
to call anything his own. For a brother to call a book
“my book ” meant a hard penance. Unfailing obedience
to the Father Abbot’s commands was required of all.
He on his part was a true Father to them.

[% This was the austere life led for many ages by these
simple devout men. And though there is enough evidence
to show that the world found its way often enough even
into the inmost sanctuary, it was from these ascetic settle-
ments that men went forth to evangelise Wales. And
whatever their failings, or the defects of their monastic
system may have been, they achieved a missionary work
which would in any age, even better equipped than theirs,
have taxed the energy of the most successful missionaries
that the church is capable of producing. That is high
praise for these old Celtic monks, but who will venture to
say that it is not well deserved ?



CHAPTER 1III

CELTIC MONASTICISM AND THE EARLY SAINTS

THE early Celtic Church was monastic in origin. The
terms Llan, Cil, Disserth, Merthyr, recall the first stage of
the monastic movement. Of these, Lian is by far the most
frequent prefix, and meant a monastery : its original sig-
nification being an enclosure. The monastic houses of the
Celtic Church were not, of course, as elaborate as the new
foundations that came into vogue after the Norman
Conquest, under the auspices of the great monastic orders,
but life in a Celtic monastery was very simple and severe.
In fact the Celtic monks practised much greater austerity
of life than was permitted under the more humane rule
of the Benedictine houses which later on continued the
traditions of the older Celtic monasteries. They were
really centres of learning, where men were trained for mis-
sionary work and prepared for the sacred ministry of the
church. In some respects the Celtic monks resemble the
preaching Friars of a later age, for every monastery was a
kind of mother church, whence daughter monasteries or
colonies were established far and wide according as cir-
cumstances, political and otherwise, permitted. As in the
later monasteries, the abbot was supreme and the rule of
obedience was very strict, but the Celtic monks, in spite of
the austere discipline under which they lived, had greater
freedom of action than the monks of the medieval church.
They were sent out to preach the gospel and found new
churches. Many of these devout and ascetic men em-
braced the life of solitary hermits or settled in small com-
panies in remote districts or on the small islands that
fringe the Western seaboard. S. Tudwal, Bardsey, and
Caldey became at a very early period the home of devout
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hermits and the resort of saintly men weary with the labours
of a well spent life. Bardsey, e.g., was chosen by the aged
Dubricius as a place of retirement after long years of
Christian work in South Wales.

i Dubricius, or Dyfrig, as he is better known among Welsh
people, is perhaps the most prominent figure in the earliest
period of Welsh monasticism. The ardent patriotism and
the poetic imagination of the chroniclers of the Norman era
drew this venerable figure into the current of the Arthurian
romance. Geoffrey of Monmouth, the fons ef origo of the
Arthurian tale, made him Archbishop of Caerleon, whose
pallium, according to the prophecy of Merlin, was after-
wards transferred to Menevia, the seat of the patron saint.
The disparity between the historical Dubricius, with his
modest but worthy achievements, and the legendary
Dubricius, Archbishop of the Britons, and the doyen of
Celtic Christianity, who is introduced with archiepiscopal
splendour and dignity to crown the immortal king Arthur,
is of interest to us only in so far as it illustrates the intrusion
of the romantic spirit of a later age into the meagre records
of the Celtic past. All the known facts of the history of
Dubricius are few and simple. He is sometimes called the
founder of the see of Llandaff, but there appears to be no
ground for thinking so. He undoubtedly gave hearty
support to the monastic movement in South Wales and was
himself the episcopal abbot of a monastic college at Henllan,
and afterwards at Mochros in Herefordshire. Llandaff
was then a daughter church, and Teilo, disciple of Dubricius
according to the book of Llan Dav, but more probably a
disciple of Paulinus at Ty Gwyn, was appointed abbot.
A word of explanation is needed here, in regard to the title
of archbishop attributed to Dubricius, to show that it was
really a genuine title according to its original signification.
The following is quoted from Mr. Newell's History of
Liandaff : “ In later times the term archbishop was mis-
understood and was regarded as involving a primacy over
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other diocesan bishops, whereas it meant only the primacy
of the episcopal abbot of the arch-monastery over the epis-
copal abbots of subordinate monasteries. The claims both
of the bishops of S. David’s and of the bishops of Llandaff
to the title of archbishop were justifiable only so long as
they retained their daughter monasteries in subordination.
When the episcopates became diocesan, the reason for the
title expired, and in the time of Giraldus Cambrensis or of
the compiler of the book of Llan Dav, it was an anachron-
ism.” The head of a mother monastery had authority
over its daughter or dependent foundations, and this
explains the wide and real influence exercised by the leading
monastic houses, and by those who presided as episcopal
abbots over them. Dubricius ended his days at Bardsey,
but so great was the veneration in which he was held by
his countrymen, that his relics were brought back, in the
time of Bishop Urban (a.p. 1120), to Teilo’s Church at
Llandaff, with the consent of the Bishop of Bangor. After
Dubricius had retired to Bardsey, Llandaff under Teilo
became the leading monastery in Morganwg, and retained
that position until it became a diocesan episcopate. Teilo
was, therefore, the first bishop-abbot of Llandaff, and must
consequently be regarded as the founder of that See. He
was also the patron saint of the many Llandeilo churches
in South Wales. There are many other great abbots and
saints in that fertile age of Christian activity, and most of
them are connected with monastic houses.

We cannot deal at any great length with their individual
history, but they must be briefly noticed in order that the
leading personalities of the period, together with the prin-
cipal monastic houses in Wales, may fall into their proper
place in the development of Welsh Church history. It is
disappointing to find that the only writer of this period,
Gildas, has given us so little information about his con-
temporaries. Gildas wrote his De Excidio Britannie
about the middle of the sixth century, but we search his
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writings in vain for precise information about the doings
of his famous contemporaries, or the individual history of
the monastic houses that were being founded in his time.
It is true we have from his pen a valuable account of the
religious condition of the age, and a vivid picture of the
state of the Church, and incidentally some valuable his-
torical references. Without the testimony of Gildas the
history of this period would certainly be a blank. Our
knowledge, however, of the lives of the saints is derived
from documents written about the time of the Norman
Conquest, based no doubt on records carefully preserved
and handed down from the past. These lives are largely
of a legendary character and require very skilful critical
handling before they can be made to yield a residuum of
reliable historical facts. The monkish chroniclers of the
Norman era were possessed of a prodigal imagination, and
had a voracious appetite for marvels and miracles. Some-
times their motive in re-editing the ancient documents
becomes apparent, and it is then possible to some extent
to reconstruct the real history or to fasten on a clue to its
correct interpretation. Fortunately we are not without
some authentic material for a fairly reliable account of the
early Celtic saints and their work. In the generation
that partly coincided with and partly succeeded the age of
Dubricius, we come across a band of men whose work
and position in the Church left a permanent impress on the
subsequent history of Christianity in Wales, and not in
Wales only, but also in Ireland and Brittany. We are now,
however, only concerned with their sphere of activity in
Wales. The first of these in point of eminence is S. David,
or Dewi Sant, as he is affectionately called by the Welsh
people. As the patron saint of Wales, though originally
only a saint of Dyfed, he deserves more than a passing
notice, so, reserving him for special treatment, seeing that
his history constitutes a very important chapter in the
story of the Celtic Church, we pass on to others.
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First comes S. Illtud, the founder of the famous monas-
tery of Llanilltyd or Llantwit Major. Illtud the knight,
as he was called, came from a princely stock, as indeed did
most of the abbots and leaders of the Celtic Church. He is
probably the eminent person referred to in the writing of
Gildas, as the cultured teacher of nearly the whole of Britain.
And in the life of S. Samson, a disciple and contemporary,
he is termed the egregius magister Britannorum. Illtud
was a noted teacher and occupied a position of great
distinction and influence in the church of the sixth century.
He is stated on good authority to have been the teacher of
Maelgwn Gwynedd, the Welsh prince, to whom, with all his
failings, the Church of that age owed so much. In his
Increpatio Gildas addresses Maelgwn as follows : —* Warn-
ings are certainly not wanting to thee, since thou hast had
as instructor the refined teacher of almost the whole of
Britain.” Gildas therefore spoke from personal knowledge
when he described the excitement and pleasure caused
among the godly by Maelgwn’s conversion and the hopes
it inspired.

Illtud is stated to have been a pupil of Germanus, but
he served some time under King Arthur, whose cousin he
appears to have been. He afterwards gave up his secular
calling and devoted himself to the monastic life.

In addition to the great monastery at Llantwit Major,
in Glamorganshire, Illtud had a daughter house situated on
an island off the coast of Dyfed. There can be little doubt
that this island monastery, which is very definitely
described in the early Breton lives of Paul Aurelian and
Samson, was the island now known as Caldey, then known
as Ynys Pyr. Illtud had other pupils, S. David, Gildas,
Samson, Paul Aurelian, and Maglorius. Llantwit Major
even to-day preserves some relics of its ancient glory,
and its natural beauty helps to deepen the impression
of its departed greatness. There still exists an ancient
building at Llantwit, now used as the town-hall, in the
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belfry of which there is a bell inscribed ‘‘ Sancte Iltute ora
pro nobis.” Llantwit has been called the ‘“ Pompeii”
of the old Celtic saints, and the locus of the Grail stories.

“ If you look behind the histories of the San Greal you
find a scenery very like that of the Llantwit region, and a
disappearing figure very like that of Illtyd Farchog.”

Next comes Cadoc the founder of Nantcarvan. Heis one
of the holy trio who revived the drooping faith of the Irish
Church, the other two being David and Gildas. He also
forms part of the Arthurian legend, and is sometimes iden-
tified with Sir Galahad. The Welsh Triads mention him
as one of the three knights that kept the Holy Grail. The
monastery at Nantcarvan was famous for its princely
hospitality, which is not improbable, for the abbot of
Nantcarvan was a great personage, not merely in virtue
of his office, learning, and personal sanctity, but also on
account of his princely origin.

Perhaps one of the best attested of the lives of the early
saints is that of Samson. Educated in the monastery of
Llanilltud under Illtud, he spent the greater part of his
life in Brittany, where he became Archbishop of Dol.
He is known to have been one of the signatories at the
Council of Paris, A.D. 557. His life was written at a very
early date, possibly about A.D. 600, and in spite of the
inevitable accretion of legend, the main events of his
history are indubitably authentic.

We will next glance at the age of Gildas (circa 500-570),
who, as we have already seen, was associated with S. David
and Cadoc in missionary work in Ireland. A Breton life
of Gildas has come down to us, and from it we gather that
he was a North Briton from Strathclyde. His principal
work was written, according to Gould and Fisher, about
544. ‘“ He was one of the sons of Caw, who were obliged
to leave their native country and seek refuge in Mona from
the Picts and Scots, where they were granted lands by
Cadwallon Law Hir.”” His critics state that the extant
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fragments of his letters give us a higher opinion of Gildas
as a balanced writer than his Increpatio. Britain during
his time was enjoying a brief respite from ‘‘ those whelps
from the kennel of Barbarism,” as the Saxons were con-
temptuously called, and Gildas was therefore free to draw
the undivided attention of his contemporaries to the
religious state of the country, which was according to him
highly unsatisfactory. We have to remember that Gildas
was more of a prophet or a revivalist than a sober historian,
though his bitter denunciation of the vices of the age neces-
sarily contains some historical truth. It was the age of
Maelgwn Gwynedd, the island dragon, as Gildas calls him,
who was in charge of the defences of the country, and
lived in his fortress at Deganwy in North Wales, where he
was surrounded with admiring bards—the great Taliesin
among them. Maelgwn was grandson of Cunedda, and had
driven out or at least overcome, the Goidelic settlers of
North Wales. Gildas draws a dark and unlovely picture
of his character, but we must make allowance for the writer’s
exaggerated account of this puissant ruler, for Maelgwn
appears to have been a liberal supporter of the religious
houses of the North, and was on good terms apparently with
Cybi, Padarn, Tydecho, Deiniol, and others ; but the gifts
conferred on the Church by Maelgwn and the other princes
did not, in Gildas’ opinion, adequately atone for their crimes,
whatever those crimes may have been. The religion of the
country at all events was definitely Christian, and we find
in the pages of Gildas no traces of Paganism as a creed,
though its influence doubtless survived in various ways
beneath the surface. As we should expect, monasticism
as a definitely organised system on a large scale was just
in the first stage of development. The ministry of the
church consisted of bishops and priests, but they do not
appear to have entirely adopted as yet the monastic life,
which to Gildas was the ideal of Christianity. But Gildas
was himself a monk, and monasticism had already begun
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to strike root. It is a mistake, however, to suppose that
all the clergy of that epoch were exclusively monastic.
In fact, it was the world outside the monasteries that
Gildas condemns. His principal work, entitled De Excidio
Britannie, does not profess to be a contemporary history
of Britain. He wrote primarily in the interest of morality
and religious reform, and after making the necessary allow-
ance for the virulence of his language as a reformer, and the
meagreness of his work as a chronicle of events, his testimony,
such as it is, fills a large gap in the dim history of that early
epoch. He was certainly a man of culture, as his Latinity
and his quotations from Scripture fully testify. He
probably represented the literary culture of the Roman side
of British Christianity and his education under the learned
Illtud would lead us to expect from him more than ordinary
attainments. Subsequent writers, such as the Venerable
Bede and the author of the Saxon genealogies, made use
of the historical material embodied in the De Excidio of
Gildas. Bede was the first to refer to him as a historian.
Neither Columbanus, who wrote about the end of the same
century, nor Alcuin who wrote in the eighth century,
esteem him as such. He was just a fiery reformer writing
an impassioned and somewhat unbalanced “ tract for the
times ”’ on the subject of national apostasy. The latter
part of his life was spent in Brittany, where he became
Abbot of Rhuys, and his name is held there in veneration
even to the present day. The yellow plague, A.D. 547, and
the Saxon invasion, which swept with relentless fury over
the unhappy island shortly after the time of Gildas’ denun-
ciation, seemed to be a divine judgment on the wickedness
in high places which Gildas rebuked with prophetic warning.
We must try to be fair both to Gildas and to the age which
he criticises so bitterly for its vices. The explanation may
very likely be that Gildas was living in the midst of church
movements which had not yet had time to develop into
accomplished facts, and to reveal their real worth for the
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future of Celtic Christianity. It was therefore easier for
him to notice the dark side of things than to appreciate
the promise of the work that must have been going on under
his very eyes ; for David, Teilo, Illtud, Cadoc, and others
were household words in Wales at the very time when
Gildas was thundering against the sins of princes, clergy,
and people.  This age assuredly ranks high in the annals
of the Welsh Church for missionary zeal and monastic
development. It witnessed the founding of the great
religious houses, and the establishment of the early dio-
ceses. The chroniclers of a later period on the other
hand could, under the restraining influence of time, review
the situation more calmly than one whose ardent spirit
rebelled against the sordid vices of a turbulent age.

Christianity could hardly be a spent or futile force in a
country where such achievements were possible. Zimmer
sums up the testimony of Gildas thus: ‘* His description
is no matter-of-fact account of the British Church of his
day, but rather a penitential sermon of a man who delights
to paint everything in the blackest colours ; a man animated
by the most rigid monastic ideas, with whom * Convertere
ad Deum ’ means to go into a monastery.” If there were
many unrighteous men in the land, both in Church and
State, there must also have been many righteous men, whose
Christian lives are worthily attested by the enduring
monuments which history has associated with their labours.
Why does Gildas, a contemporary writer, not refer to King
Arthur ?  The answer, whether true or not the reader must
judge for himself, is given by Giraldus Cambrensis, who
states that King Arthur had killed Gildas’ brother, King of
Albania. Gildas had written some good books De Gestis
Ayrthuri, and on the praises of his nation, but hearing of his
brother’s end, threw them into the sea.

Another renowned teacher of this age was Paulinus.
He is connected with Ty Gwyn ar Daf, Carmarthenshire ;
famous at a later period as the place where Howel the
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Good, Prince of Dyfed, met representatives and leading
scholars of Wales to reform the Welsh Laws for the use
of the tribes.

Paulinus appears to have been the instructor of David
Teilo, and many others, who flocked to the monastic college
at Ty Gwyn. Though no regular account of his life has
come down to us, he was a teacher of some distinction in
his time. It is even recorded by Rhygyfarch in his Life of
S. David that Paulinus was a disciple of S. Germanus.
In spite, however, of the tradition which associates Paulinus
with Whitland or Ty Gwyn, Prof. Lloyd states that there is
no evidence that he was so connected. He gives, instead,
Llangors in Breconshire, and the chapel at Ystradffin or
Capel Peulin on the borders of Cardigan and Carmarthen.
He doubts whether Whitland is an early foundation due to
Celtic devotion. A few inscribed stones bearing the name
of Paulinus have survived. One of them describes him as
“servator fidei patrieque semper amator’’ ; defender of the
faith and always a lover of his country. There is no appa-
rent reason why the identity of this Paulinus with the tra-
ditional instructor of S. David and Teilo should be disputed.
One more of the early saints may be mentioned in connection
with the Church in South Wales; S. Tathan, whose legend
is preserved in the Cambro-British Saints. He deserves a
passing reference on account of his association with Caer-
went, the old Silurian capital. He was reputed to be one
of the leading teachers of Gwent, where he was highly
esteemed for his sanctity and patriotism.

We must now give a short account of the saints and
monastic founders connected with the Church in the North.
First in point of eminence is Dunawd, the famous Abbot
of Bangor Monachorum, popularly known as Bangor Is
Coed. He was a Northern Briton, and a warrior before he
became the head of a monastery. Geoffrey of Monmouth
names him as one of those invited to be present at the
crowning of King Arthur. He was also present at a very



THE SAINTS OF THE NORTH 31

different function later on in life, the conference with Augus-
tine on the banks of the Severn. In his account of the
interview Bede calls him Dinoot. He, together with his
sons, founded Bangor Iscoed late in the sixth century on
land granted by Cyngen, Prince of Powys. In spite of its
great reputation, Bangor Is Coed was a very short-lived
institution, lasting barely half a century; for early in the
seventh century the Britons were defeated at the battle of
Chester, and the monastery was razed to the ground. This
battle drove a wedge between the Britons of the North
and their compatriots in Wales, and the extinction of this
famous house was probably due to its exposed position in a
district which was the scene of continual border fighting
between the Britons and their enemies.

Deiniol, his son, was the founder of the episcopal founda-
tion at Bangor on the Menai, which he established under the
patronage of Maelgwn Gwynedd. The Iolo MSS. state
that he was educated under Cadoc at Nantcarvan, and
after residing for some time with his father, Abbot Dunawd,
at Bangor Iscoed, removed to Bangor Fawr in Arvon.
He is said to have been present at the Synod of Llanddewi-
Brefi in 545, where S. David so greatly distinguished him-
self, according to the legend. That he had personal
intercourse with S. David seems probable enough. He was
buried in Bardsey island, the resting-place of many a Celtic
saint, and one of the most ancient of all the sanctuaries
of the British Church. The diocese of S. Asaph in which
Bangor Iscoed is included, claims as its first bishop Kenti-
gern, called in Welsh Cyndeyrn. He was previously
Bishop of Glasgow, but owing to some local feud was forced
to flee from his native country. He came to Menevia,
and appears to have stayed awhile with S. David before
going to North Wales in response to an invitation from
Cadwallon, father of Maelgwn Gwynedd. While he was
there, he founded a monastic house at Llanelwy, but his
connection with that church was very short-lived, for in
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A.D. 575 he returned to his native diocese. The year of
his return to Strathclyde is a memorable one in Welsh
literature, for it was the year of the great battle of Arderydd,
which is the centre of so many Welsh traditions and the
theme of so much bardic lore. These bardic traditions
have been partly embodied in the medizval Life of Merlin
and the Black Book of Carmarthen, which the English reader
will find in Skene’s Four Ancient Books of Wales. The
charge of the monastic settlement at Llanelwy was thereupon
entrusted by Kentigern to the most capable of his dis-
ciples, S. Asaph a nephew of Abbot Dunawd. The history
of this See has been ever since associated with S. Asaph’s
name in spite of the fact that Kentigern was really its
first bishop.

In the adjoining diocese of Bangor, the names of Cybi,
Seiriol and Beuno, are, after Deiniol, probably the best
known among the early Celtic saints. Cybi, cousin of
S. David, appears according to the extant accounts to have
been a very energetic migrant before he finally settled down
as Abbot of Caergybi, the modern Holyhead. He laboured
in Cornwall, Morganwg and Ireland, but he is best known
as the founder of the monastery which afterwards bore his
name on the western extremity of Anglesey.

English readers will remember Matthew Arnold’s refer-
ence to Cybi and his contemporary Seiriol in his sonnet,
“East and West " :—

Seiriol the Bright, Cybi the Dark.

Tradition relates that the two saints used to meet every
week at a point midway between their respective houses.

Seiriol was Abbot and founder of Penmon, near Beau-
maris ; he had also a cell on the adjacent island called
Ynys Lannog or Priestholm.

Cybi’s foundation at Holyhead was due to the generosity
of Maelgwn Gwynedd. Beuno, the founder of Clynnog-
fawr in Carnarvonshire, is one of the greatest of the saints
of North Wales. Cor Beuno, as his foundation was called
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in early Welsh literature, ranked with Deiniol’s foundation
at Bangor as one of the chief monastic houses of the North.
He was the uncle and instructor of Winifred, whose name
is perpetuated in S. Winifred’s Well. He was a prolific
founder of churches from Anglesey to Montgomery. His
church at Clynnog is still one of the glories of the Church
in the diocese of Bangor, and one of the noblest specimens
of ecclesiastical architecture in the principality, though the
present building only dates from the fourteenth century.
Many of the Welsh princes bestowed gifts of land on Beuno’s
Church up to the time of Gruffudd ab Cynan in the twelfth
century.

The original donor of the land on which Beuno’s Church
was built was Cadvan, King of Gwynedd. In the Welsh
Laws of Howel Dda (tenth century) it was enacted that in
the event of any dispute arising as to their interpretation,
the *“ class * or collegiate body of Beuno’s Church, together
with the Chapter of Bangor, was to settle the dispute. A
book bearing Beuno’s name was reported in existence and
last seen in the sixteenth century. It is mentioned in the
Record of Carnarvon (which was drawn up in the time of
Edward III) and contained, among other things, what
appears to have been a list of charters relating to the
gifts of land made from time to time to Beuno’s Church.
Amid the confusion that followed the dissolution of the
monasteries, it disappeared, with many other interesting
Welsh documents of priceless value in that dark period of
pitiless vandalism. Another Welsh founder, though an
Armorican by birth, is Cadvan the founder of Bardsey or
Ynys Enlli.

Ynys Enlli, by the way, is popularly supposed to be a
contraction of Ynys yn y lli : the island in the flood. Such
an interpretation is, primd facie, hardly in accordance with
the law that governs the formation of most Welsh place-
names. And there can be little doubt that it means Ynys
Fenlli, from Benlli, a Welsh prince.
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The sea-girt monastery of Bardsey must be one of the
earliest religious foundations in Britain. We have already
seen that Dubricius retired there and died, probably before
AD. 550. And even at that early date Bardsey was
evidently a well-known sanctuary.

Cadvan is said to have migrated from Brittany with a
considerable following of kinsmen towards the end of the
fifth century, and founded in the first instance a church at
Towyn in Merioneth, where Cadvan’s Stone is still preserved
in the parish church. Towyn was for many centuries a
very prominent ecclesiastical foundation ‘“‘not inferior in
importance,” says Professor Lloyd, *“ to any save the two
cathedral churches of North Wales: it was the mother
church of the whole of the Commote of Ystum Anner : it
had an abbot in the twelfth century: and was held by a
number of clergy in the days of Edward 1.” (History of
Wales 1. 251.)

From Towyn, Cadvan passed on to Bardsey and became
Abbot of that island-monastery, with the support and co-
operation of the reigning prince of Lleyn. A number of
monks fled to Bardsey from Bangor Iscoed after the
destruction of their monastery, at the time of the disastrous
battle of Chester, A.D. 615. Welsh poets from Taliessin
in the sixth century to Islwyn in the nineteenth century,
have turned wistful eyes to Bardsey, the Island of the
Saints, and have sung the praises of this ancient sanctuary
with its hallowed memories and undisturbed calm. The
Hebrew prophet might have had the bold outline of
Bardsey before his eye when he wrote :—

Thy borders are in the heart of the sea ;
Thy builders have perfected thy beauty.

We must be content with a brief notice of one more
of the early saints, S. Padarn, the founder of the Church of
Llanbadarn, near Aberystwyth.

Llanbadarn was once a bishop’s seat, Padarn himself
being its first bishop. Giraldus Cambrensis, writing in the
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twelfth century, states expressly that it was once a cathedral
church. Padarn, according to the Legend, was one of the
companions of S. David on the patron saint’s journey to
Jerusalem, where the latter was consecrated ‘“ Archbishop
of Great Britain ”’ by the patriarch of the Holy City. The
journey is probably a pure myth, but its motive is obvious—
to prove to the Anglo-Norman authorities of a later age that
S. David did not derive his episcopal orders from Canter-
bury, which of course he did not. But the claim of S.
David’s to metropolitan status demanded heroic measures
at the hands of the interested chroniclers of the Norman
era, and historical facts had to be interpreted or fabricated
accordingly. The historical value of old records suffered
considerably from what was otherwise admirable, viz.,
the national revival which influenced the policy of the
Welsh Church during the Norman period.



CHAPTER 1V

THE PATRON SAINT OF WALES AND THE FOUNDING OF
THE WELSH SEES

S. DAvID is the only Welsh saint who has earned the dis-
tinction of being canonised by the Roman Church. This
was done about A.p. 1200. From being the chief saint of
Dyfed, he has become the Patron Saint of Wales.

There is therefore no incongruity in coupling the story
of his life with the foundation of the early Welsh Sees,
for we have already briefly noticed the founders of Bangor,
Llandaff and S. Asaph.

All that is known with any approach to historic certainty
about S. David is really very little. The legendary Life
of S. David is full of information, most of which we cannot
accept. Much is of course probable, for the presence of
legendary material in the Lives of the Saints is by no means
inconsistent with much that is historically true. The legends
merely illustrate the intellectual atmosphere of the age in
which the life was written, without necessarily destroying
the historical value of the document in the hands of a
competent critic. The chroniclers of the eleventh and
twelfth centuries make him the successor of Dubricius as
Archbishop of Caerleon, and claim that the jurisdiction of
the latter See was thus transferred to the Chief Pastors of
Menevia. Geoffrey of Monmouth, the arch-romancer of
that fertile literary age, had probably no special regard for
S. David’s diocese, but it suited his honest though mis-
guided purpose, to invest the patron saint with an authority
and jurisdiction at which the holy man himself would
probably have been greatly surprised. But while we reject
S. David’s archiepiscopal pretensions, we accept S. David
as a great saint and bishop, as a genuine historical character,

38
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as the founder of a famous monastic college, and the active
patron of many churches in the South-West corner of Wales
and elsewhere. He flourished in the sixth century, and
was probably born about A.D. 520, being thus contemporary
with Gildas, Ilitud, Teilo, Dyfrig, Deiniol, and Cadoc.
On his father’s and mother’s side he came from a royal
stock, the bluest of blue blood, for his grandfather is
stated to have been Ceredig, son of Cunedda, while on his
mother’s side he had royal Goidelic blood in his veins.
His mother’s name was Non or Nonnita, to whom several
churches are dedicated in Wales, Cornwall, and even
Brittany ; a fact of high historical value. Llanon, e.g.,
on the Cardiganshire coast, is an instance of a church bear-
ing her name. S. David’s Life was written by Rhygyfarch,
son of Sulien, Bishop of S. David’s, about A.p. 1090, and is
an earlier composition than the lives of most of the other
saints.

We have other formal accounts of him, by Giraldus
Cambrensis e.g., but this Life by Rhygyfarch is the original
authority for them all. We may reasonably assume that
his biographer had access to whatever records had been
preserved in the Cathedral library. S. David’s home was
in old Menevia, Hen Fynyw, not far from the spot where
S. David’s now stands. He was educated by Paulinus,
who was the head of a monastic school at Ty Gwyn ar
Daf, better known as Whitland. Another tradition con-
nects his early education with the name of Gweslan, or
Guistilianus, a relative of the saint, and a third tradition
with Illtud. .

But the preponderance of evidence appears to favour
the tradition which assigns his education to Paulinus’
school ; unless we may assume that he received further
instruction under Illtud by way of completing his training.

What his movements were between the time when his
education was finished, and his final settlement in Old
Menevia as the diligent and distinguished teacher of the

4—(2330)
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band of monks who gathered around him, it is difficult
to decide.

Tradition attributes to him an undertaking which is
highly improbable, though by no means impossible—a
journey to Jerusalem, with Padarn and Teilo. Legendary
traditions have followed on the saint’s footsteps with
commendable but uncritical zeal, and have attributed to
him the foundation of monastic houses even in the heart of
England, Glastonbury, Bath, Leominster, and many others.
The true lines of the saint’s activity can only be traced
with any degree of confidence along the well-defined path
marked out by historic place-names, and by churches
bearing his name. Evidence of this kind is seldom untrust-
worthy. Guided by this rule, we conclude that he laboured
over a fairly wide field, S. Wales, Cornwall and even
Brittany. Nor must we omit the debt that Ireland owes
to S. David, for Irish Church records of great antiquity and
undoubted genuineness attribute to him, along with Gildas
and Cadoc, the revival of church life in Ireland. Finnian,
the famous Abbot of Clonard, is stated to have been a
disciple of Dewi at Cilmynyw, as the Irish called Old
Menevia.

The inflated account by his biographer of the famous
Synod at Llanddewi-brevi, A.D. 569, where S. David was
elected *‘ Archbishop of Britain "’ by the unanimous consent
of the faithful, for his conspicuous success on that mem-
orable occasion, can be reduced to very modest dimensions.
His biographer asserts that the Synod was convened to
combat the Pelagians, a purely mythical account. The
Synod simply dealt with matters of Church discipline, of
which we happen to have an authentic account, which the
reader will find in Haddan and Stubbs’ Councils and
Ecclesiastical Documents ; so it is needless to enter into the
details of the controversy. There is another Synod at
which S. David is credibly reported to have been present,
viz., that convened at some place known as Lucus
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Victorizz. These synods were held in Cardiganshire, and
the whole evidence establishes two important facts; first,
that the church of the early Welsh saints had a system of
synods for discussing matters pertaining to discipline and
organisation : secondly, that the monastic bishops extended
their activity beyond the limits of their own ecclesiastical
tribe, or monastic sphere of influence, an important step
in the direction of a territorial episcopate.

The best part, however, of S. David’s life was spent at
Menevia, where he had charge of a well-organised monastery,
the fame of which spread rapidly from Ireland to Brittany.

Such then was the humble but real beginning of the
diocese of S. David, and the same may be said of the way in
which the others originated and developed. For though
the Menevian and the other episcopal settlements were
only monastic, and not diocesan in the modern sense, they
gradually absorbed the lesser foundations and developed
into territorial jurisdictions. It is not difficult to see that
such a development was involved in the very nature of the
primitive monastic episcopate, planted, as it was, in the soil
of a tribal organisation. The ecclesiastical system of the
Celtic Church was monastic and tribal, but a brief explana-
tion is needed if we are to understand how this affected
the organisation of the church, and the growth of the early
Sees. The tribal system in Wales, as in Ireland, imparted
a distinctive character to the religious life and customs of
the people.

The lives of the early saints, the Laws of Howel Dda, the
writings of Giraldus Cambrensis, and the evidence of the
visitation of Archbishop Peckham in the thirteenth century,
all testify to the prevalence of peculiar customs and usages
in the Welsh Church right up to the Middle Ages and even
beyond. These, let it be remembered, had nothing to do
with the essential constitution of the church as a Catholic
Body.

They were by their very nature confined to matters of
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domestic discipline and usage, such as the relation of
ecclesiastical authority to the civil power, the right of
succession to benefices, the laws of ecclesiastical property
and patronage, and rules of inheritance. The institution
of private property did not exist under the tribal system;
all property belonged to the tribe and could not be disposed
of except in strict accordance with tribal law. The same
law applied to the ecclesiastical tribes which in the aggre-
gate constituted the Church in Wales. On this point the
Laws of Howel Dda are explicit : “ When a bishop dies, all
his property belongs to the king, for every property without
an owner is waif to the king.”” This means that the question
of inheritance and succession was to be decided by tribal
law, represented by the king as head of the tribe and not
by the personal wishes of the bishop. No man could
bequeath his property as he pleased, it passed in equal
shares to his natural heirs and was thus kept in the family.
The distribution of property was thus governed by two
stringent laws, the paramount claim of blood-relationship
and perfect equality of treatment.

So rigorously was this principle enforced that in Howel's
code, which evidently represents in this aspect at least the
immemorial custom of the Welsh tribes, no distinction
was drawn between legitimate and natural children.
The sins of the fathers were not to be visited on the children.
The Church, however, succeeded in securing a slight
relaxation of the stringent law relating to inheritance, to
the extent of permitting a dying person to dispose of part
of his property as he wished. If we take a monastic house
such as that over which Dewi Sant, or Illtud or Cadoc
presided, we shall be able to see how this peculiar Celtic
principle worked out in actual practice. The monastic
property belonged to the tribe or family of the founder, and
when the head of the monastery died, the property and the
government of the house passed over to his natural heirs,
from whom one would be appointed to succeed him as abbot,
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Thus we find most of the early religious houses ruled
by communities of clergy called a *“ Clas,” with the abbot
at their head, resembling the modern Dean and Chapter.
They shared between them the revenues of the house, each
receiving a portion. At first this was a very simple affair,
but in process of time, when gifts of land and other property
began to pour in, it became a very elaborate system, and
business qualities as well as spiritual gifts were needed in
the head of the monastery.

From these portions we trace the gradual growth of
what afterwards came to be known as portionary churches.
These portionary churches were not, strictly speaking,
monastic bodies, but communities of clergy in charge of a
certain district. This explains certain facts relating to
the Welsh Church which would be otherwise inexplicable,
namely, that many parish churches had for a long time
several rectors in charge of them. The wide prevalence of
these portions is confirmed by the evidence of various
ecclesiastical wvaluations, such as the Norwich Taxation
of 1254, the Lincoln Taxation of 1291, and the Valor
Ecclesiasticus of Henry VIII. If we may select one parish
as an example of the others, the story of most of the old
parish churches of Wales can be fairly illustrated from the
history of S. Beuno’s Church, at Clynnog in Carnarvonshire.
This was originally a Celtic monastery of the primitive
type, similar to Dewi’s or Ilitud’s foundation ; being, like
theirs, the mother church of a great number of daughter
foundations spread over a wide field. The old Celtic house
lasted in some form or other until the Norman Conquest,
modified no doubt in some respects by the changing
ecclesiastical and social conditions of the country and age.
In the Laws of Howel Dda and in the Record of Carnarvon
we have ample evidence that it was in high repute as a
centre of learning, and as a nursery of learned and efficient
men for the service of the church. At some date unknown
to us, it became transformed into a monastic house of the
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medieval type, a settlement of White Monks, possibly
Cistercians.

That interesting old writer and antiquary Leland, of
the time of Henry VIII, tells us in his quaint language that
it “ was suppressit many yeres ago.” It was, in fact, sup-
pressed for some unrecorded reason before the Lincoln
Taxation, A.D. 1291.

The object of this taxation was to make a valuation of
church property, in order to get funds for financing an
expedition to the Holy Land. A grant of the Tenths was
made to Edward the First for that purpose.

The evidence collected on this occasion indicates that
there were five portionists attached to the church, and this
evidence is confirmed by the later valuation known as the
Valor Ecclesiasticus of Henry VIII. Some of these por-
tionists were resident, and exercised their ministry in the
parish. Others were attached to chapels dependent on the
mother church, and were thus called chaplains : some of
these chapels being in Anglesey, another as far away as
Merionethshire. In the course of time the parish church
was in various ways deprived of some of these portions,
and to that extent impoverished by a partial but permanent
disendowment. At the time of the Dissolution of the
Monasteries, for example, the church was “ visited,” and
most of the portions alienated to the Crown; and Cromwell,
the King’s Lord Privy Seal, took good care that a portion
of the spoil should find its way into the hands of his own
relatives.

The church became eventually an ordinary parish church
with only one portionist, the vicar of the parish, the lesser
tithes alone being left : the greater tithes having passed
through different hands until they came at last into the
possession of Jesus College, Oxford. This very brief
sketch will give the reader some general idea of the different
stages through which many of the old parish churches of
Wales passed in their eventful history, from early times to
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the present day. Coming back for a moment to the par-
ticular case of the portions, it will be seen from the custom
that prevailed, that the portion of each member of the
clerical community became so small by constant sub-divi-
sion, that great difficulty was experienced in securing the
services of an efficient ministry ; and by the time of the
Statute of Rhuddlan, 1284, after the Union of England and
Wales under Edward I, Archbishop Peckham complained
of the smallness of many parochial endowments, and
did his best to bring about a much needed reform by com-
bining different portions so as to give the parochial clergy
a living wage. In all cases where the portionist rectors
did not reside, being sometimes laymen, they were made to
provide vicars to discharge their ministerial duties and to
pay them a share of the tithe.

The complaint of Giraldus Cambrensis in the twelfth
century against the nepotism that prevailed in the appoint-
ments made to ecclesiastical cures in Wales, is due to ignor-
ance of the tribal law that held good in Church and State
alike. “ Their churches,” he writes, in his Descyiption of
Wales, * have almost as many parsons and sharers as there
are principal men in the parish. The sons after the decease
of their fathers succeed to the ecclesiastical benefices not
by election, but by hereditary right, possessing and pol-
luting the sanctuary of God. And if a prelate should by
chance presume to appoint or institute any other person,
the people would certainly avenge the injury upon the
institutor and the instituted.” He adds that the same vice
prevailed for a long time in Armorica as well as in Wales,
from which the reader will naturally conclude not that the
two countries were specially wicked, but that their eccles-
iastical customs were based on tribal law. The system
of appointment to ecclesiastical benefices was hereditary,
and that explains the whole problem. There is no need to
stigmatise old tribal customs as moral vices. In the
diocese of S. David’s, the family of Bishop Sulien in the
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eleventh century retained the chief posts in the diocese
without a break for a hundred years. This striking in-
stance of what would to an outsider appear to be nepotism
of the grossest kind, illustrates, however, a decided relaxa-
tion of the more primitive laws ; for the property in theory,
and for a long time in practice, belonged to the ecclesiastical
tribe. But the best institutions are subject to abuses,
and we are not surprised to find that there grew up gradually
a decided tendency to appropriate these ecclesiastical
properties and turn them into private property. The
vexed question of clerical celibacy is also mixed up in a
way with the problems and needs of the tribal system.
The Celtic Church never acquiesced in the institution of
clerical celibacy. It is true that the outburst of enthusiasm
and asceticism which marked the age of the Saints, as
Dewi, Cadoc, and Gildas, brought celibacy in its train,
but the principle was never formally accepted, and cer-
tainly not acted upon, except spasmodically, in Wales.
It is, however, noticeable that in the Dimetian and Gwentian
Codes of the Welsh Laws there is an explicit recognition of
the canonical obligation of clerical celibacy, in the passage
where it is enacted that the son of a clerk born affer the
father has taken priest’s orders is not entitled to a share
of his father’s property. The absence of this provision
from the Venedotian Code is rather suspicious, for there it
is explicitly stated that the Law of Howel differed on that
point from the ecclesiastical law ; and the reason given
is that the father’s act should not be allowed to penalise the
child as to his patrimony. The phrase used in the other
two Codes, that the child ““ was begotten contrary to the
decree”” does not strike one as convincing. It has all the
appearance of a later interpolation, inserted with the object
of bringing Howel's Law up to date; and coming as it
does from the Codes of South Wales, where Norman in-
fluence was at the time predominant, it is very doubtful
whether it represents the original Law of Howel himself.
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The general state of affairs may be gathered from the
following quotation from Brut y Tywysogion, A.D. 961 :—
““The same year Padarn, bishop of Llandaff, died, and
Rhodri, son of Morgan the Great, was appointed in his place
in spite of the Pope ; he was on that account poisoned, and
priests were ordered not to marry except with the Pope’s
permission. This led to a great uproar in the diocese of
Teilo, and it was consequently deemed wise to permit
matrimony to priests.” The charges of incest and con-
cubinage brought by Gerald and others against the Welsh
clergy are nothing but grotesque misrepresentations of
facts. Whether clerical marriage was right or wrong, it
was at all events the regular custom in Wales ; and to call
it concubinage was a mere affectation of superior sanctity
on the part of Gerald and his fellow-critics, not to mention
its manifest unfairness as a specific charge against those who
openly repudiated celibacy, and moreover followed less
stringent laws of affinity than those prevailing in the
Latin communion.

From what has been previously explained about the
monastic houses and the tribal customs that prevailed in
regard to their regulation, ownership, and succession, it
will readily be seen that the principal monasteries would not,
and as a matter of fact did not, take long to link upinto one
homogeneous system the whole network of daughter
foundations planted by the mother church. Dewi, Illitud,
Teilo, Cadoc, Beuno and similar founders were the ori-
ginators of groups of churches which acknowledged and
depended upon the mother church.

Political forces gradually contributed to the process
of consolidating the influence and authority of a powerful
monastic house, for the reigning prince would naturally
lend his aid to support the principal monastery in his
province so as to establish a territorial jurisdiction. The
controversies between some of the early sees, as recounted
in the Book of Liandaff and elsewhere, are probably due to
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the changing character of political frontiers, which in their
turn, as the student of Welsh history will not take long to
grasp, depended on the fortunes of war. We cannot
trace in any detail the general process towards diocesan
episcopacy, for the evidence is too fragmentary. But
few historical students would hesitate to admit that in its
main features this account fairly represents what probably
took place. The process of organisation and centralisation
gradually led to the formation of territorial sees, the four
principal monastic houses of S. David’s, Llandaff, Bangor
and S. Asaph taking the lead until they became the centre
and source of diocesan jurisdiction in its modern form.

Some writers have endeavoured to make use of the fact
that after the Anglo-Norman period the Church in Wales
lost its ancient tribal and independent character by being
assimilated to the English Church, or more correctly to the
province of Canterbury, to deny the continuity of the Welsh
Church of the present day with the old British Church.
If that is so, the Welsh nation itself has lost its political
identity with the ancient Cymry, for after the Statute of
Rhuddlan, 1283, the separate organisation of Wales, the
Wales of the native Princes, came to an end.

Had the Church itself retained its tribal and isolated
character instead of adapting itself to the changed con-
ditions of the Welsh people it would assuredly have
forfeited all claim to be considered the national church.

Both the Church and the nation passed by a natural and
inevitable process from the old tribal form of society to a
different, and on the whole a higher because a more stable
type of organisation. To deny the national character
and the historical continuity of the Welsh Church with the
church of the early Welsh Saints because it has ceased to
retain the dead form of a vanished past is a grotesque
misconception of the meaning of continuity, and can only
be ascriped to the exigencies of a conclusion in search of
premises.
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Our survey of this period will not, even within the very
modest limits of this popular story of the Church in Wales
be complete without some individual account of the early
Welsh Sees, though we have already noticed them in an
incidental way.

One fact emerges with great clearness to those whose
studies have made them familiar with the early narratives,
namely, that the Welsh Sees continuously tended from the
beginning to coincide with political divisions just as they
did in Saxon England.

Bangor, as we have seen already, owes its foundation to
Deiniol, son of Abbot Dunawd. Land was given for this
purpose by Maelgwn Gwynedd. The Welsh records date
his death in A.D. 5§84. This diocese coincided with the
province of Gwynedd. The Princes of Gwynedd were,
as a rule, the most powerful of the Welsh chiefs by reason
of the mountainous and rugged character of their country.
Historical records of Bangor are exceedingly meagre until
the Norman era. A few names of bishops are preserved
here and there, but we know very little about the history
of the diocese for many centuries. A bishop of Bangor,
named Mordaf, is mentioned in the Preface to the Laws of
Howel Dda as one of the three prelates who are said to
have accompanied the eminent Celtic prince and legislator
to Rome in A.D. 926, to get the approval of the Holy See
for the new Code. But the most notable occupant of the
See of Bangor during this long period is undoubtedly
Elfod, the teacher of Nennius the historian, and the
author of the one really important event in Welsh Church
history between the sixth and the twelfth century, viz.,
the change from the Celtic to the Roman Easter. The
Annales Cambrie and the Brut, two important and trust-
worthy documents, mention this event. Elfod is here
called Archbishop of Gwynedd. The only fact of any
diocesan importance chronicled for the period between the
death of Elfod and the coming of the Normans is the
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building of a new church of S. Mary, by King Edgar, in 975,
close to the Cathedral of Bangor, supposed to be the first
instance of a church dedicated to our Lady.

S. Asaph was founded by S. Kentigern, Bishop of Glasgow,
though it bears the name of his disciple, S. Asaph.

Gerald the Welshman, in his I#inerary, speaks of the
“ poor little Cathedral of S. Asaph.” This diocese was ori-
ginally co-extensive with the principality of Powys. Itshould
of course be remembered, and must be obvious from what
we have already seen, that the founding of the Welsh Sees
is not contemporaneous with the introduction of Chris-
tianity into the country. The establishment of the dio-
cesan episcopate, which we are now surveying, merely
represents a more definite attempt at organisation on a
national basis. The history of this diocese after the death
of S. Asaph is a complete blank until the end of the eleventh
century. There is a tradition that Tyssilio succeeded S.
Asaph, though there is no definite evidence to confirm it.
This Tyssilio is said by some old authors to have written
a British Ecclesiastical History, ‘‘ whereof some fragments
have been lately seen but are now lost,” says Rowlands, the
historian of Anglesey (Mona Antiqua, 154). The Cambrian
Register also states that it was well known to Lewis Morris,
who writes about it in A.p. 1763. Having survived so
long, it is to be greatly regretted that such an interesting
old document should have been allowed to get lost.

In the twelfth century, a certain Gilbert was appointed
bishop, but previous to his episcopate, at least for a very
long period, the See was described as being destitute of
episcopal government owing to the desolate character of
the country and the semi-civilised state of its inhabitants.
Anyhow, the people of this diocese appear to have been
sufficiently civilized to appreciate the value of independence,
for S. Asaph was the last See to submit to the domination
of the Anglo-Norman Church.

S. David’s diocese, co-extensive originally with Dyfed,
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has already received some notice and therefore need not
detain us long. Its early history, though not so meagrely
attested as that of Bangor and S. Asaph, rests nevertheless
on very scanty records, but we have a fairly continuous
list of bishops from the ninth century onwards. It is a
curious fact that no bishop of S. David’s, or Menevia as it
would then be called, is recorded among the seven bishops
who are stated by Bede to have met S. Augustine in con-
ference in A.D. 603. Probably the list, which is the work of
some medizval antiquary, is not quite reliable, but assum-
ing it to be correct, the only probable explanation is that
as S. David died in 601, the See must have been vacant
at the time.

We have no formal records of the diocese before the
publication of the L¢fe of St. David in the eleventh century
by Rhygyfarch, and a metrical Life of Bishop Sulien by
his son Ieuan. The disappearance of the historical records
of the See is attributed to the ceaseless ravages of the
Danish pirates. The ninth century witnessed the full
fury of their attack on the Welsh coast, and modern place-
names bearing the terminations -fiord, -scar, -wick, -ey,
-holm, etc., bear witness to the traces left by these restless
marauders. They sacked monasteries and churches for
the sake of their costly vessels and precious treasures ;
pillaged and murdered wherever they went, and turned
the western sea-board into a howling desert. But in spite
of themselves they were instrumental in doing good, for
their sinister presence compelled Saxon and Celt alike to
compose their domestic differences in order to present a
united front to the common enemy.

The unification of Wales under Rhodri the Great, and
the work of Alfred in England were due principally to the
pressure of the Danish invasion, which politically and
socially is one of the most momentous events of the early
Middle Ages in Western Europe.

Llandaff, representing Gwent and Morganwg, is in some
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ways more fortunate than the other dioceses as regards
its early records, for the Book of Llan Daf, though not
compiled before the early part of the twelfth century,
makes a brave show of presenting the early history of the
See. It contains material which can only be used with the
utmost critical discrimination, for much of it was written
with a decided purpose, that of authenticating the claim
of Llandaff to churches and lands situated outside the limits
of the diocese in S. David’s and Hereford. There are at
all events three prominent names connected with the first
chapter of its history, Dubricius, Teilo and Oudoceus. And
there is sufficient evidence to support the conclusion that
the diocesan episcopate continued without interruption
since their time. The monastic system is strongly repre-
sented in the early annals of Teilo’s church, and great
monastic houses abounded in this ancient diocese i—
Margam, Neath, Caerwent, Llancarvan, Henllan, Llandaff
and Llandough. There were other dioceses in the early
days of the Church in Wales, but they were eventually
absorbed into the larger unities which have survived. The
principal of these extinct Sees is that of Llanbadarn Fawr,
founded by Padarn, a contemporary of S. David and
Teilo. It represented the principality of Ceredigion, the
modern Cardiganshire, together with a portion of Breck-
nockshire, and possibly a small slice of Radnorshire. In
the Chronicle of the Princes the existence of a bishopric at
Llanbadarn is distinctly implied about a.p. 720. Ieuan,
son of Bishop Sulien, and the head of a clerical body at
Llanbadarn, has left some hexameter lines written about
A.D. 1100 in which he refers to the

Metropolis altae
Antistes sanctus quo duxit jure Paternus
Egregiam vitam septenos terque per annos.
And it is also stated that a certain Cynog, bishop of Llan-
badarn, was transferred from that See to S. David’s in
succession to the saint himself. Idnerth, bishop of this
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See, was put to death by the people of Llanbadarn about
720, and it is supposed that the diocese was shortly
afterwards incorporated in the larger one of S. David’s.
Another early diocese, whose lease of life was even shorter
than that of Llanbadarn is Llanafan Fawr, in Brecknock.
Afan was one of Padarn’s disciples and companions, and
an inscribed stone still exists which bears his name and
commemorates his episcopal rank. This diocese, if we
accept the extant evidence for its brief existence, must
have been merged at a very early date in that of Llanbadarn,
and both of them finally in S. David’s. Among the Welsh
bishops who came to meet S. Augustine, a Bishop of
Morganwg is mentioned in addition to the Bishop of
Llandaff. This bishop has been conjectured to be identical
with the Bishop of Margam, which was at one time a very
important ecclesiastical centre, and an old tradition which
is not unworthy of credence assigns to this locality a
bishopric. Another bishopric mentioned in the above list
connected with Augustine is that of Wig, or Weeg, in Archen-
field, Herefordshire, probably identical with Henllan, the
famous monastic college presided over by Dubricius.
It is by no means improbable that these smaller Sees existed
for a time independently of the larger diocesan episcopates
which eventually absorbed them. The varying pressure
of political events, quite as much as the natural tendency
towards ecclesiastical unity, helped to determine the form
which the diocesan episcopates ultimately assumed.



CHAPTER V

THE COMING OF S. AUGUSTINE AND THE
ANGLO-SAXON PERIOD

THE mission of S. Augustine to England at the end of
the sixth century is an event of the first importance in the
history of the old British Church, for it was the first link
in a chain of circumstances which profoundly influenced
the development of Celtic Christianity, and eventually
led to the fusion of the two churches, not without much
bitter feeling on the one side and arrogance and oppression
on the other. S. Augustine landed in Kent in aA.D. 597.
He was sent by S. Gregory the First to convert the Saxons,
who were heathen. The story of the kind-hearted Roman

monk and the pathetic little figures—the bright-eyed and
" fair-haired little Saxon slaves in the Roman market—is
too well known to need repetition. It is a pretty story if
true, and makes us think very kindly of the good bishop
who, when the opportunity came, sent Augustine and a
band of helpers to carry the message of the gospel to the
distant shores of heathen England. In order to appreciate
the attitude both of the British Church and of Augustine,
it should be remembered that for a century and a half the
Christians of Britain had had no intercourse with their
brethren on the Continent except through Brittany.
And Breton churchmen, though in communication with
the church of the mother country across the sea, had very
little dealing with their Frankish neighbours. The result
of this long suspension of communication between the Bri-
tish Church and Western Christianity was that the former
had in many important ways been left behind the times.
Before communication was suspended the last recorded act

52
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of the British Church, mentioned in the Annales Cambrie
in 455, was the adoption of the Roman Easter promul-
gated by Leo the Great. Since that date, however, Rome
had changed the Easter computation, but the British
Church had on account of its isolation adhered to the
older method. It is, therefore, no wonder that the British
bishops were annoyed at finding that this very custom,
which they had adopted from the Roman Church, was one
of the first things they were asked to discard.

Another point to bear in mind is that the British Church
at the time of S. Augustine was in a flourishing condition,
strong in numbers, in missionary zeal, in learning and in
organisation. She had organised Christianity within her
own borders ; had helped to revive the decaying faith of
the Irish Church ; and possessed a great number of famous
monastic houses where pure religion and sacred learning
weile successfully cultivated. Her doctrines were pure
and Catholic— as is proved by S. Augustine’s appeal to her
bishops to join him in preaching the gospel to the pagan
Saxons. The Britons had been harassed and ravaged
pitilessly by the Saxons for over a century, and gradually
driven into the fastnesses of the West. It is not sur-
prising that the memory of smoking hamlets and desecrated
churches and murdered kinsmen, kept the Britons smarting
under a deep sense of wrong. Their refusal to help S.
Augustine to preach the gospel to the Saxons who had
ruined their country, was not, we must admit, the attitude
of a Christian nation ; but it was an attitude that most
people would understand and make some allowance for.
When S. Augustine landed in England, Ethelbert was King
of Kent and lord of the country south of the Humber. By
securing the goodwill of this prince, S. Augustine strength-
ened his position and was able to form his plans for
extending his mission. The first important step to take was
to get into touch with the leaders of the Church in the West,

about which he and Pope Gregory knew very little. The
5—(2330)
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story of the famous conference with the British bishops
near the Severn in A.D. 603, is told by Bede in his Eccle-
siastical History. S. Augustine pointed out to the repre-
sentatives of the British Church that they had departed
from the custom of the Western Church in some important
respects, but declared his readiness to overlook certain
pecularities of Celtic Church usage if they would accept
three conditions; (1) adopt the Roman computation of
Easter, (2) complete the rite of baptism in accordance with
the custom of the Roman Church, (3) join him in the con-
version of the heathen Saxons. The reply of the bishops
was that they could not depart from their ancient customs
without consulting their people. A second conference was
arranged, at which Dunawd, Abbot of Bangor-Iscoed, and
many learned men of the British Church attended. The
conference failed. S. Augustine’s want of tact, or perhaps
his unconscious arrogance, irritated the British bishops.
They declared that they owed no allegiance to the Bishop
of Rome beyond what was demanded by Christian charity.
They were Catholic bishops and would not submit to the
dictation of any foreign prelate. S. Augustine prophesied
retribution upon them for declining to accept his terms.
The battle of Chester, A.D. 615, was supposed to be the ful-
filment of this tactless prophecy, according to Bede. The
real stumbling-block in the way of an agreement was S.
Augustine’s implied claim to supremacy over the whole
Celtic Church. This claim was repudiated as emphatically
by the Irish as by the British Church. The insolent claim
of a continental bishop to override the ancient customs which
had been sacred to David, Gildas and Cadoc, Welsh saints
whose lives were fragrant with hallowed memories through-
out the whole of the Celtic Church, was greeted with pro-
found indignation. If S. Gregory or S. Augustine had
taken the trouble to acquaint themselves with the history
of the Church which had once sent representatives to
Western councils, and still adhered to Catholic usages
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approved by the leaders of the Western Church, the sub-
sequent history of the Welsh Church might have yielded
different results. Bede’s account of the controversy is
that of a partisan, whose knowledge of the British Church
is very limited, and probably unsympathetic. His com-
placent view of the terrible disaster that overtook
the Britons at the battle of Chester as a judgment of God
on the British Church “ for rejecting the offer of eternal
salvation,” is very poor testimony to the sanity of his
judgment on the matter at issue between the two churches.
The Chester massacre was, however, speedily and ruth-
lessly avenged by Cadvan, Prince of Gwynedd, so that the
value claimed for it as a fulfilment of prophecy was very
soon cancelled. The result of this unhappy -collision
between Latin and Celtic Christianity was that the two
churches drifted into a state of mutual suspicion and
animosity for about two centuries. Bede, writing about
A.D. 730, complains bitterly that in his time it was the
fashion among the Britons to despise the religion of the
English, and to treat them with contempt as though they
were heathen.

The period which extends from the days of S. Augustine
to the Norman Conquest, is, on the whole, somewhat feature-
less. And yet important events were happening in a
quiet undramatic sort of way. No great historian has
bequeathed to us the story of any portion of that long epoch.
The English Church has a worthy chronicler in Bede, not to
mention the lesser annalists, but the Welsh Church produced
no writer of commanding merit to compare with him.
We have, it is true, the Chronicle of the Princes, the Annales
Cambrie, and the Book of Llandaff ; but though they
-cover the period, these are chronicles written at a later
period and their meagre testimony has to be eked out with
the help of scattered records of various kinds. It is only
when we come to the age of Giraldus Cambrensis, the
gifted historian and man of letters of the twelfth century,
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that we have a really luminous account of the Church in the
Principality ; and though his strong prejudices and his
credulity rather impair the value of his historical criticism,
his contribution to our knowledge of Church History for the
period with which he deals is so great that

Even his failings lean to virtue’s side.

But it must not be supposed that we are altogether in the
dark even for the earlier period, though we have no regular
history.

In the eighth century, for example, we have the testimony
of Aldhelm, Bede, and Nennius, not to mention the side-
light thrown on the state of affairs in Wales by the Irish
and Scotch records. In the ninth century Asser 1s a very
prominent landmark in the annals of the British Church ;
while in the following century we have the valuable tes-
timony of the Laws of Howel Dda, one of the greatest
literary events in the whole of Welsh history, so far as the
enactment of a Legal Code can be described as such.

On its religious, as well as on its civil side, it is certainly
a most important landmark in the annals of the Welsh
people. This period begins, as we have already seen, rather
inauspiciously with the two Churches, the British and the
Anglo-Saxon, in a state of unfriendliness and mutual aloof-
ness. The Jews had no dealings with the Samaritans.
Two conclusions may be fairly drawn from the state of
things existing at that time between the two Churches, and
allowing for the heat of the controversy, the direct evidence
confirms two conclusions beyond all cavil.  Firstly, that
the British Church, whether its attitude was right or wrong,
was admittedly orthodox as regards the Catholic Faith.
It had supported S. Athanasius against the Arians and
still adhered to the Nicene symbol of faith.” It had also
the Catholic episcopate.  Even S. Augustine tacitly admits
that the British bishops had valid orders ; his opposition
to them is confined to a question of Celtic customs of
secondary importance. Secondly, that it was, and that it
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claimed to be, independent of the Roman Church, and
repudiated the Papal pretensions to supremacy. ‘It is
an indisputable fact,” writes Zimmer, *‘ that in dogma the
whole Celtic Church at the end of the sixth century shows no
difference from the Western Church of the fourth century,
and differs but slightly from the Roman Church of the
seventh century. But at the same time it is undeniable
that the spirit of the representatives of the Celtic Church
at the close of the sixth century was essentially different
from that displayed by the representatives of Rome sent
to the British Isles. Both adhere to the same dogma, but
on the one side we find a striving for individual freedom and
personal Christianity, on the other a bigoted zeal for rigid
uniformity.” Both the substance and the tone, however,
of the writings of Aldhelm and Bede prove quite clearly
that the ground of their complaint against the British
Church was not its Orthodoxy or its Catholic Order,
but its unfriendliness, and the incredible tenacity with
which it clung to an obsolete Easter computation in defi-
ance of the universal custom of the West. On the merits
of the case this complaint was, of course, quite justified,
for as an Irish bishop of the time admitted : it was absurd
to say, jerusalem'is wrong, Constantinople is wrong, Rome
is wrong, the whole Church is wrong, except the Church in
Britain |

But the issues between the Welsh Church and the
Anglo-Saxon hierarchy were not merely the custom of
tonsure, or the method of administering baptism, or the
date of Easter. The real issue was, as is generally the case
in such controversies, much deeper ; it raised the larger
question of the national freedom and the spiritual authority
of the British Church over its own subjects and within its
own sphere. The mental attitude of writers in that remote
age was in many ways so different from our own, that a
wide margin must be allowed for the discrepancy between
the ancient and the modern estimate of things. But it is
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difficult to understand the view of such a worthy and
esteemed writer as Bede, that the British Christians were
imperilling their hopes of eternal salvation simply because
they kept Easter a matter of a few days before or after the
Roman Church, especially when the Roman Church itself
had once followed precisely the same custom. When we
realize the overwhelming prestige of the Roman Church in
that turbulent age, a prestige too of which we must admit
that it was, whatever its failings, eminently worthy, we
cannot but admire the sturdy spirit of independence which
was shown by a handful of British prelates in resisting the
encroachments of an alien See.

Aldhelm, Abbot of Malmesbury, who writes about the
beginning of the eighth century, gives a vivid picture of
the attitude of the British Christians towards the Saxons.
The priests of Dyfed are singled out for special vituperation
for the way in which they swerved from the Catholic faith
and the Evangelical tradition by declining to hold com-
munion with their Saxon brethren. Neither in Christian
worship nor in social intercourse would they join with them.
But Aldhelm had no charge to bring against their orthodoxy
or their morals unless it were a suspicion of self-righteous-
ness. In fact it would seem that the British priesthood
professed and practised a very high standard of Christian
living.

An incidental remark reveals the existence in the
British Church of a large number of anchorites living an
austere life of lonely contemplation in secluded parts of
Wales. Giraldus Cambrensis, writing several centuries
afterwards, bears similar and even more emphatic testimony
to the same feature in Welsh Christianity.

Aldhelm complains that ““ if any of us who are Catholics
do go amongst them to make an abode, they will not
vouchsafe to admit us to their fellowship till we be compelled
to spend forty days in penance.” The spectacle of the
proud Saxon having to submit to a forty days’ penance as a
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condition of admittance to fellowship with the ancient
Britons is one to provoke a smile, but it certainly reveals
a very determined attitude on the part of the Welsh clergy,
and a lofty confidence in the rightness of the position they
had taken up. Years of oppression had left a wound that
was still raw, and even the healing virtue of a common
faith had not yet availed to salve it.

But such a strained relation between the two peoples
could not last long. Nor was it to the interest of the
British Church itself to prolong a barren controversy,
and hold aloof from Catholic fellowship with the English
Church.

The other branches of the Celtic Church conformed one
by one to the Roman observance of Easter. The Church
in Cornwall accepted the Western custom as a result of
Aldhelm’s appeal. Then the Church in the South of Ireland,
then Northumbria, then the North of Ireland gave up the
struggle, and accepted the Roman Easter. They were
probably tired of a controversy which merely created bad
blood, and involved no real sacrifice of principle.

By the middle of the eighth century the Welsh Church
stood sullenly alone in its policy of resistance.

Very soon, however, wiser counsels appear to have
prevailed. In the Annales Cambrie we read under A.D.
768 that the Welsh Church adopted the Roman Easter,
“Elbodwg, man of God, being the author of the reform.”
The Chronicle of the Princes calls him Bishop of Bangor,
and elsewhere Archbishop of Gwynedd.

The title “ man of God ” seems to point to his being a
monk at the time, afterwards becoming a bishop. He was
a scholarly and a saintly man, and Nennius, who was his
pupil, calls him the most saintly of bishops. But the same
Chronicle adds that the bishops of South Wales declined to
follow his lead. No mention is made of any protest from
S. Asaph, so we may possibly assume that Elfod’s reform
was accepted in the two northern dioceses, the southern
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sees refusing to conform until a few years later, if the
evidence of the Chronicle on this point is to be accepted,
which is not altogether beyond dispute. So ended the
unhappy schism, by an entirely spontaneous act on the part
of the Welsh Church, and the foundation of mutual good
fellowship was thus firmly established.

The work of fusion was materially encouraged by the
pressure of a common danger that threatened England and
Wales alike ; the ravages of the Danes.

In reference to the termination of this Easter contro-
versy, Professor Lloyd writes : “ The Welsh Church still
retained in many respects the marks of its monastic and
Celtic origin, and there was still room left in Wales for the
growth of distinctive features of Church life.” This is
the writer’s very sensible comment on the views of those
who think that the Welsh Church could not adopt any
reasonable custom from the English Church without losing
its Celtic continuity. It is hard to understand why the
Church in Wales should be supposed to forfeit her national
characteristics by observing Easter a week earlier or
later than she had hitherto done.

We now come to Nennius, the author of the Hisforia
Brittonum. He flourished towards the end of the eighth
century. His work, however, is of very little direct value
to the student of Church history, though it presents some
interesting problems to the student of Welsh literature.
Nothing is known about the author, or rather the editor
of this book, for it is really a revision of some older his-
torical documents put together from various sources,
including Irish Saxon and Norman annals, and ‘“ our own
ancient traditions.” From the words of the preface,
“ Nennius, humble minister and servant of the servants of
God, disciple of Elbod,” we may conclude that he was a
Welsh cleric. He apologises for the meagre character of
his history, but he is anxious to preserve from oblivion the
traditions of the ancients. Others had undertaken a similar
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task before him, he says, but, somehow or other, have
abandoned it from its difficulty, either on account of
frequent deaths, or the oft recurring calamities of war.

Nennius gives us some account of S. Germanus and S.
Patrick, but the whole record is of a legendary character.
He has obviously gleaned some genuine historical facts,
though he adds nothing to our real stock of knowledge.
His treatment of King Arthur is on quite an extended scale,
and no effort of imagination is spared to set forth the
majestic story of the hero of Badon Hill. Arthur was under
the direct patronage of the God of battles; ‘ no one but
the Lord affording him assistance.” It is in the history of
Nennius that we meet for the first time with the Arthur of
romance. His history reveals incidentally the character
of the culture that must have prevailed among the clergy
in the eighth century ; and the following passage, in which
he describes the sources of his compilation, will give some
idea of the literature to which the rank and file of the
priesthood had access. ““I have presumed to deliver
these things in the Latin tongue, not trusting to my own
learning, which is little or none at all, but partly from
traditions of our ancestors, partly from writings and
monuments of the ancient inhabitants of Britain, partly
from the annals of the Romans, and the chronicles of the
sacred fathers, Isidore, Jerome, Prosper, Eusebius and
from the histories of the Scots and Saxons, although our
enemies.”’

We pass from Nennius to Asser, who is a writer of a
very different stamp, and one moreover of whose life we
have an authentic record. He wrote an account of Alfred’s
life, De rebus gestis Aelfredi. Apart from the value of his
writings, Asser’s personal history throws an interesting
sidelight on the circumstances of the age at the end of the
ninth century. He was a nephew of Novis, Bishop of
S. David’s, and was educated at the old monastery of
S. David’s, which was in high repute for the learning of its
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clergy, and eventually became its bishop. Asser’s title
to fame is however principally due to the fact that he was
invited by King Alfred to come to his court and to help
him to revive sacred learning in the English Church in
Wessex. After consulting with his brethren at S. David’s,
Asser arranged to spend six months of the year at Alfred’s
court. This plan was the more readily approved by the
monks of S. David’s, seeing that it held out a hope of
securing for them, under the protection of the English
king, some immunity from the oppression of Hemeid, the
reigning Prince of Dyfed. Asser’s friendship with the
English king was a happy and auspicious symbol of the better
feeling that was now beginning to draw more closely
together the two races, after the bitter estrangement of
the past. Alfred’s strong arm was a welcome ally to the
Welsh princes in their difficult task of defending their
homes against the fierce Danes.

Not only Hemeid and the princes of South Wales, but
even Anarawd, Prince of Gwynedd, placed himself under
Alfred’s protection. Alfred, according to Asser’s testi-
mony, was a liberal supporter of the Church, not only in
England, but in Wales, Cornwall, Brittany, and even
Ireland. His anxiety for the religious welfare of the
country is proved by his determination to have by his side
a learned ecclesiastic like Asser, whose fame had reached
the court of the English king, to assist him in the work of
education.

Alfred’s zeal for knowledge is very happily described by
Asser, and the life of this good English king, apart from
its historical value in an age which is otherwise, as far as
the Welsh Church is concerned, so deficient in records, is a
pleasant episode in the mutual history of Saxon and Celt.
Asser was eventually appointed Bishop of Sherborne, and
died about A.p. 910. One chronicle adds that he was
Bishop of Britain, meaning, of course, that he was a British
bishop.
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In the latest edition of Asser’s Life of Alfred (Stephen-
son’s), it is pointed out that the internal evidence proves
conclusively, if proof were necessary, that we have here
the genuine writing of a native Welshman, for the writer
gives, with the accuracy of a skilled contemporary narrator
well versed in Welsh affairs, a list of the reigning princes in
his time. A forger would very soon be found tripping in
this region. Another feature of his work, confirming his
Welsh origin and antecedents, is his custom of giving the
Welsh names of places in England, a still more searching
test of the genuineness of the author, such as Caerwuisc for
Exeter, Caerceri for Cirencester, and Coit Mawr for Selwood.
And again, he translates literally the Welsh equivalents
for north and south, sinistralis and dextralis, which mean
respectively left hand (gogledd) and right hand (deheu).
These are details of no great interest perhaps to the general
reader, but they give the essential touch of genuineness and
truthfulness to a work which is an important landmark
in the early history of the Welsh Church. The happy
result of this friendship between the English court and the
Welsh Church was illustrated soon after Asser’s death in a
very practical way by an act of kindness on the part of
Edward, King of England, to Cyfeiliog, Bishop of Llandaff,
who had been taken prisoner by the Danes, but was
ransomed by Edward for forty pounds.

Before we pass on to the next century, there are one or
two points to which we may briefly refer, for where the
formal records are scanty, it is necessary that we should
follow every clue that enables us to detect the trend of
events. Early in the eighth century, there is an entry
in the Chronicle of the Welsh Princes to the effect that the
first church dedicated to S. Michael was consecrated. This
was in A.D. 717.

The Celtic custom was to name all churches after their
actual founders—hence the evidential value of the names
of old churches. The Latin custom was more elastic:



64 THE CHURCH IN WALES

churches were frequently enough dedicated konoris causa
to departed saints. Consequently, the record of the first
dedication of a church in Wales to S. Michael is direct
proof of the progress made in the Principality about this
time in the direction of adopting ecclesiastical customs and
traditions from the Western Church. There are three
distinct stages in the history of the dedication of churches
in Wales. The first represents the living founder, and it may
be safely asserted that this custom prevailed until the
tenth century. The second is that of S. Michael, and the
third that of the Blessed Virgin—Llanfair.

The earliest supposed instance of this last has already
been quoted, that of S. Mary’s, near the Cathedral of Ban-
gor, founded by King Edgar, A.p. 975: though the first
actually mentioned in the Welsh Chronicle is the “ Church
of S. Mary, consecrated at Meifod in aA.p. 1155.” The
importance of these records relating to the dedication of
churches will be readily grasped by the reader from the
fact that their occurrence was deemed worthy to be placed
on record in a formal historical document.

Another entry in the same Chronicle, under the year
A.D. 883, enables us to draw aside for a moment the veil
that half conceals the history of this period. Under this
date it is recorded that Cydifor, Abbot of Llancarvan, died.
It adds that he was a wise and learned man, and that he
sent six learned men of his abbey to Ireland to instruct the
Irish. This is very good evidence that the Welsh and Irish
Churches were still in close communication with each other.
It is known from other sources that the Church of Armagh
was destroyed by the Danes in 867, and then restored by
the Irish Bishop, Fethgna ; and it is supposed that these
learned Welsh monks from Llancarvan were sent over at
this critical juncture to help in the work of restoration.
Another indication of the steady tendency to break down
the barriers between the Welsh Church and Western Chris-
tianity is to be found in the frequent journeys to Rome,
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made by Welsh princes and bishops during the ninth and
tenth centuries ; in some cases for the purpose of taking
religious vows, as is recorded, for example, of Dunwallon,
a Prince of Dyffryn Clwyd. Zimmer’s words are obviously
true : ““ The extrication of the British Church from an
isolation leading to intellectual ossification was begun by
Bishop Elbodug, of Bangor, and the culture of the Welsh
clergy reached a higher grade after Wales emerged from her
spiritual isolation by conforming to the Anglo-Roman
Church in the matter of Easter.”

The spirit of the West had begun in earnest to invade
the Celtic Church in its mountain home, to its real benefit :
and the prestige of Roman culture began to influence the
mental and the spiritual attitude of those who sat in Dewi’s
seat.

When we find evidence of Saxon clerks admitted to the
great monastery at Llanilltud, and Welsh bishops of Llan-
daff and S. David’s receiving consecration, not under
compulsion from a domineering metropolitan, but at the
friendly hands of an English Archbishop, according to the
Book of Liandaff, we feel that the trend of events indicates
the close of a long barren period of isolation. A later age,
it is true, has a less pleasant tale to tell as regards the relation
of the Welsh Church to the See of Canterbury, but we must
be fair to the facts of each period, and it is, therefore, not
surprising, as Newell says, that ““ at a period of compara-
tive friendliness . . . . towards the Welsh Church in gen-
eral, we find records of consecration of Welsh bishops by
Archbishops of Canterbury. These records are confused,
but it is highly probable that they contain a measure of
truth.”



CHAPTER VI

THE LAWS OF HOWEL DDA AND THE CHURCH IN
TRIBAL SOCIETY

THE tenth century is memorable for the publication of a
Code of Laws drawn up by Howel Dda, Prince of Dyfed,
and over-lord of all Cymru. There are really three Codes,
the Venedotian, the Dimetian, and the Gwentian, repre-
senting the three great territorial divisions of Wales. This
codification of the old tribal laws is an event of great
interest and importance, and our present concern is to
inquire what light it throws on the history and condition of
the Welsh Church. In order to grasp its significance in the
general history of the country, it must be pointed out that
it is not an isolated phenomenon. It is clearly the cul-
mination of tendencies in the national life that had been
gradually maturing for some time. For one thing, the
inconvenience of conflicting customs among the Welsh
clans must have been felt more and more as efforts were made
towards national unity. In fact, the Dimetian version
states definitely that Howel was induced to undertake
the work of reform because the people were perverting the
laws and customs of the country. This can hardly mean
that there existed a general spirit of lawlessness; it pro-
bably indicates a conviction that the conflicting character of
the customs that prevailed, culminating, to a largeextent no
doubt, in their disuse, had become a serious embarrassment
in the administration of justice.

Howel had before him the legislative efforts of Alfred in
England, and the great work of Charlemagne on the Con-
tinent. And special reference is made to the Law of the
Emperor in the Dimetian Code. It is evident that Howel
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and his advisers had taken some pains to study the legis-
lative models of the West as useful guides for their own
particular Code. There was a distinct movement in the
Celtic world towards unifying the national life, and this
could not be effected without some revision of the old
tribal laws. As a political system the old tribal form of
society had serious defects. Its basis was not wide enough
to support the weight of a solid national unity. To take
one instance : the equal distribution of a chieftain’s pro-
perty among his sons was an equitable provision, according
to every code of ethics, and yet in Welsh history it clearly
acted as a centrifugal force that tended, in an unstable
state of society, to be a constant source of disunion and
family feuds. In speaking of “ equal shares "’ under Welsh
tribal law, it should be remembered that though a division
of property sometimes took place, the people were still
mainly in the pastoral stage, and the Record of Carnarvon
and other documents seem to show that shares were gen-
erally undivided, an arrangement by no means difficult
in a pastoral state of society. The codification of the
Welsh laws is therefore the symptom of a distinct move-
ment towards a more stable basis for the political progress
of the Welsh people. The Laws of Howel testify to the lead-
ing part played by the clergy, as well as by the monastic
traditions of the Welsh Church, in fostering the essential
spirit of Celtic nationalism.

The proof of the loyalty with which she served the
best interests of the Welsh tribes in their constant struggle
for independence and freedom, is seen in the claim laid
down in the laws, that it was the privilege of the civil
sword to defend the crozier.

The moral position of the Church in the social life of
Wales is seen in the provision made and recognised in the
laws that every bishop and abbot should have his own court
for distributing justice—each in his own jurisdiction. It
was the expressed desire of Howel and his legal advisers
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that the tribal law in its revised and codified form should
not be in conflict with the law of the Church in any matter
affecting religion and morality. There are, of course,
problems connected with these laws which we cannot
undertake to discuss. For example, in their present form
the MSS. represent an enlarged and amended version of the
original enactments of Howel. The Venedotian Code is
the oldest edition, but the Dimetian is the code that seems
to come nearest to the original laws as they left the legis-
lator’s hands. But later regulations dating from the
time of the Lord Rhys are incorporated even in this. The
primitive nucleus is nevertheless sufficient in all essential
respects to give us a true picture of the social and
ecclesiastical life of the people at the time.

In A.p. 926 Howel Dda invited the leading scholars of
Wales, clerical and lay, representing the whole of the coun-
try, to Whitland in Carmarthenshire, to help him to reform
the laws of the country. The clergy were summoned lest
the laics should ordain anything contrary to Holy Writ.
They assembled in Lent, ‘“ because at such a holy season
every one should be pure and should do no wrong.” And
after the Lenten fast, a select committee of twelve of the
most learned men in all Cymru, headed by Blegywryd, a
doctor learned in the law from Llandaff, set to work to
examine the ancient laws; some of which they suffered
to continue unaltered, some they amended, others they
entirely abrogated, and some new laws they enacted. When
the code was completed and approved, it is stated that Howel
went to Rome to have the laws confirmed by canonical
authority, taking with him some of the Welsh princes, the
Bishops of Menevia, Bangor, and S. Asaph, and Blegywryd,
Archdeacon of Llandaff. The tradition that Howel went
to Rome with some of the Welsh princes and prelates is
very strongly attested, but whether his object in going to
Rome was to secure papal confirmation for his Code is a
point that has been disputed and not without some reason ;
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especially in view of the explicit statement in the Venedotian
Code that in one important respect the Law of Howel
differed deliberately and materially from the law of the
Church, a difference that would hardly receive the sanction
of the Roman Pontiff. As the tendency of the later
recensions would be to modify all divergences between the
Welsh laws and the Canon law of the Roman Church, this
enactment must be considered a genuine provision of the
original laws, and as such is not quite consistent with the
tradition that Howel sought Papal sanction for his enter-
prise. They were, when completed, promulgated through-
out the whole of Wales, and put in force as the recognised
law of the land ; and ‘‘ the malediction of God as well as
that of the promulgators and that of all Cymru was pro-
nounced upon such as should not henceforth observe
them unless altered with the concurrence of the country
and the Lord.” (Preface to Dimetian Code.) These
laws continued to be in force until the time of Edward I,
but it should be remembered that these Welsh laws
represent in some form the social system in Wales for many
centuries in the past. And even after the Statute of
Rhuddlan, 1282, the organisation of the Principality proper
(that is outside the Lord Marcherships) on a tribal basis
continued for social and tenurial purposes to a very much
later date. Howel and his wise men merely systematised
and defined, and in part modified, what had already been
in vogue among the Welsh people for centuries as custom
law. Consequently as an expression of the social custom
of the Welsh people they cover a very wide field in the
history of Celtic civilization.

As the subject is far too wide for a detailed survey, we
must select a few typical features of the mutual relations
of the Celtic Church and civil society as mirrored in these
laws. We find the Church in a highly developed state of
organisation, and its monastic character is strongly
impressed on the ecclesiastical order. But the work of the
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Church was also represented by non-monastic clergy, and
by communities of * claswyr,” what we should call col-
legiate clergy. The prince had his private chaplain, or
court priest, and so had the queen. The chaplain of the
king’s household was a very important personage. He
was the instructor of the royal youth, and of others con-
nected with the king’s family, who were intending to take
the tonsure, and be admitted to holy orders. Even the
bishop could not present anyone to the king’s chapels
without the permission of the priest of the household.
His duties and his privileges are set forth very minutely,
and he had very important functions to perform in the
king’s court of justice. He is reckoned as one of the
three indispensables of a king which are, a priest to say
mass, and to bless his meat and drink ; a judge to decide
cases ; and a household to execute his commands. Certain
dues were to be paid to him by the royal household three
times a year at Christmas, Easter, and Whitsuntide. Evi-
dence of the establishment of a diocesan episcopate is
quite explicit. Seven bishop houses in Dyfed are enum-
erated in the Dimetian Code : Menevia a principal seat in
Cymru, the Church of Ismael, Llan Ddegeman, Llan
Usyllt, Llan Deilo, Llan Deulydog, Llan Geneu. The
leading position of Menevia in South Wales is indicated
by the provision that it is free from all dues to the lord of
Dyfed. Among these seven houses of the bishop the pre-
eminence of S. David’s is emphasised. Monastic bishops
are in fact carefully distinguished from the diocesan bishops.
In the Venedotian Code a bishop in his own jurisdiction,
that is a diocesan bishop as distinct from a monastic
bishop, is stated to be one of those *“ superiorities ”’ that
have the legal right to make their own capitular regulations
by their own law, provided they do not contravene the law
of the king : and it is interesting to note at this early stage
in Welsh history that another ‘“ superiority * who possessed
a similar right was a ““ master of an hospital.” There is
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one provision in the laws which we note with great interest.
First of all, it must be pointed out that in the Welsh tribes
there was a class of serfs or villeins called “ taeogion.”
Their lot was not a hard one, but they did not enjoy the
privileges of the free Cymric tribesmen, though they were
permitted to hold land. It has been surmised that they
were the descendants of the conquered Iberians. They
lived in separate hamlets, called the * taeogtref,” or
“ villeindref.” And the Welsh ‘ Velindre,” which is of
frequent occurrence in many parts of Wales, is an instance
of the survival of the old serf village.

The following quotation from the Dimetian code will
show at a glance the character of the influence of the old
Welsh Church in tribal times: “ Three persons whose pri-
vileges increase in one day : the first is where a church is
consecrated in a taeogtrev, a man of that trev who might be
a taeog in the morning becomes on that night a free man.”
It is given in a slightly different form in a subsequent
passage in the same code: ‘‘ If a church be built within a
taeogtrev and there be a priest offering Mass in it, and it
be a burying place, such a trev is to be free thenceforward.”
Not only do we find, therefore, that the church was the
source of culture and learning and the patron of education
in tribal times, but her influence was also steadily exerted
in favour of social freedom of the most practical kind.
From the early penitentials and systems of penance and,
perhaps above all, the Law of Sanctuary, we gather that
the strong arm of the church was often stretched forth in
various ways between the oppressor and the oppressed.
And it was from the armoury of the Church that the civil
power borrowed the weapon for enforcing the observance of
oaths taken in courts of law, the relics of the saints, who
were believed to be relentless in their vengeance on those
who dared to bring disgrace upon them by bearing false wit-
ness. The normal life of the Church is seen in the strict
observance of the sacred seasons and holy days. Mention
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is made of the seasons and festivals of Lent, Epiphany,
Easter, Whitsuntide, Christmas, of S. Bride, S. Patrick,
S. David, S. Cruig, S. John, S. Michael, All Saints, S.
Martin, the first Feast of the Virgin (Purification), Little
Easter Day (Low Sunday), Day of S. Teilo, Feast of the
Cross, the Day of S. Mor, and S. John Baptist’s Day,
June 24th, as “ Gwyl Ieuan y Moch ” as being the day
when the swine go into the wood. The independent origin
and ‘“ non-national ” character of Church property in
tribal times may be gathered from the following passage
in the Venedotion Code :—The law is not closed for Church
land at any time among themselves, for # did not emanate
from our law. The clearest distinction is drawn between
the separate and, so to speak, private property of the
Church, and ““ the land of the Court and the land of the
Community.” Church land was explicitly recognised as
having an origin independent of the property of the tribe,
and as being, on that ground, outside the ordinary jurisdic-
tion of tribal law. ‘‘ Men who are under abbots and men
who are under bishops may engage their lands with the
consent of those persons if they will”” (Ven. Code ii, xix) ;
i.e., not being land belonging in any sense to, or given by
the tribe, its disposition was not subject in any way to the
ordinary jurisdiction of tribal law.

One more point : in modern times every person is an
infant in the eyes of the law before the age of twenty-one.
In tribal times it was in some respects different, for it was
enacted that no one can be called by name until baptized.
Baptism, in other words, conferred upon the young tribes-
man his full legal status as a member of the tribe. An
interesting passage may be cited relating to the age at
which a young Cymro normally came under the discipline
of the Church, and was regarded as having attained the
age of moral responsibility. It occurs in the Venedotian
code : referring to a son’s coming of age it says: ‘“ At
the end of seven years he himself is to swear for his acts
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and his father is to pay, for then he shall come under
the hand of his confessor and shall take duty to God upon
himself.” His civil coming of age, however, was at the end
of fourteen years, when his father took him to the lord
and commended him to his charge. There are many
other interesting matters connected with Howel’s Laws
on which we could dilate with much interest but space
forbids. We must pass on to another period and other
subjects.



CHAPTER VII
THE CHURCH IN THE NORMAN ERA

WE are now face to face with the Norman Conquest, and
the history of the Church in Wales emerges from the semi-
darkness that obscured it during the preceding centuries.
From this point the story of the Church is so full of move-
ment and incident that it is a task of some difficulty to
follow the main course of events, and resist the temp-
tation to wander into by-paths. The Norman Conquest
introduced profound changes in the history of Wales, as
of England, both in the political and the ecclesiastical
sphere.

But the same treatment was meted out by the Normans
to the Welsh and English Church alike. They were cer-
tainly not more anti-national in Wales than they were in
England. As long as they felt themselves secure in the
possession of political power, the Norman kings were by
no means hostile to the appointment of Welshmen to
ecclesiastical offices. What they wanted to guard against
was the possibility of these appointments being made use
of for any purpose inimical to Norman supremacy. It
was not his Welsh nationality, e.g., that prevented
Gerald the Welshman from being appointed to the See
of S. David’s, but the fact that he was far too energetic
and ambitious to be a safe person to appoint. His vigorous
personality would turn academic problems into harassing
and living issues. Gerald’s uncle, David Fitzgerald, had
been Bishop of S. David’s though he was a thorough
Welshman ; but being of a peaceful disposition he could
be trusted not to embarrass the Norman king with visionary
projects of metropolitan claims for the diocese.

74



S. DAVID'S SCHOOL AT MENEVIA 75

Geoffrey of Monmouth was certainly the greatest
figure of his age in Welsh literature, and he was a great
Welshman ; and yet he was appointed a bishop under
Norman auspices. At S. David’s, the old order of things
shows signs of passing away when we read that the typical
old Celtic Bishop Sulien of Menevia died A.p. 1088. Ten
years later his son, Rhygyfarch, the biographer of the
patron saint, died; and the Welsh Chronicle adds: ““ Then
instruction for scholars ceased at Menevia.” The term
scholars ‘‘ ysgol-heigion,” it may be pointed out, always
meant clerics.

So the famous school of S. David’s came to an end,
after a long and honourable career stretching back for many
centuries. It could boast of an unbroken record for sacred
learning from the time of S. David himself ; and its tra-
ditions of culture were worthily continued by such men as
Asser, Sulien and Rhygyfarch. The last of the old line
of independent Welsh bishops was Wilfrid, who was
appointed, after Sulien in 1085, without any interference
from Canterbury. The desire of the Norman kings to
pursue a conciliatory policy towards Welsh national
feeling is shown by the pilgrimages made by some of them
to the shrine of S. David’s in honour of the patron saint.
William the Conqueror, says the Weish Chronicle, came there
in A.D. 1081 and bestowed gifts upon the churches, bishops,
priests, monasteries, and monks. Henry II paid a similar
visit in 1171 on his way to Ireland, and made an offering
to the church. Even the first Norman appointment to
Bangor in 1092, when Hervé, chaplain to Rufus, was
nominated to the See, had one redeeming feature; for
Hervé was a Breton, and the appointment was probably
made under the impression that his Celtic origin would
recommend him to the clergy and people of Bangor. The
strength of the national sentiment against the introduction
of Norman nominees may be gathered from the fact that
Hervé had to abandon the diocese and flee from the fury
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of the Welsh, and for twenty years no bishop could obtain
possession of the See. It is, however, no exaggeration to
say that “even in this melancholy period of Norman
conquest and Norman rule, quite a third of the bishops
of the Welsh dioceses were Welshmen. There was certainly
no attempt to enforce a Norman monopoly throughout the
whole of the Welsh Church. The Norman kings and Henry
IT cared little, probably, for the character of their nominees
or for the real interests of the Welsh dioceses, but they cared
a great deal for the security of their authority over Wales,
and their appointments were made solely in the interest
of that authority. If there was a Welshman who would
serve their purpose, they appointed him ; if not, they ap-
pointed an alien. But they certainly did not uniformly reject
Welshmen and only nominate Normans or other aliens.”

The result of the Norman Conquest on the Church in
Wales was, of course, very far-reaching. The Normans had
very strong religious instincts, and entertained very definite
ideas about the organisation of the Church. They were
specially devoted to monastic houses, and it is to them we
owe the introduction of the great monastic orders which
played so great a part in the religious history of the Middle
Ages. The Norman attitude towards the native Church
could not be expected to be sympathetic, for they differed
in race, culture, language, social traditions, and last, but
not least, in the matter of clerical celibacy. But Celt and
Saxon were at all events treated alike, and it was the deli-
berate purpose of the Norman ecclesiastics to bring the native
church, Saxon and Welsh, into line with his own traditions.
When we bear in mind that before the Conquest there were,
on account of racial animosity, no English settlements in
Wales, this new factor in the social life of the country after
the coming of the Normans will enable us to realize how
favourable the new situation was for the effective spread
of Norman influence. Domesday Book, which is a very
valuable document relating to this epoch, is too special in
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its scope, and too technical in its terms of reference to throw
much light on the religious conditions of the country.
It was entirely a civil survey—its object being to register
the extent and nature of land and its tenure, etc.,so that the
information contained in it bearing on ecclesiastical matters
is quite indirect, and lies outside the scope of our present
investigation. Some knowledge of Welsh domestic history,
and more especially of the unremitting attempts of the
native princes to keep back the tide of Norman invasion,
is really necessary to a full understanding of the trend of
events in this period. As that is too large a subject to be
dealt with here, we must be content with the general remark
that the eleventh and twelfth centuries witnessed a magni-
ficent struggle on the part of the Welsh princes to stem the
tide of Norman aggression. Had they been more united,
there can be little doubt that their efforts would have
achieved far greater success. Llywelyn ab Seisyllt, Gruffudd
ab Llywelyn, Gruffudd ab Cynan, Owen Gwynedd, Owen
Cyfeiliog, The Lord Rhys, Llywelyn the Great, and Lly-
welyn the last native prince of Wales, are names which
command deep respect from every patriotic Welshman,
and deserve to be better known by students of English
history, for they compare favourably even with the English
kings in most of the personal qualities that contribute to
make statesmen and military leaders. Men like Owen
Gwynedd and Llywelyn were leaders of great ability, not
only as fighting men, but as administrators and rulers.
Owen Gwynedd was a brave and cultured prince, whose
exploits are faithfully and enthusiastically chronicled in the
earliest Welsh composition we possess, The Black Book of
Carmarthen. The poet Gray has given to English readers
the striking Ode of the Welsh poet Gwalchmai to this
distinguished Welsh prince :—
Fairest flower of Roderic’s stem !
Gwynedd’s shield and Britain’s gem :

Dauntless on his native sands,
The Dragon-son of Mona stands.
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Owen, by the way, was a skilled diplomatist, and
successfully defied, in defence of the Welsh Church, the
influence of both Canterbury and Rome for many years.
Llywelyn the Great was another and even more striking
personality, whose prowess in the field was only equalled
by his wise and enlightened leadership in times of peace.
He is in fact the most important figure in Welsh medizval
history. We have evidence of his power in three clauses
of Magna Charta (56-58) which describe, protect, and
preserve the privileges of the Welsh king.

Owen Cyfeiliog again, in addition to being a first-class
leader in war, was a Welsh poet of real merit; while
Llywelyn, the last native prince of Wales before the country
was subordinated to the English Crown, had practically
united the whole force of Gwynedd in opposition to the
English king. His tragic death in the midst of his suc-
cessful struggles on behalf of freedom is one of the saddest
episodes in the history of a gallant race fighting against
heavy odds.

The entry in the Welsh Chronicle a.p. 1091, which was
long before Llywelyn’s time, that ‘“ Rhys ab Tewdwr,
King of South Wales, was killed by the French (¢.e.Normans)
who inhabited Brycheiniog, and then fell the kingdom of the
Britons,” is substantially a true statement, for it marks the
beginning of the end. Welsh independence, in South
Wales at least, never recovered after that. The Normans
steadily worked their way westward, and despite occasional
checks, sometimes of a serious kind, they never really
relaxed their grip on the country.

It has been necessary to make this brief reference to the
Welsh princes during the Norman period, in order that the
reader may realize that Wales was engaged in a determined
struggle for independence on its political no less than on
its religious side. In regard to Church matters the policy
of the Normans was to secure, wherever they could, all the
appointments to Welsh sees. It was their genius for
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organisation that enabled the Normans to establish their
power in Wales, far more than force of arms. In sheer
fighting power the Welsh princes were probably well
matched against the Norman soldiery, but courage and
mobility are ill-matched against castle walls. Norman
castles arose all along the Welsh borderland, and occupied
every possible point of vantage. In the Vale of Glamorgan
alone, where the Norman power was strongest, there were
over forty of them. Around these castles clustered young
communities of traders, artisans, and merchants; while
the new monastic orders, themselves established under the
patronage of Norman barons, found beneath their frowning
walls ample protection for life and property, and peace for
their religious activity. The great marcher lords, again,
formed a strong barrier between the native princes and their
Anglo-Norman oppressors, and occupied a strategic position
which enabled them to check very effectively the resistance
of the Welsh. The new monasteries introduced and founded
by the Norman barons had, for some time at least, little
sympathy with the native clergy, who, with their primitive
national customs, appeared to them uncouth and uncul-
tured ; and the ecclesiastical traditions of the old Celtic
Church found it hard to maintain more than a precarious
existence. It was inevitable that the control of the nation
over its ecclesiastical organisation, as it had hitherto
existed, should undergo a profound change. Norman
greed was proverbial. The beginning of many disastrous
evils in the later history of the Welsh Church can be traced
to the Norman custom of allocating the property and
endowments of the ancient Welsh houses and parishes to
new monastic houses, not only in Wales, but in England.
Even in a remote district like Llanbadarn Fawr in Cardigan-
shire, we find that in 1175 the revenues of this ancient parish
were appropriated to S. Peter’s Abbey, Gloucester. Tewkes-
bury Abbey was another English house which profited
very considerably from this misappropriation of Welsh
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Church property ; while the Earl of Chester, many years
even before that date—to quote one typical instance out
of many—was able to secure from the Prince of Gwynedd
possession of lands in Flint, Denbigh, and even Anglesey.
This wholesale confiscation of lands and religious endow-
ments went on ruthlessly, and it is only right to give credit,
when we have the opportunity of doing so, to the Roman
Pontiff for interfering on several occasions to restrain the
rapacity of the Norman nobles and to compel them to
disgorge their ill-gotten gains. Popes Calixtus II and
Honorius II in the early part of the twelfth century, whose
correspondence on the subject may be seen in Haddan and
Stubbs, intervened in behalf of the South Wales bishops
against the nobles and others who had unlawfully appro-
priated lands and tithes, etc., belonging to the Welsh Sees.
Whether this intervention proved effective we do not know.
It is more likely that it had, in any case, little more than a
temporary effect, but that does not detract from the moral
value of the Pope’s action in support of the just claims of
the Welsh Sees. It would of course be impossible within
the limits at our disposal, to give an adequate account of
the enormous loss to the Welsh Church occasioned by this
constant drain on the resources of the ancient parishes, but
a reference to the valuations of church property made in
A.D. 1254 and A.D. 1291 called respectively the Norwich
and the Lincoln Taxations, will show how numerous were
the monastic appropriations of parochial property made
during the Norman period. It was considered quite
praiseworthy for the patron of a benefice to give the paro-
chial endowment to support some monastery. The
monastery thus became the patron and the rector of the
parish. And as it was, in virtue of this arrangement,
responsible for serving the parish, it had to support a
vicar—sometimes one of its own members—to perform
this duty, for which he received a fixed pension or a portion
of the tithe. When Henry VIII confiscated the property
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of the monasteries in the sixteenth century, instead of
restoring it to its rightful owners, the Welsh parochial
clergy, he transferred it to private impropriators, himself
and his agents.

It is well to draw attention at this point to the precise
nature of these endowments belonging to the church.
Those who are acquainted with the contents of old charters,
such as those to be seen in the Book of Liandaff, the Record
of Carnarvon, and Monastic Chronicles, are well aware
that all grants made to the church were invariably allocated
by individuals to particular parishes, not to the church as
a corporation—there being no such thing in fact or in law
as Church property. The term is widely used, and correctly
enough, if it is realized in what sense it is so called ; but
the phrase ‘“ Church Property ” is what we should call a
legal fiction. All the endowments of the Church were
given not to the Church as a whole, but to individual par-
ishes. The device of applying the phrase ‘‘ National
Property ” to these parochial endowments indicates an
unscrupulous disregard for the plainest facts of history.
Another important innovation introduced by the Normans
whenever opportunity offered, and opportunities were
unfortunately frequent enough, owing to the hold they had
over the greater part of the religious organisation of the
country, was the rededication of the old parish churches to
saints of wider repute. This is not surprising, however
much we may deplore the policy of the invader in his
attempt to obscure the old Celtic ecclesiastical landmarks.
S. Andrew e.g., was associated with S. David, and S. Mary
with Deiniol at Bangor. It was an invariable custom of
the Cistercians to dedicate their churches to the Blessed
Virgin Mary, as the reader will see if he glances at the
dedication of churches in parishes which have been under
Cistercian influence. The old Celtic dedications and the
new Latin traditions were thus blended, to the satisfaction
of the Norman at least, though the new order of things in
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this respect would be highly distasteful to Celtic hearts
so deeply attached to the native saints and the founders
of their own beloved church. The old * Clas”’ system of the
Welsh Church, which we have previously described, also
fared badly at the hands of the Normans, except in cases
where the “ Clas ”” had an episcopal head. In such cases
the “ Clas” became what is now known as a Cathedral
chapter. Otherwise it was transformed into a monastic
house of the new type, or became an ordinary parish church.
This change, however, was limited to South Wales and the
border districts, to what we may call the Norman sphere
of influence. It will be obvious that Llandaff diocese
especially, being in close touch with English life by reason
of its geographical position, would be, of all the Welsh Sees,
the most thoroughly impregnated with Anglo-Norman
influence. Other parts of Wales lagged behind the times
in this respect for a very considerable period. S. David’s
was, in a sense, quite remote from the highways of Anglo-
Norman civilization, but even S. David’s succumbed to the
all-conquering Norman before the Northern Sees. Gwynedd
and the North held out longer ; and as a result, we find that
the “ Clas ” system managed to survive there in such places
as Aberdaron, Towyn, Holyhead, Clynnog Fawr, Bedd
Gelert, etc. This latter is, by the way, next to Bardsey,
probably the oldest religious foundation in the Principality.
At the time of the Conquest it still retained its primitive
monastic character. Llywelyn the Great is recorded in an
old charter as having conferred upon it a grant of lands.
Gelert’s Grave is well known to the modern tourist in con-
nection with the story of Llywelyn and his gallant hound,
but the monastic history of this romantic spot in the heart
of Snowdonia is little known. In S. David’s, the first
Norman bishop abolished the old “ Clas” organisation
and reconstituted the cathedral body, for that is really
what the change meant, and established a community of
Canons, but without a Dean, instead of the old “ Claswyr.”
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The English, Scandinavian, Norman, and Flemish settlers
in Pembrokeshire—the last of whom were first introduced
in A.D. 1105, and a second body of Flemings arriving
about A.p. 1155 was established in Rhos—-helped to change
the character of the whole district, and to make it what
it has been ever since, ‘“ Little England beyond Wales.”

Though we cannot dwell at length upon the subject, the
appointment of the first Norman bishops must be briefly
noticed in order that we may grasp the nature of the change
from the old order to the new. Much of our knowledge of
this period is derived from the writings of Giraldus Cam-
brensis, who was born about the middle of the twelfth
century. Gerald is a very racy and prolific chronicler,
and gives us delightful pictures of contemporary life, but
his inferences and impressions have to be carefully scru-
tinized, for he was, with all his brilliant gifts, a man of
strong prejudices. The first Norman bishop appointed
to a Welsh See was Bernard, of S. David’s. This was
in A.p. 1115.  Urban, bishop of Llandaff, appointed 1107,
was the first Norman nominee, but he was apparently of
Welsh extraction. It is interesting, however, to find
that these two prelates, though they represent Norman
influence in the Church, could not have laboured more
loyally and patriotically in the interests of the Welsh
Church had they been native Welshmen elected by prince
and people.

The following passage from the History of S. David's
Diocese, by Archdeacon Bevan, sums up the position accu-
rately and fairly: “ That the Welsh clergy smarted under
the indignity of having a foreign bishop thrust upon them,
and that the laity, especially the princely families, regarded
such an appointment as a badge of their forced submission
to Norman power-—this might naturally be expected.
But it is a mistake to represent the appointment of foreign
bishops as a grievance peculiar to Wales, or as a grievance
imposed on the Welsh by their hereditary foes, the Saxons.
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It is necessary to remind those who entertain this view
(and it is by no means unknown in Wales) that the Saxons
were at this time fellow-sufferers with the Welsh from their
common foe—the Normans ; and that the appointment of
bishops in Wales, ignorant of the Welsh language, was
paralleled by the appointment, in England, of bishops
ignorant of the English language. It is, further, a mistake
to assume that the bishops so appointed were utterly
indifferent to theinterests of their diocese.”” Bishop Stubbs,
who, on this subject, is a more trustworthy guide than
modern liberationists to those who value historical truth,
states that the Norman bishops realized their new position,
entering immediately on the claims of their predecessors,
and declaring that as far as their power went the churches
they espoused should suffer no detriment. In view of the
misconceptions that prevail as to the precise nature of the
change involved in the fusion of the Welsh and Anglo-
Norman Churches during this eventful era, it is necessary
to make this point quite clear. ‘“ The idea,” writes Mr.
Newell, “ that there was a sudden break at this epoch with
the past history of the Church, and that a new line of
bishops began, which had no connection with the old Celtic
bishops, is entirely modern, and would have seemed to
Urban himself, as it does to any sober and unprejudiced
student of the facts, nothing less than a ridiculous fantasy.”
The work of Bishop Bernard, at S. David’s, is a striking
confirmation of this view. Very few bishops achieved
such a success as is attributed to this Norman prelate.
Not only did he rebuild the cathedral and reorganise the
work of the diocese, but he was a sturdy defender of the
rights of the premier see. He successfully contested the
right of the Bishop of Llandaff to certain lands in Archen-
field, in Herefordshire ; and, aiming still higher, he was the
first to claim the rights of metropolitanship for the See of
S. David’s. He waited, it is true, until the death of his
patron, Henry I, before putting forward this claim, but as
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Henry’s death freed him from what he considered a kind of
personal obligation, he immediately proceeded to press this
claim with a tenacity of purpose, quite equal to that dis-
played by his better known successor in this historic con-
test—Gerald the Welshman, who appears to get all the
credit for championing the cause of S. David’s. As
Gerald is often quoted, and correctly enough, as a sturdy
nationalist in the Norman era, in virtue of the valorous
fight he made on behalf of the independence of S. David’s
against the claims of Canterbury, it is only fair to give
credit to the Norman bishop, who raised the issue before
Gerald’s day, for an equally meritorious service to his
church. The argument used in support of the claim was
that the pall of S. David’s had been transferred by Arch-
bishop Samson of Ddl to Brittany at the time of the yellow
plague. The argument will not, of course, bear investi-
gation, for Samson never was Bishop of S. David’s, nor
had S. David’s ever possessed the pall, which was the
symbol of metropolitan authority. It was, moreover, in
Bernard’s time, and therefore through his influence, that
S. David received the honour of canonisation during the
pontificate of Calixtus II. Under the year 1147, Bruty
Tywysogion has the following entry: *In that year Bernard
Bishop of Menevia died, in the thirty-third year of his
episcopate—a man of extraordinary praise and piety and
holiness ; after extreme exertions upon sea and land towards
procuring for the Church of Menevia its ancient liberty.”
If nothing else stood to Bernard’s credit, every patriotic
Welshman has reason to hold in high esteem the Norman
bishop who did this eminent service not only to S. David’s
Diocese, but to the whole of Wales. This achievement
secured for the Welsh Church a kind of recognition or
prestige in the Western Church which may be difficult to
define, but is nevertheless a very real influence. It has
certainly served to unite all sections of the Welsh people
in the bond of a common patriotism inspired by the memory
7—(a330)
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of a great Welsh Saint. Urban, the first Bishop of Llandaff
appointed under the Norman regime, was another active
supporter of the claims and privileges of his church, and it
was he who built Llandaff Cathedral. The original build-
ing was a tiny structure twenty-eight feet in length, and
fifteen feet in breadth. The present Cathedral is stated
to be an enlargement of Urban’s building—it has never
since been built de novo. In other ways, as we should
expect from one who proved himself so zealous of the
dignity of the mother church of the diocese, Urban, what-
ever his shortcomings may have been, was a diligent and a
worthy pastor of his flock. He resolutely resisted the
greed and the predatory habits of the Norman barons,
and carried on a long controversy with the Bishops of S.
David’s and Hereford regarding his right to certain lands
on debatable ground on the borders of his diocese. His
dispute with the Bishop of S. David’s in regard to these
claims was a very tedious affair, and lasted for many years,
in the course of which Urban made several appeals in
person to the Papal Court, but eventually his death in
Rome brought the controversy to an end. It is not
necessary to enter into the details, but apparently Urban
was in the wrong, and the Bishop of S. David’s was
left in undisturbed possession of the disputed lands.
We cannot, however, help admiring the tireless courage of
Urban in defending his claim, though it was a flimsy one,
until old age and proverty put an end to all hopes of success.
It was during his episcopate that the relics of the grand old
man of the ancient British Church, Dubricius of blessed
memory, were transferred from their resting-place in
Bardsey to Teilo’s Church. It was a stroke of genius on
Urban’s part to associate the new Cathedral with the memory
of the old Celtic saint, and it proves that he was wise enough
to see the right way of reconciling Welsh Churchmen to the
new order of things. Matters did not proceed quite so
smoothly in Bangor and S. Asaph. The dispute began



NORMAN EPISCOPAL APPOINTMENTS 87

in Bangor in A.D. 1092 on the appointment of Hervé, the
first Norman nominee, though of Breton extraction. He
was one of the chaplains of William Rufus. Hugh of
Chester seems to have been the moving spirit in the
appointment of Hervé, but Hervé found he could not get
on with the clergy and people of Bangor. Their customs
and manners were strange to him, and the application
of too much discipline to his rebellious flock ended in the
bishop’s flight. His tenure of office depended upon the
strength of Norman influence in the North, and when that
waned, he was obliged to abandon his diocese. It appears
to have been vacant, after Hervé’s inglorious departure,
for about twenty years. Thereupon Gruffudd ab Cynan
succeeded in getting David, a Welshman, elected, on
condition that he recognised the supremacy of Canterbury.
After David’s death further trouble arose. Meurig, a
Welshman, was chosen by the clergy and people of the
diocese as their candidate, but he informed his friends that
he was not prepared to swear allegiance to the king, having
been forbidden to do so by his predecessor’s Archdeacon—
Simeon of Clynnog. Meurig, however, thought better of
it, and consented to take the necessary oath. But this
change of front did not suit Owen Gwynedd and his brother
Cadwaladr, and the result was that Owen appealed to
Bishop Bernard, who had, as we have already seen, acquired
quite a national reputation as a stout defender of Welsh
claims, to help them to resist Meurig’s appointment.
Nothing, however, came of the attempt to depose him, and
he was left in peaceful possession of his see. S. Asaph
was, during this period, in a depressed condition. In
1125 a heartless attempt was made to use Bangor, S.
Asaph and Chester, as pawns in a political game, by trans-
ferring these dioceses from the province of Canterbury to
that of York. It is hardly necessary to point out the utter
indifference to Welsh Church sentiment manifested in such
a proposal. However, nothing came of it, for the simple
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reason that, as far as Bangor and S. Asaph were concerned,
the authority of Henry and Canterbury was not recognised
in North Wales. In the records bearing upon this parti-
cular proposal, S. Asaph is not referred to by name, but
only as the third diocese lying between Bangor and Chester,
" now deprived of episcopal supervision on account of
the wildness of the country and the rudeness of the
inhabitants.”

The first Norman appointment to S. Asaph was Gilbert,
1143. Though it was a Norman appointment, it must
have been made with the consent of Owen Gwynedd, for
Owen was in full possession of the country at the time. This
year is also memorable for a much more important event
than Gilbert’s episcopate viz., the introduction of the Cis-
tercian Order into Wales, their first settlement being Whit-
land. Gilbert was followed by Geoffrey of Monmouth,
the author of The History of the Kings of Britain, the source
of the vogue of the Arthurian cycle of romance, and the
first populariser of the legends of early Britain. But
apparently Geoffrey, though he was appointed bishop, never
saw his diocese, and his death is recorded in a.p. 1155.
The Welsh Chronicle refers to him as ‘“ a man whose like
could not be found for learning and knowledge and all
divine excellences.”

We cannot follow any further the history of the conflict
between Norman and Welshman in ecclesiastical matters.
The greed of the Norman, his contempt for the native
traditions of the Welsh and English Church alike, his alien-
ation of parochial property to monastic purposes—these
are facts which no one can dispute. But this is, after all,
not the whole of the story. Some of the Norman bishops
were good men, some were not. That their greed and
rapacity were productive of disastrous consequences to the
Welsh Church in after years, when the wealth and the
deterioration of the monasteries incited the cupidity of that
avaricious monarch Henry VIII—all this is matter of history.
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But the Norman Conquest has after all many redeeming
features, which the most uncompromising defender of the
native church and its claims must gladly recognise. Wehave
already seen in the case of the first Norman bishops that
they loyally strove to serve the Church of their adoption.
Not all Norman bishops were equally devoted to their
Church, nor were all Welsh bishops.

The Normans undoubtedly brought the Welsh Church
definitely into line with the Western Church, though they
were rather heavy handed in doing their work. However
much Wales afterwards suffered from the results of Norman
rapacity, no honest student can regret even for a brief
moment that the Normans have been here, to add a new
chapter to our island story, to influence our political
institutions and our ecclesiastical organisation. They
brought a new spirit—we see it in the whole of our sub-
sequent literature, our monastic traditions and antiquities,
our ecclesiastical customs and architecture, and in that
wonderful creation of the Middle Ages, the world of
Chivalry and Romance.

The apparent difference in regard to social and religious
life generally, between both Wales and England before and
after the Norman Conquest, with its feudal system, its
elaborate monastic organisation, and its distinctive types
of architecture, law and literature, is so great that it is
natural to draw the conclusion that the Normans substituted
an entirely new order of things for what had previously
existed. That, however, is not the case. As the principle
which controls the development of events in an age
of transition is as important a subject of investigation as the
events themselves, if we wish to study those events intelli-
gently, a brief word must be said here upon this point
before proceeding to the next chapter.

The most pronounced change introduced by the Normans,
in Wales at least, was that affecting the tenure of land.
Yet even in Wales we have to note that the earlier system
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which prevailed in the seventh and eighth centuries
had undergone a very important modification by the time
of the Norman Conquest. The old tribal clan system,
with its petty kingdoms, in which the relation of the tribes-
men to the chieftain was based on kinship not on tenancy,
had by the time, let us say, of Llywelyn the Great, under-
gone a marked change. The sovereignty of men like
Llywelyn or Owain Gwynedd was more feudal than tribal
in its character.

And as civil and political changes during this period
were reflected in the life of the National Church, it is obvious
that the student of Welsh Church history must have some
idea of what was happening in the former sphere. The
truth is that the change which took place in the Norman
period was the culmination—though a sharp and summary
one—of changes which had already been slowly maturing
in the Principality as a result of domestic conditions. The
old family group system had begun to break down for
various reasons. The growth or the centralisation of the
power of the Welsh princes led to the consolidation of
larger territorial groups, and consequently of larger ter-
ritorial jurisdiction, with its inevitable modification of
tribal conditions of tenure and tribal customs. The
political system in Wales, therefore, in its later develop-
ments at the time of the Conquest, resembled a Welsh
State, rather than that of a Cymric tribe. Several domestic
factors, the slow and silent economic forces which are so
often ignored, can be discerned in the process that led up
to this condition of affairs. The first is the gradual growth
of municipal communities involving the transference and
re-arrangement of land and its conditions of tenure, the
breaking up of the tribal groups, the slow decay of vil-
leinage, and the accumulation of landed property on a
large scale in private hands. The Escheat principle is
another. An Escheat signifies *“ any lands or other pro-
fits that casually fall to a lord within his manor by way
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of forfeiture, or by death of his tenant leaving no heirs.”
What we see here is a very significant and momentous
change : namely, the old tribal principle of consanguinity
giving way to the feudal principle of territorialism, and
genealogy giving way to geography. This was partly the
result of English influence, partly the result of civil dis-
sensions and complications in Wales itself, especially in
North Wales, for it became the custom for successful
princes to dispossess of their lands their worsted rivals
and opponents on the termination of some domestic
revolt.

The Record of Carnarvon contains several instances
illustrating the working and the growth of this new factor
in Welsh politics. Though it is of later date, another
factor of immense influence in this connection—a factor,
however, that only emphasised and developed what was
already in operation—was the Black Death. Its conse-
quences were manifold, and affected the whole country :
depopulation, physical deterioration, poverty of small
holders, and the lapsing of lands to the lords, owing to the
inability of poor and distressed tenants to continue their
holding. The reader must try to think out for himself,
as space forbids a more detailed treatment, how greatly
all these civil changes served to prepare the way for the
introduction of that new system which was in a more
definite form established by the Normans. But it will show
that the Norman innovation merely accelerated and defined
a change which had already begun.

And the same holds true in an even greater degree of the
change affecting the life of the Church and its national
institutions. An English writer, after dwelling on the
results of the Norman Conquest, declares that *“ the special
interest of our own history lies to some extent in its con-
tinuity, and this continuity is never more evident than
when we study the history of our own people under the
dynasty of the Norman kings.”
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The change on the surface appears revolutionary and
suggests a break with the past, but beneath the surface
we can detect the persistence and the continuity of the
national life in all its strength. The Welsh Church did not
become a new institution, it was still the old Church, but
with a new spirit developing its dormant strength. Wales,
like England, though to a greater extent, was insular, and
none but a narrow nationalist will deny that it needed
the stimulus of some wider influence carrying with it the
organising power and the culture of the West to revive its
energies and broaden its outlook.

“In spite of all that the Normans destroyed, our vig-
orous local institutions survived the Conquest. Our
national identity and our language sustained the shock,
and conquered the conquerors themselves. In the general
overthrow, national life was preserved by the Church.
Her monasteries kept alive the spirit of patriotism, her
services perpetuated our language and the memories of
the past, and her ministers led the people to join in every
struggle against violence and wrong.”



CHAPTER VIII
THE EARLY LITERATURE OF THE CYMRY

As we have now passed the period of the Norman Conquest,
the influence of which on the literature of Wales was so
far-reaching, a brief sketch of the literary activity that
prevailed among the old Cymry will help us in some
measure to understand the religious history of the Welsh
people. This literature, even in its main outlines, is a
terra incognita to most people even in Wales, though it
must be conceded that the Welsh peasant possesses more
knowledge of the literary “ classics ” of his country than the
corresponding class in England. The earliest specimens of
what we now claim as our national literature, are the pro-
duct of times and circumstances when * Wales” was a
much wider geographical expression than it is at the present
day. Cornwall, Brittany, Cumberland and Strathclyde
are all included in the general history of the Celtic race,
in the period which gave us our earliest literary records.
Cunedda, “ the father of us all” and the founder of the
Cymric dynasty, came from the North. The oldest extant
poem in the Welsh language, the ““ Gododin,” comes from
Strathclyde. Some of the most characteristic traditions of
the Welsh people are associated with Glastonbury—Ynys
Wydrin, the Isle of Avallon, where, as Giraldus Cambrensis
tells us, King Arthur was buried. Arthur himself, according
to the primitive Cymric tradition, had his court at Gelli-
wig, Cornwall. Some of the most eminent, of the early Celtic
saints are connected with Brittany, to which’many of the
early Cymry emigrated in the fifth and sixth centuries,
to escape the horrors of the Fad felen—the yellow plague—
and the Saxon invaders. When the Cymro is-away from
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his native land he is even more patriotic than when at
home, and this explains the intimate connection of Brittany
and Wales in the early centuries, and the influence of the
latter country on the revival of Celtic literature in the
eleventh and twelfth centuries. Nor must we omit
Ireland from our account, for there was an intimate
connection between Wales and the Emerald Isle from the
very earliest period. Ireland was for centuries the home of
learning, par excellence, in Western Europe; and the
Welsh and Irish Churches were in uninterrupted com-
munion with each other for a long period. Welsh princes
in distress found a refuge there when hard pressed at
home: Welsh bishops and clergy fraternised with their
Irish brethren, and matrimonial alliances were frequently
formed between the Irish and Welsh princely families.
These facts must be borne in mind in studying the history
of Welsh literature, otherwise our canvas will be too narrow
for the picture which has to be drawn. Giraldus Cam-
brensis has given us many interesting facts about the literary
and musical proclivities of the Welsh people: and his
testimony is important because it gives us the results of the
acute observation of a sympathetic critic, who had Welsh
blood in his veins, but was in other respects a typical
Norman. We recognise at once that his picture is a true
one, for the literary traits which he has recorded are attested
by the entire history of the race even to modern times.
As we shall have occasion to refer to his testimony later
on, we must now go back to the very beginning to see what
there is in the way of literature at the dawn of Welsh history.
We have no space to discuss the subject of Druidism, which
was the religion of the ancient Britons. Much of owr
bardic lore is supposed to be derived from, and to perpet-
uate, Druidic traditions, but this is probably mere affec-
tation on the part of some of the bards. Early writers,
such as Casar, Diodorus Siculus, Strabo, etc., testify,
however, that in their day the Britons had an order of Bards,
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who composed poetry and accompanied their poetic effu-
sions on the harp. It is, therefore, not improbable that
the well-known names that have come down to us from the
sixth century, Myrddin, Taliesin, Aneurin, Llywarch
Hén and others, were real historical characters, and that
they wrote a portion at least of the fragments that are now
attributed to them. These men lived in the sixth century,
and their literary remains are associated, as we should
expect, with one of the many episodes in the Celtic struggle
against the Teutonic invasion. Those who are competent
to judge of the antiquity and genuineness of these venerable
poems are now practically unanimous as to the authenticity
of a considerable portion of them. The oldest poem in the
Welsh language is called ““ Gododin.” Manau Gododin
was the old name for Strathclyde, and this poem, written
by Aneurin, is a description of a great battle fought in
A.D. 5§70, at a place called Cattraeth, where the confederate
Cymry suffered a disastrous defeat, mainly owing to the
quantity of mead they had imbibed the night before the
battle: but they fought with desperate valour, for only
three out of the three hundred and sixty-three chieftains
who fought at the head of their clans survived, of whom
Aneurin was one.

None from Cattraeth’s vale return,

Save Aeron brave and Conan strong.

Bursting through the bloody throng:

And I, the meanest of them all,
That live to weep and sing their fall.

This poem, partly heroic, partly lyric, is of no great poetical
merit, as the reader can judge for himself if he refers to it
in Skene’s Four Ancient Books of Wales. It is valuable
mainly because of its antiquity and its interest to the
historian. Taliesin’s name is probably better known to the
average reader than Aneurin: and a great number of
poems of later date have been attributed to him. In
critical times, when patriotic inspiration was needed to rouse
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the drooping spirits of the Welsh people against their
country’s foes, the authority of a great name was a handy
weapon for reviving ancient prophecies. This is the
reason why so many poems and prophecies bear the magic
name of Taliesin and Merlin. The ode on the battle of
“ Argoed Llwyfain " is said to be a genuine product of the
great Taliesin’s muse. This battle was fought between
Urien Rheged, King of Cumberland, and the Torchbearer
Fflamddwyn, viz.,, Ida of Northumbria. Urien was vic-
torious at Argoed, Gwen Ystrad, and other battles.
Taliesin was his chief bard, and afterwards flourished as
chief bard at the court of Maelgwn Gwynedd. Another
famous battle, perhaps the most famous after Cattraeth,
is that of Arderydd, fought between Rhydderch Hael,
a convert to Christianity, and Gwenddoleu, who supported
the old pagan faith. Myrddin, or as he is now called,
Merlin, was another but a more shadowy member of this
little band of British poets who have recorded in stirring
verse the Cymric struggles of the sixth century. He was
bard to Arthur, who like Urien, fought against the Saxons.
The ‘““ Hoianau” and ‘“ Avallenau” contained in the
Black Book of Carmarthen, poems which predicted the future
glory of the Britons, are attributed to Merlin ; but they are
really the work of later bards who used Merlin’s name in
order to fire the hopes of their countrymen. The impor-
tance of Merlin, however, is not reflected in the earlier
literature. Nennius, who wrote in the ninth century, does
not mention him, though he refers to Taliesin and Aneurin.
Llywarch Hén has left poems “ which are undoubtedly
old, and, in referring to an age of whose manners we have
but few other transcripts, are very valuable, nor are they
destitute of poetical excellence.” Unlike Taliesin, who
appears to have been a professional bard, Llywarch Hén
could handle the long spear with as much vigour and skill
as he could write heroic verse. He was Prince of Argoed
and a friend of Urien. When Urien fell, he joined forces
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with Cynddylan, Prince of Powys. On Cynddylan’s
death, Llywarch wrote his lament, which begins:—

The Hall of Cynddylan is gloomy to-night!

There are other poets belonging to the sixth century, but
we must pass them by, as we have now referred to the
most eminent representatives of this period. From the
sixth century to the twelfth, when a great revival of bardism
and other forms of literary activity took place, there is a
barren period of which Welsh literature has preserved
no records so far as the bards are: concerned. To use
their own language, the Welsh Muse slept a long sleep until
the coming of the Normans roused her from slumber. Or
are we to assume that the records have perished ? It was a
warlike unsettled age, and the ceaseless struggle against
the Saxons and the Norsemen left little leisure for literary
pursuits. And many literary documents were doubtless
lost during this long period of sack and pillage. Stephens,
however, in his Literature of the Cymry, writes: “In the
eleventh century the Welsh had an ancient literature,
a language which had been forming for many centuries,
and was always used as a vehicle for the transmission of
thought ; and an order of bards possessing great influence
over the popular mind, very numerous and held high in
public estimation. Add to these, intelligent princes, a
people of subtle genius, an educated priesthood, and
an intimate intercourse with Ireland, the then favourite
seat of learning.” The intervening centuries, however,
are not altogether dumb, for if the poets were silent, the
chroniclers are more in evidence. The first figure to greet
us is Gildas, whom we have noticed already—the author of
The Subjection of Britain. One tradition asserts that he
was a fellow-disciple with Llywarch Hén, and a brother of
Aneurin. Gildas was a monk, and his writings contain a
severe condemnation of the evils of the age. Incidentally
he gives us a good deal of historical information. We claim
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him for Welsh literature—though he wrote in Latin and
probably knew no Welsh—because he deals with the his-
tory of the Britons of his day. He was followed by Nen-
nius, about A.D. 800, who is the first to introduce the Arthur
of romance. His work is entitled A History of the Britons,
and he thus refers to Arthur: “ There it was that the
magnanimous Arthur with all the kings and military forces
of Britain fought against the Saxons. And though there
were many more noble than himself, yet he was twelve
times chosen their commander, and as often conqueror.”
Then he gives a list of the twelve battles. In one of them
Arthur is stated to have carried an image of the Virgin
on his shoulder. This is a mistake for a shield—ysgwydd
meaning shoulder, and ysgwyd, shield. This is the first
humble beginning of the Arthurian legend. Nennius
or his editor clearly made use of documents already existing,
for he refers to the antiguis libris nostrorum—the ancient
books of our ancestors. Asser, monk of S. David’s and
afterwards probably bishop, fills up a gap between Nennius
and the next great literary landmark in the history of
Wales—the Laws of Howel Dda. He wrote very little
directly concerning Wales, but he deserves an honoured
place in the list of Welsh chroniclers.

The Welsh Laws, even allowing for the later material and
later changes introduced into them, throw a good deal of
light on the domestic history and institutions of Wales
in pre-Norman times. For our present purpose they are
chiefly important for the evidence they contain regarding
the position of the bards. There can be in the light of
these Laws no question as to the importance of the bards
in the social life of the old Cymry. Their work, position
and privileges are carefully defined, and the study of the
subject leaves an impression on the reader that the Welsh
princes as well as the Welsh people took a keen practical
interest in literature. The bards were a recognised class
of official historians. They kept the records and documents
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of the tribe; and matters relating to genealogy—a very
important subject in tribal times—were determined by
them. Genealogical records in those days were the title-
deeds of the members of the tribes ; and there is no doubt
that pedigrees were very carefully preserved and handed
down by the family bards. In times of war it was customary
for the bard to sing the Monarchy of Britain before an
engagement began ; and an extra share of the spoil, if any,
was allotted to him for his performance. In return for
this the Laws of Howel testify that the bards were accorded
an honourable position in the social system of the people.
The bard’s land was to be free ; he was to be next but one
to the patron of the family, he was to receive a harp from
the king and a gold ring from the queen on his elevation
to the bardic office. He was also a family tutor, and this
explains the cordial relations that existed between the bards
and the princely families. This arrangement, however,
had occasionally its disadvantages, as Dafydd ab Gwilym
found out after falling in love with the fair Morfydd, the
daughter of his princely patron, Ivor Hael. As we shall
have occasion to give a more particular account of the
bardic institution in a subsequent chapter, we will leave
the bards here in order to give some account of other
subjects.

In the eleventh century two important events took
place—the return of the exile Gruffydd ab Cynan from
Ireland in 1080, and the return of Rhys ab Tewdwr from
Brittany in 1077. The first recovered his territory in North
Wales from Trahaiarn the usurper, and the other won back
South Wales. The restoration of these two gifted princes
to power led to a great revival in literature. The bards
broke forth into song, and a new life was infused into
Welsh literature. Gruffydd ab Cynan brought back from
Ireland a revived interest in culture, and introduced
reforms for the government of the bardic order: while Rhys,
the Prince of the South, brought back from Brittany new
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ideas, or rather old traditions, which had meanwhile lost
nothing in the keeping on Breton soil by the Cymric exiles
who had settled there. It is necessary to keep these facts
in mind, for they enable us to understand the remarkable
literary activity that now began to manifest itself in North
and South Wales. North Wales excelled in poetry, but
the South excelled in bardic congresses, eisteddfodau,
and chroniclers. It is a singular fact, when we consider
the position which the great Arthur had now attained in
the romantic literature of the period with which we are
dealing, that the Welsh bards clung to their own tradition
in regard to the restoration of Britain, not by Arthur, but
by Cadwaladr, the ““ last of the kings of Britain.”” Geoffrey
of Monmouth, who is chiefly responsible for the position
of pre-eminence given to King Arthur, refers nevertheless
to the “Cadwaladr” legend: “He fled to Brittany
at the time of the plague. When the plague ceased,
he asked the King of the Bretons to help him to return and
recover his kingdom. While he was preparing for that,
an angel deterred him from his enterprise and ordered him
to go to Rome, and said that when he died and was enrolled
among the saints, his bones with those of other saints,
would be brought from Rome to Britain, and the Welsh
would recover their lost supremacy in that country.”
This tradition must have come from Brittany, but the seed
fell on ready soil as far as the bards were concerned. But
the popular estimate of Arthur soon compelled them to fall
in line, and accept the popular choice. If North Wales gave
us poetry, South Wales gave us valuable records—DBruf
Tyssilio ; The Chronicle of Caradoc of Llancarvan ; History
of the Kings of Britain by Geoffrey of Monmouth ; The
Cwita Cyfarwydd of Glamorgan ; The Liber Llandavensis,
or Teilo’s Book ; The Black Book of Carmarthen, and Brut
v Saeson. A brief account of the most important of these
chronicles must be appended here. Brut Tyssilio is stated
to be the work of Walter Map, Archdeacon of Oxford—
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a Welshman from the borders of Herefordshire. It was
a translation of a British book (brought by Map from
Brittany) first into Latin, then back into Welsh. It has
a good deal in common with the Chronicle of Geoffrey of
Monmouth. The Chronicle of Caradoc of Llancarvan is a
history of the kings of Britain since the time of Cadwaladr.
The fact of his beginning with Cadwaladr seems to prove
that there already existed some historical records of the
British kings prior to that period. This chronicle was
added to from time to time by other writers, so that it is
not altogether the work of Caradoc himself. It is also
called Brut y Tywysogion, the Chronicle of the Princes.
Brut v Saeson is so called because it contains a general
account of British History and deals with Welsh History
in its relation to contemporary events in England. The
Liber Landavensis, also called Teilo’s Book, is a chronicle
dealing with the early history of the diocese of Llandaff.
It was written about A.D. 1150 and goes back about 500
years. It contains the lives of some of the early occupants
of the See, records of Celtic saints, charters, legends, etc.
It contains a Life of Tetlo, in which it is stated that the
author of the “ Life’ was Galfrid, brother of Urban,
Bishop of Llandaff. Later hands have contributed a few
important details and the last entry is by Bishop Field,
who added his name to the list of bishops in 1619. It is
written in Welsh and Latin. The Black Book of Car-
marthen is the oldest Welsh document we possess. It
dates from the beginning of the thirteenth century. It
contains poems to some of which we have already referred
in connection with Merlin, such as the ‘““ Hoianau,”
“ Avallenau,” “ Englynion y Beddau,” which the reader
will find translated in Skene’s Four Ancient Books of Wales.

An important name is that of Geoffrey of Monmouth
—the father of Medieval romantic literature. He was
a nephew of Bishop Uchtryd, of Llandaff, and was
appointed Archdeacon of Monmouth, hence his name. He

8—(2330)
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translated the Prophecies of Merlin from Welsh verse
to Latin prose. This ““ Prophecy ” is a string of mystic
ambiguities, and is an eloquent tribute to the imaginative
faculties of its author whoever he was. But Geoffrey’s
fame rests on the History of the Kings of Britain. In the
first chapter he states that *“ Walter, Archdeacon of Oxford,
offered him a very ancient book in the British tongue,
which related the history of the kings of Britain from Brutus,
the first king of all, to Cadwaladr, son of Cadwallon.”
Whether Geoffrey’s history is a mere translation or an
adaptation, or an original work based on existing documents
is a problem which need not detain us. We are only con-
cerned herewith the influence of this wonderful History on
the whole of the subsequent literature of Romance. It
may be said to have had two results—one literary
the other political. Inlessthan half a century, the romances
of King Arthur, the Round Table, the Holy Grail, Sir
Perceval, Sir Lancelot, partly based on Geoffrey’s legendary
history, had gained an extraordinary popularity. His
stories of King Arthur and Merlin circulated in France,
Germany and Italy. His writings had an enormous cir-
culation, and later chroniclers down to Holinshed treated
Geoffrey as a sober historical authority ; while the medizval
poets found in his tales a wealth of material for poetic use.
“ King Lear ” and ““ Cymbeline "’ are instances of Shake-
speare’s indebtedness to the old Welsh romances. The
other result may be described as a political one. Geoffrey’s
solemn fictions did much to soften and mitigate the bitter-
ness of race feeling that existed between the British, Saxon
and Norman sections of the population. According to
Geoffrey, all of them had a common ancestry ; for they were
all descended from Trojan fugitives who had escaped to
Britain after the destruction of Troy. Walter Map’s
contribution to the development of the Arthurian Romance
must be briefly noticed. He does not usually figure very
largely in books on Welsh literature, but he has a distinct
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place in the history of the Arthurian legend. He had
Welsh blood in his veins and is supposed, as we have said,
to have translated a British History into Latin. He was
a gifted writer and a noted satirist. His book De Nugis
Curialium, or *“ The Trifles of Courtiers,” contains some
curious tit-bits of information about Wales—anecdotes,
legends, folk-lore and historical allusions—betraying a
fairly intimate knowledge of his native country, especially
Herefordshire. His Leonine verses, which purported to
be the composition of a Bishop Golias, are a scathing indict-
ment of monastic morals, which must, however, be accepted
with some reserve. In 1170 he wrote the Romance of the
Quest of the Holy Grail, into which he introduces the heroes
of romance, Lancelot, Owain, Gawain, Caradoc, Galahad,
and Perceval. He also wrote La Mort d’Avthur and
Lancelot duw Lac. In bringing the Holy Grail, the symbol
of the mystery of godliness, into the medizval legends, he
infused a Christian soul into the body of the Arthurian
Romance.



CHAPTER IX
THE NEW MONASTERIES

THE history of the new monasteries that sprang up in
the wake of the Norman Conqueror is a very large subject,
and we can only deal very briefly with the chief points of
interest. The ruined abbeys which still adorn many a
peaceful valley and lonely hillside in Wales recall an age
from the conditions of which we are far removed. Some of
these venerable relics, like Tintern, Valle Crucis, Cymmer,
Strata Florida, Abbey Cwm Hir, etc., are still left in undis-
turbed possession of the beautiful scenery of woodland and
meadow which formed their first environment. Others,
like Neath, stand side by side with the grimy centres of
modern industry—silent witnesses of a vanished stage of
Christian civilization from which with all our progress we
have yet much to learn. The Normans introduced no new
institution when they brought into this country the great
monastic orders in the eleventh and twelfth centuries.
But these differed in many ways from the old Celtic monas-
teries on the foundation of which many of the medieval
orders, especially the Cistercian, were established. One
point of difference is easily noticed ; the old Celtic houses
were missionary communities, and simpler both in the
manner of their life and in the character of their monastic
buildings.

It was within these monasteries that the historical
records of the Welsh people were written and preserved.
The same is true of the English monasteries which produced
the great chroniclers of the twelfth and thirteenth centuries,
Matthew Paris, Henry of Huntingdon, Florence of
Worcester, John of Salisbury, and others.

104
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The first houses were introduced into Wales about
A.D. 1110, for about that time we have evidences of the
foundation, or re-foundation as was the case occasionally,
of Ewenny, Kidwelly, Goldcliff, Pembroke, S. Dogmael’s
and Brecon—all by Norman barons.

Then followed in rapid succession the great Cistercian
settlements, Neath in 1129, Tintern and Basingwerk in
1131, Whitland and Abbey Cwm Hir in 1143, Margam in
1147, Strata Florida in 1164, Strata Marcella in 1170,
Aberconway in 1186, Cymmer and Valle Crucis Abbey in
1200, Clynnog Vawr in Arfon, etc. The earlier houses were
those of the Benedictine Order, which had monasteries at
Cardiff, Abergavenny, Chepstow, Bassaleg, Cardigan,
Shrewsbury, Bardsey, Penmon in Anglesey, and other
places. There was also a Tironian (reformed Benedictine)
house at S. Dogmael’s, to which Caldey and Pill were
subject. The Order of S. Benedict is the oldest monastic
institution in Western Christendom and dates from the
sixth century. The Austin Canons, whose manner of life
was based on the rule of S. Augustine, had settlements at
Carmarthen, Haverfordwest, Llanthony and Beddgelert.
The Premonstratensians had a house at Talley—Taly-
llychau. Then followed in the thirteenth century the
different Orders of Friars, the Franciscans, the Dominicans,
the Carmelites and the Austin Friars.

The friars were the Methodists of the Middle Ages. Their
aim was to supplement the work, or rather the deficiencies
of the monastic and parochial clergy, by getting in touch
with the people, by special attention to preaching, and by
reliance on the voluntary principle. The sad decline of the
friars shows, among other things, that the voluntary system
proved itself a complete failure. Welsh literature contains
a good deal that is both historically instructive and amusing
about the enormities of the friar. The friar was in a way an
ecclesiastical free lance, independent of the bishop and the
parochial clergy and acknowledging no authority but that
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of the Pope. The friar would have rendered great service
to the Church had he used his freedom with some sense of
responsibility, but the things that should have been for his
wealth became unto him an occasion of falling.

The Welsh bards are very eloquent in their denunciation
of the friar’s iniquities, and they took special pains to depict
him in lurid colours. One of the triads mentions three
things that bode no good : the grunting of a sow on a
windy day, the croaking of an old hag, and the preaching
of a Grey friar.

The Welsh people did not at first take kindly to the new-
comers, not because they represented the monastic system—
for to this they were warmly attached—but because they
were associated with and reminded the natives of their
Norman conquerors. Some of the Monastic Orders had
indeed little sympathy with the native clergy, and took
very little trouble to establish an entente cordiale with their
Welsh brethren. The Benedictines generally chose large
and populous centres close to a Norman settlement and
devoted themselves principally to the cultivation of learning.
They were the learned Order par excellence, and did not
profess to practice the same austere mode of life as the
Cistercians. Their houses were schools of learning and
centres of a well-organised system of education. It was
from their ranks that the leading scholars and theologians
of the age were recruited.

Other Orders identified themselves more or less with
the life that was centred in the Norman pale, or in the newly-
formed English colonies in the Principality, especially in
South Wales. But this aloofness between the Welsh people
and the Monastic Orders was not long maintained. The
advent of the Cistercians, a reformed branch of the Bene-
dictines—due to Stephen Harding, an Englishman, and
Abbot of Citeaux—paved the way for a complete recon-
ciliation. The Cistercians became a thoroughly Welsh
Order by adoption, and associated themselves with the



WELSH MONASTIC FOUNDERS 107

national interests of the people. Quite half a dozen of the
new Cistercian houses were founded by Welsh princes,
such as Strata Florida by Rhys ab Gruffudd (or at least
endowed, if not actually founded by him) ; Strata Marcella
by Owen Cyfeiliog ; Aberconway and Cymmer Abbey by
Llywelyn the Great; Abbey Cwm Hir by Cadwallon ab
Madoc ; and Valle Crucis by Madoc ab Gruffudd Maelor.
It is important to remember that although monastic life
in Wales did not for a moment compare in visible splendour,
ecclesiastical dignity, and material wealth, with the Norman
religious houses, the monastic traditions of the Welsh Church
had by no means died out. And the association of the new
Orders with the old Celtic haunts of sanctity, Whitland
with Paulinus, assuming the old tradition to be true,
Neath and Margam with the district sacred to Cadoc,
Strata Florida with Padarn’s land, etc., helped to harmonize
the process of transition from the old to the new. There is
an old Welsh proverb: “ Hawdd cynneu tan ar hen aelwyd”
—1It is easy to light a fire on an old hearth! But the trend
of monasticism in Wales had ever been towards the solitary
life which was the true Celtic ideal of sanctity. And we
have the evidence of Giraldus Cambrensis that even in his
day “ nowhere will you find hermits and anchorites of
greater austerity and spirituality than in Wales.” Bardsey
Island, for example, was at this time inhabited by a curious
order of monks known as the Culdees. And the Welsh
people were evidently deeply attached to this Holy Island.
The Welsh poet Meilir early in the twelfth century has some
pathetic lines on Bardsey, the island where he hoped to
rest his bones when his work was done :—

A place that is solitary,
By wayfarers untrodden.
Around its graveyard heaves the bosom of the deep.
The fair Island of Mary,
The Holy Isle of Saints.

It is no wonder that the Welsh people had a warm corner
in their hearts for the religious Orders that continued the
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sacred traditions of the Church in these ancient homes of
Celtic piety. One famous hermit very nearly gained the
honour of canonisation, Caradoc of Rhos. He appears
to have been a noble youth of Brycheiniog and is mentioned
in the Book of Llandaff. He had been a cleric in the first
instance in Llandaff and S. David’s, but afterwards retired
to lead a hermit’s life in Pembrokeshire. Pope Innocent
I1I, to whom Gerald the Welshman recommended this
saintly recluse for the highest honour the Church could
bestow, actually wrote to the Abbots of Strata Florida,
Whitland and S. Dogmael’s to make an official report as
to Caradoc’s fitness for the honour of being enrolled in the
Catalogus Sanctorum. Nothing, however, came of the
proposal. But with a people so enamoured of the extreme
form of asceticism symbolised by the hermit’s life, the
Cistercian’s severe type of Christian sanctity was assured of
a ready welcome. The reason why the Cistercians were,
beyond all others, the religious Order that appealed to the
Welsh people, is soon explained.

The Cistercian mode of life was one of austere simplicity
joined with a strenuous life. In their early days poverty
was to them a kind of sacrament which conveyed a special
measure of divine grace. The Welsh people, therefore,
recognised in the earnestness and complete self-renuncia-
tion of this Order a revival of the primitive simplicity
associated with their own native saints. While the other
Orders, speaking generally, identified themselves with the
alien element in Wales, the Cistercians avoided the patron-
age of nobles and territorial magnates, and chose secluded
and lonely spots remote from large centres and the haunts
of men. Mixing with the natives and serving them with
simple devotion from purely religious motives, they soon
attracted the attention of a people who were quick to detect
sincerity, and in consequence they gained the complete
confidence of the people and the support of the princes.
These lonely spots, beloved of the Cistercians, were more
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readily found in Welsh valleys and among Welsh hills than
in England—the North of England excepted. This explains
why it is that most of the Cistercian houses are found
in Wales and in the North of England. The mother house
of the Order in Wales was Whitland in Carmarthenshire,
Alba Landa.

From this monastery all the Cistercian houses of Welsh
origin were colonised. Towards the end of the twelfth
century the Lord Rhys, in South Wales, and Llywelyn the
Great, in North Wales, warmly espoused the new monas-
teries. Indeed Llywelyn by no means limited his support
to the Cistercian Order, for he was a broad-minded ruler,
and a true friend of religious causes. In addition to the
large grants he made to Aberconway he also endowed the
Benedictine foundation at Penmon, and founded a Fran-
ciscan friary at Llanfaes, where his wife Joan was buried.
Even humble communities of anchorites like those at
Priestholm or Ynys Lannog were encouraged and supported
by his liberality.

From Whitland, the well-known Abbey of Strata Florida
was founded in a wild and remote district at the foot of Plin-
limmon ; a house that afterwards became the most famous
religious foundation in Wales, the home of bards and
chroniclers and the place of assembly for the Welsh princes
in times of national crisis. Here Llywelyn the Great
held his historic council of war with the Welsh chieftains,
when they were marshalling their forces to resist the
English king.

Much of the Welsh literature of the Middle Ages emanated
from Strata Florida. Dafydd ab Gwilym, the greatest
of Welsh poets, lies buried there, with many of the Welsh
princes. The Abbots of Strata Florida were Welshmen
from the very beginning. One of them, Abbot Seisyllt,
accompanied Archbishop Baldwin and Giraldus Cambrensis
in their preaching crusade through the Principality in
A.D. 1188. Whitland sent another colony to Powys, and
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founded a daughter house at Strata Marcella, in Mont-
gomeryshire, which was started with a grant of land from
Owen Cyfeiliog. Aberconway, from its association with
Llywelyn the Great, is perhaps the best known of the
monasteries in the North. During the wars between
Llywelyn and the English king, Aberconway came very
much to the fore, and its Abbots figure very prominently
in the stirring events and controversies of the early days of
Welsh history.

Valle Crucis Abbey again, with its Pillar of Eliseg and
its interesting inscription dating from the ninth century,
is the glory of the beautiful vale of Llangollen. Margam
with its Annals, like Strata Florida with its Welsh chronicle,
has preserved for us a most valuable record of medieval
Church history. Cymmer Abbey, on the banks of the
Mawddach, under the Cader Idris range, amidst the most
romantic scenery in the Principality, ranked high among the
Welsh monasteries in pre-reformation times. The scarcity
of Nunneries in Wales cannot well escape the notice of the
student of Welsh Church history. Llanllyr, in Cardigan-
shire, and Llanllugau in Montgomeryshire, both Cistercian,
share between them the privilege of representing the
female side of monasticism in Wales. These are but a
few, taken at random, of the famous abbeys that figure
in the history of the Welsh Church. We could, if space
allowed, linger with profit and pleasure on the other monas-
tic houses, as Tintern, Neath, Abbey Cwm Hir and Basing-
werk, etc. Each has its own tale to tell, and each played
a not inglorious part in the annals of our National Church,
before the hand of the bigot and the fury of the spoiler
robbed them of their beauty and left them silent and
desolate. Their records testify to the greatness of the work
they did in that period of the nation’s infancy in which
divine providence called them into being for the service
of His Church ; and it is by that work that they must be
judged. The later history of the Welsh, as of the English,
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monasteries is a record of deterioration and decay. Even
in the time of Gerald the Welshman, barely a hundred
years after their foundation, monastic ideals—if we may
trust the evidence, which, however, is not always very
convincing—were beginning to succumb to the subtle
temptations that followed in the wake of increasing wealth
and social power. It is hard to say how far Gerald’s picture
is true. He is not always to be taken seriously as a witness
against the monks. His contemporary, Walter Map, the
brilliant satirist of the twelfth century lashes the monks,
and especially the Cistercians, as unsparingly as Gerald
himself. But both Gerald and Walter had a strong
grudge against them, for the Cistercians were keen men of
affairs and well able to take care of themselves. We
could quote the contemporary evidence of other writers,
such as Matthew Paris, who tell a different tale. We have
to remember that the monks had many natural enemies,
and amongst them were the secular clergy, for their
interests were not identical. The Welsh bards also joined
in the general chorus of vituperation, for they also had a
string of grievances. The lay landowners were another
class hostile to the monks, for the monasteries always
offered a very effective resistance to the predatory instincts
of grasping nobles anxious to remove their neighbours’
landmark. All these facts have to be borne in mind in
dealing with the judgment of contemporaries on the char-
acter of the monks. As their shortcomings have often
inspired the pen of many a ready writer, it is unnecessary
to discuss the subject here at any length. That there was
a sad declension in some of the monasteries is true enough,
but the wail of the modern Puritan over the iniquities and
corruption of the monasteries has been overdone. We
should rather try to mark in the first place what good
the old monks did, instead of complaining of the good they
left undone. The jovial monk of the Canterbury Tales,
with his delightfully human but most unmonastic interest
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in horses, hounds and the chase—the sporting parson of the
medieval Church—easily lends himself to caricature in the
hands of a competent cynic. He is certainly far removed
from the ascetic type, and cuts a sorry figure in the light
of his monastic vows ; but like his modern representative,
he might very often be as good a Christian at heart as many
of his critics. The evils that attended the later stages
of the history of the monasteries are, of course, very real.
The appropriation of parochial endowments to monastic
purposes, the growing wealth of the monasteries themselves
and their immunity from episcopal control, leading to the
growth of papal aggression at the expense of the National
Church—these in their practical working foreboded dis-
astrous consequences which followed at the time of the
Reformation. Our present concern, however, is to find
out what influence the monasteries exercised for good
in the history of the Church, and in the social life of the
people.

A visit to a Cistercian monastery will give us a better
idea of the great service rendered to Wales in the Middle
Ages by the Welsh Cistercian houses than a bald record of
historical facts. Such an inquiry into the daily routine
of monastic life will enable us to see the actual relation in
which the monastery stood to the social life of the people
generally—industrial, social, and spiritual. A Cistercian
monastery was a small Christian civitas ; a well organised
and self-supporting community. Life in country districts
in the Middle Ages would have been a very grey and
featureless existence without the monasteries. The monks
were, apart from their monastic calling, very successful
farmers and great employers of labour. The waste tracts
of land given them by the Welsh princes and landowners
were soon transformed into smiling fields and well organised
estates. They built bridges and houses, made roads,
cut down forests, and made land fertile and profitable.
By letting it to tenants they acquired large estates which
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yielded a good revenue. They were great breeders of sheep
and cattle, and carried on an extensive trade in wool,
the great industry of the thirteenth century. The monas-
tery was an industrial as well as a spiritual centre of great
activity, with its crowd of workmen and artisans of every
description. Apart from their spiritual functions, the
abbots of these little commonwealths dotted about our
secluded Welsh valleys or on remote hills were large land
proprietors, and had to be very competent men of business.
As landlords they acquired the status of feudal lords, and
thus became factors in the social and political organisation
of the country. Some of them became state officials and
served the king in various capacities, judicial, diplomatic,
and political. And as landlords it must be conceded that in
spite of the hard things said about them they were of real
service to the people; for they were always in residence,
while the lay landlords were often away from their
homes on business or on a campaign. They were, like the
old-fashioned squire, always among their tenants and knew
their needs. The daily routine inside a monastery may at
this distance of time seem to us to have been depressingly
dull, with its regular hours of prayer and its monotonous
daily round of duties in the cheerless and fireless cloisters.
Monastic life was, of course, a severe discipline, but those
who took vows knew what it meant, and they certainly
did not enter a monastery with the idea that they were
going to have an easy life. We cannot judge that age
by the standards of the present day. People’s tastes and
feelings and outlook on life in the Middle Ages were in
keeping with the circumstances and conditions of the time.
The discipline that prevailed in the monasteries is attested
by the eagerness with which many of the weaker brethren
embraced the independent life of a recluse in a hermit’s
cell. The Guest House in those days was in constant
use. No other provision existed for travellers and way-
farers of all kinds than the hospice of a monastery. The
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monasteries were the hotels or ‘inns of the Middle Ages.
Here all the news of the world circulated freely, and
intercourse with visitors kept the inmates in touch with the
history and movements of the times. Historical records
were kept in most monasteries, and our knowledge of the
past would be slender indeed were it not for the literary
activity of the monks. In Wales, the monasteries cultivated
and encouraged quite a distinct type of literature, repre-
sented by the Mabinogion and the Arthurian Legend. It
may be compendiously characterised as the literature of
romance, and appears to have represented a literary tra-
dition different from that of the bards, with their stiff and
elaborate system of versification. This monastic type of
literature certainly acquired an enormous popularity with
the Welsh people, and the Mabinogi still appeals to the
Welshman quite as much as the englyn. The Abbey of
Strata Florida is specially noted in connection with Welsh
literature, and there is a peculiar fitness in the choice of
this venerable home of sanctity and learning as the resting-
place of the greatest of our bards, Dafydd ab Gwilym. But
apart from their services to the national literature, the
monasteries were schools of education for the young, not
only for those who were preparing for parochial work or for
the monastic calling, but also for secular professions. The
monks were the only educators of the age, and they were
moreover very efficient and successful teachers. The whole
of the intellectual life of the Middle Ages was centred in the
monasteries ; and it is to their inspiration and activity
that we probably owe the universities, certainly the great
public schools, and after them the old-fashioned grammar
schools which have done such yeoman service to the cause
of education, before the state became alive to its respon-
sibilities. The care of the poor and sick was another
department of monastic life. The monasteries dis-
pensed both medicine to the sick, and food to
the poor. The philanthropic institutions of the
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Church in the Middle Ages are, in fact, but imper-
fectly known at the present day. There were over eight
hundred hospitals in the golden age of monastic activity
in England and Wales—definitely founded and maintained
either under monastic or parochial auspices. A more
correct description of them would be ecclesiastical nursing
homes for the poor, sick, and suffering—infirmaries, alms-
houses, hostelries, and leper-houses. In Wales, the words
yspytty, spital, spyddid, etc., preserve the memory of these
religious institutions.  Bishops were under a special
vow to show hospitality to all in need, ‘‘ Pauperibus et
peregrinis omnibusque indigentibus."”

All this will give the reader some idea of the strenuous,
and many-sided activity that prevailed for many genera-
tions in a medieval monastery. And monastic activity
was carefully organised; each of the brethren had his
special work to do in the internal economy of the monastery
itself, or in attending to the various demands made on its
material or moral resources from outside—hospitality,
business, education, and the relief of distress. Princes and
people alike rallied in support of the Welsh monasteries and
responded generously to their appeal for funds, so giving
the best possible proof of their popularity and usefulness,
and of their genuine devotion to the best interests of the
nation. People in the Middle Ages had a very profound
sense of sin and of the need of atoning for it; and this
inclined them to set a high value on the ministry of the
church as a means of reconciliation with God, hence their
| readiness to make proof of their penitence by some very
| definite act of sacrifice. Penitence that cost them little

or nothing they held in small esteem, so they availed them-
| selves of the opportunity of giving some valued possession,
generally land, to the monasteries. Even our Welsh place-
names bear witness to the extent to which the monastic
system struck root in the social life of the people, in the
 frequency with which we come across names compounded
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of mynach or mynachlog. And the monastic life with its
characteristic organisation was certainly well adapted to
the needs and conditions of those days. Rude and coarse
in many ways was the age which witnessed the rise and
development of the monasteries ; and these were, as a
matter of fact, the only power strong enough to act as an
effective restraint on the tyranny and violence of evil-
doers, whether prince or peasant. Even the satirical
references of the Welsh medieval bards, and of literary
documents like the Triads, are directed—and this is an
important distinction which the reader should carefully
note—not so much against the monks as against the friars,
who were heartily and deservedly disliked by the monks
as well as by the parochial clergy, into whose parishes they
thrust themselves without compunction, and in defiance
of all ecclesiastical discipline and decency. The failure of
the monasteries does not, as many assume, mean that they
became centres of corruption and hotbeds of iniquity.
That is a popular modern inference which has no warrant
in the facts of history. That scandals occurred is doubt-
less true enough, but it is also true that these scandals were
generally dealt with by ecclesiastical authority. The
growth of avarice, wealth, luxury, and here and there of
licentiousness, was the real cause of their failure. They
failed to maintain the stern ideals of religious discipline
which was their original and professed aim. But no con-
vincing evidence is forthcoming to support the sweeping
charge of universal corruption so commonly made against
the monastic houses. @~ We must therefore in common
fairness, without wishing to whitewash any stains that
disfigure the history of some of the monasteries in the period
of their decline, give them ungrudging credit for the noble
work that they did in their day, work without which the
religious history of our country would even to-day be very
much the poorer.



CHAPTER X

GIRALDUS CAMBRENSIS AND THE CHURCH IN THE
TWELFTH CENTURY

THE classical authority for the history of the Church in
Wales for the eleventh and twelfth centuries is Gerald de
Barri, generally known as Giraldus Cambrensis. Gerald
was one of the most learned men of his age. Green, the
historian of the English people, calls him the father of
popular literature. Both as a man of letters and as a man
of action he is by far the most conspicuous figure in the
history of this period : *“ A busy scholar in Paris, a reforming
Archdeacon in Wales, the wittiest of Court chaplains, the
most troublesome of ecclesiastics, Gerald was the gayest
and most amusing author of his time.” A brief account
of his strenuous life and his voluminous writings will give
us a good insight into the conditions of the age in which he
lived.

Gerald was born in 1147 at Manorbier Castle, in Pem-
brokeshire. He had both Welsh and Norman blood in his
veins, being on his mother’s side descended from the famous
Nesta—the ‘‘ Helen of Wales,” the daughter of Rhys ab
Tewdor-—and on his father’s side from Gerald of Windsor.
Nesta’s descendants, in spite of the fact that this famous
Welsh beauty exercised a wide discretionin the choice of their
fathers, even in an age that was far from being strait-laced
in matters of sexual morality, combined in one of the most
important enterprises of that age, the conquest of Ireland.
His descent from the Welsh princes and his connection with
the Norman nobility made Gerald a very powerful eccles-
iastic, and this fact explains a good many points in the
story of his chequered career. His uncle, David Fitz-
gerald, was Bishop of S. David’s, and under his supervision
Gerald received a good education in old Menevia before going
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to Paris to complete his studies. The University of Paris
was at that time a great centre of learning in Western
Europe, and here Gerald applied himself diligently to the
study of Canon and Civil Law, and the usual curriculum
of a clerical education. He then returned, full of zeal
for church discipline and reform, to his native country.
His first act was characteristic. He had some trouble with
the inhabitants of Cardiganshire and Pembrokeshire in
regard to the payment of tithe. This was about 1173.
The Welsh farmers soon came to terms, but the Flemings
of Pembrokeshire, who had only recently established them-
selves in the district, were not so amenable to reason, but
Gerald showed them that he meant himself to be taken
seriously. This incident is interesting, not merely for the
light it throws on Gerald’s character, but also for the reason
that it points to ‘‘ tithe ” being, even at that date, an
acknowledged and established custom. He afterwards
discovered to his great distress that the worthy Archdeacon
of Brecon, after the example of many Welsh dignitaries, was
a married man. To his great credit this Archdeacon,
though threatened with suspension, refused to put away
his wife. The Bishop, though himself a married man,
was persuaded by his nephew to deprive him of his
Archidiaconal office, and Gerald was appointed in his place
in A.p. 1175. It was a very inauspicious beginning for a
man who afterwards complained so bitterly of alien inter-
ference with the rights and customs of the Welsh Church.
This new post, however, gave him just what he desired, an
opportunity to reform some of the abuses of the Church.
His reforming zeal brought to light many strange features
of Welsh Church life, and many problems which the lack of
activity on the part of his predecessors had kept in a dor-
mant state. The various controversies in which the bril-
liant and energetic Archdeacon took part—Church reform
and diocesan disputes—are duly recorded by the author
himself ; and apart from their historical value are most
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interesting reading. It would indeed be difficult to select
an author who gives us a more intimate account of the
atmosphere of life and religion in the Middle Ages than
Gerald the Welshman.

The greatest event in Gerald’s life was his contest for
the independence of S. David’s. This historic controversy
was started by the death of Gerald’s uncle, David Fitz-
gerald, in 1176. The struggle had already been begun
by the Norman Bishop, Bernard. It was, in truth, part
of the national revival of the age. Gerald acquired a
great reputation for the leading part he took in champion-
ing the rights of S. David’s against Canterbury—not,
be it remembered, against Rome. A similar contest
however, though not so well known, was carried on by the
Canons of Bangor about the same time. A short account of
this Bangorian protest against Canterbury is given in
Haddan and Stubbs, where it is stated that a Welsh opposi-
tion parallel to the great strife (almost contemporaneous)
at S. David’s and only less known, Caret quia vate sacro,
because it was not fortunate enough to have a Giraldus to
record it, lived on in the form of appeals to the Pope until
at least A.p. 1203. On David Fitzgerald’s death, the chap-
ter elected Gerald to the vacant see, but the Archbishop of
Canterbury and Henry II, would not consent to his appoint-
ment ; and Peter de Leia, Prior of a Cluniac House at
Wenlock, in Shropshire, was chosen instead. This was the
beginning of a bitter estrangement between Gerald and
Henry, and the disappointed Archdeacon never missed an
opportunity of showing, within the limits of discretion, his
hatred for the English king and his advisers. Later, when
Peter found he could not manage his diocese, Gerald was
appointed administrator. His account of Peter’s character
is a very unfavourable one, as we should, in the circum-
stances, expect. But Peter is favourably noticed by
other writers of the period ; and he could not have been
wholly indifferent to the interests of his diocese, for the
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cathedral of St. David’s, as we see it to-day, owes the
greater part of its grandeur to Peter de Leia. He was
also chosen to succeed Archbishop Richard, though the
appointment was not confirmed. It was during Peter’s
episcopate that the third crusade was preached throughout
Wales by Archbishop Baldwin, who was accompanied
by Gerald. On the death of Peter de Leia the controversy
broke out afresh, and Gerald carried his appeal to Rome
against the obdurate refusal of the English King and
Archbishop to accept the chapter’s election. Pope Inno-
cent III received poor Gerald most kindly and delighted
in his company, for he could not help admiring the man’s
indomitable courage in fighting such powerful opponents
almost single-handed; but he was too astute a pontiff
to support the claims of an insignificant country like
Wales against the powerful English king.

It must be remembered that the right of free election to
the Welsh Sees claimed by the Chapter of S. David’'s on
behalf of their National Church was a valid question to
contend for, quite distinct from that of the metropolitan
claims of S. David’s. In fact it must be recognised that the
claim put forward in behalf of S. David’s was, as both
Gerald and the Chapter practically admitted, only a pious
belief resting on no historical certainty. In 1203 the
Welsh Princes, Llywelyn the Great, Gwenwynwyn and Madoc
of Powys, Gruffudd and Maelgwn and Meredydd ab
Rhys, presented a petition to the Pope in behalf of Gerald,
protesting against the injury done to the Welsh Church by
English prelates ignorant of the language and customs of the
country—prae-esse quidem nobis el non prodesse cupientes :
wishing only to rule us and not to benefit us. They also
strongly resented the frequent and unjustifiable use made
by the English bishops of the weapon of excommunication.

The whole dispute concerning S. David’s, with its con-
stant appeals to the Roman Court and the many conflicting
interests involved, into the details of which we have no
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space to enter, is a miserable revelation of the methods of
controversy and diplomacy prevalent in those days. The
Roman Court in particular, with its sordid cupidity and its
shameless disregard of the elementary principles of honesty
and fair dealing, cuts a very sorry figure. Innocent III
was a great prelate and an astute statesman, but Gerald’s
prospects from the very beginning could have been pro-
nounced by anyone familiar with the methods of Rome as
forlorn in the extreme before a tribunal where justice was
dispensed to the highest bidder. Gerald spent altogether
over twenty years in this memorable contest, and had at
last to retire from the fight a beaten man. The remaining
years of his life he spent at Lincoln, where he devoted him-
self to the peaceful pursuit of letters. Llywelyn the Great,
referring to Gerald’s prolonged fight for the National Church,
paid him the compliment of saying that ‘“ many and great
wars have Welshmen waged with England but none so
great and fierce as his who fought the king and archbishop,
and withstood the might of the clergy of England for the
honour of Wales. So long as Wales shall stand by the
writings of the chroniclers and by the songs of the bards,
shall his noble deed be praised throughout all time.”
It was not, however, from any antipathy to the appointment
of Welshmen to Welsh Sees that Henry II refused his
assent to Gerald’s selection. ‘““Am I,” writes Gerald to the
Pope, ““ to be debarred from preferment in Wales because
I am a Welshman ? ”’ He is, however, answered out of his
own mouth, for he declares in his autobiography, De
Rebus a se Gestis, that both Bangor and Llandaff were offered
to him, but he declined them. His heart was set on S.
David’s and he would accept no other diocese. Henry and
the Archbishop were aware of Gerald’s ambition, and
they were not blind to the danger of appointing to the pre-
mier See in Wales a man of Gerald’s calibre. His cousin,
the Lord Rhys, was the King’s Justiciar in South Wales,
and the appointment of such an energetic and ambitious
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ecclesiastic as Gerald would be inimical to the interests and
policy of the English king. Henry, moreover, disliked the
Geraldines, for he knew all about their successful exploits
as the first conquerors of Ireland. If he consented to
Gerald’s appointment to S. David’s, he knew that he would
be supplying the latent energy of Welsh opposition with
the one thing needful to bring it into action. This no doubt
was hard on Gerald, and hard on the Welsh Church, but
Henry’s motive is perfectly clear, and that motive was
purely political. He wanted to avoid complications. The
king was astute enough to see the wisdom of finding con-
genial employment for such an inflammable character,
so we find Gerald employed as a mediator between the king
and the Lord Rhys, an office he discharged with success.
He was afterwards appointed a Court chaplain. Then the
king selected him as guide, philosopher, and friend to
accompany Prince John on his visit to Ireland. It is to
this expedition that we owe the Topography and The
Conguest of Ireland, both important documents for Irish
history. In 1188 he accompanied Archbishop Baldwin
on his preaching crusade through Wales. We have reason
to be grateful for the part he took in this memorable jour-
ney, for it resulted in the publication of two important
works bearing on Wales—the Itinerary and the Description
of Wales. His account of Ireland is disfigured by uncon-
cealed dislike of the Irish people. “ If a scoundrel or an
impostor,” says Professor Stokes of him, ““is to be produced
on the stage of history, if he is not a Cistercian monk he is
sure to be an Irishman, priest or layman.” The story of the
Conquest was too good an opportunity to be missed of
placing before his readers the glorious exploits of the
Geraldines, the men of S. David’s. His tour through Wales
with Archbishop Baldwin is a most valuable record of the
condition, customs, and manners of Wales in the twelfth
century. His Description of Wales was written a little
later and contains a more formal account of the country
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and its inhabitants ; being * a soberer and a more academic
survey taken from the Olympian heights of a scholar’s
lofty seclusion.” Apart from his amazing credulity, so
characteristic of the age, Gerald’s account of Wales in the
twelfth century reveals an astonishing power of shrewd
observation ; but in spite of his interest in Welshmen and
their affairs, his judgment and his impressions are those of a
sympathetic critic who looked at Wales and Welshmen from
a detached standpoint. Though he was proud of his Welsh
descent he does not see things with the eyes of a native
Welshman. If a great English journalist happened to be
professionally associated with and interested in the Welsh
people, he would probably publish an impressionist sketch
similar to that of Gerald. Gerald’s knowledge of Welsh
was imperfect, although sufficient to entice him into the
field of comparative philology. But his work remains of
the greatest value for the light it throws on the religious
condition of Wales. In his more controversial works
Gerald draws a very dark picture of the religious state
of the country, and his bitterest criticism is invariably
reserved for the monks. Those who thwarted or opposed
Gerald in any way are always treated with scant respect,
nor does he scruple to malign their characters by im-
putations of vice which are often transparently untrue.
Even the merits of great constitutional questions, like
the rights of S. David’s, and the authority of the English
metropolitan, or the freedom of the Welsh Church,
are mixed up with personal interests and antipathies
which introduce into the controversy an alien element that
confuses the true issue. Gerald was not at all opposed
to the exercise of metropolitan authority from Canterbury,
when the exercise of that power served his own purpose.
His journey with Archbishop Baldwin was inconsistent with
the principle he professed, and for which he contended so
long and so earnestly ; for Baldwin’s tour through Wales
had a double purpose, first to support the third crusade
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by enlisting Welsh recruits, and secondly, to assert his own
metropolitan authority over the four Welsh dioceses by
celebrating Mass in each of the four Welsh Cathedrals.
The prominent position assigned to Gerald in the Arch-
bishop’s mission as a national representative ministered
to his personal vanity ; and where his vanity was concerned
consistency was of little account. And Gerald threw
himself heart and soul into the enterprise, to the great
benefit of posterity. His Itinerary is the first comprehen-
sive account of the social and religious condition of Wales.
And Gerald’s many gifts as a writer, his wide scholarship.
his keen faculty of observation, his racy bon mots, his
nterest in the native customs, his predilection for folk-lore,
his prodigious and entertaining vanity, and his naive
credulity, all help to make the Ifinerary a document not
only of great historical value, but of unflagging interest.
Leland’s Itinerary in the sixteenth century, though an im-
portant work for the historian and antiquary, is quite
a dull book compared with the picturesque and sparkling
tale of Gerald’s tour nearly four centuries before. Gerald
sometimes preached, not in Welsh but in Latin or French ;
and compared with the Archbishop’s efforts, always pro-
duced a great impression even when the people did not
understand him. The court jester of the Lord Rhys—
this is Gerald’s own account—who had evidently taken a
correct measure of the Archdeacon, congratulated his
royal master on the fact that his brilliant kinsman had been
unable to preach to the people in their native tongue, for
had he done so, there would not have been a man left.
Gerald would have carried them all off with his eloquence.
That Gerald clearly recognised the real purpose of Bald-
win’s tour through the four Welsh dioceses is evident from
a passage in his I#tnerary, where he states that the Arch-
bishop was the first English Primate to enter the borders of
Wales, and that he celebrated Mass in all the cathedral
churches as a token of his right of investiture. Baldwin’s
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visitation was not, however, allowed to pass by without some
protest—not from Gerald, but from the Canons of S.
David’s. At Radnor, certain Canons from Menevia tried
to persuade the Lord Rhys not to permit the Archbishop
to proceed into the interior of Wales and especially to the
Metropolitan See of S. David’s; asserting that ““if he
continued his intended journey, the church would in future
experience great prejudice and with difficulty would recover
its ancient dignity and honour.” The Prince, however,
declined to interfere with the Archbishop’s progress. Apart
from this dignified protest, the only unpleasantness ex-
perienced by Baldwin was with Owen Cyfeiliog. He alone
among the Welsh princes declined, when the crusaders
approached Shrewsbury, to offer them a welcome, and he
was promptly excommunicated ! On the whole, the Welsh
people appear, according to Gerald’s account, to have offered
the Archbishop, and his no less distinguished companion
the Archdeacon, a warm welcome: the Welsh princes
likewise, with the solitary exception of Owen, offered them
every hospitality. The Archbishop, a grave kindly man,
celebrated Mass with due pomp in the four Cathedrals
without let or hindrance. Gwion, Bishop of Bangor, was
apparently unsympathetic, not hostile, for he required
the application of a little peaceful persuasion before con-
senting to take the crusaders’ cross. Some of the
princes acted as guides through their own territories, and
the natives showed their visitors marked respect, and
responded with alacrity to their appeal in behalf of the
Holy Sepulchre. The whole narrative is full of anecdotes
and contains highly amusing and interesting passages.
Two Abbots, John of Whitland, and Seisyllt of Strata
Florida, accompanied them as guides and interpreters.
The actual preaching appears to have been in Latin and
French—the Archdeacon of Bangor acting as interpreter
to the Welsh monoglots. But his services were not essen-
tial to the success of the mission, especially when Gerald
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occupied the pulpit, for, as he himself testifies, ** it appeared
wonderful and miraculous that although the Archdeacon
addressed them both in the Latin and French tongues,
those persons who understood neither of those languages
were equally affected and flocked in great numbers to the
cross.” The Itinerary leaves, on the whole, an impression
of a devout, law-abiding and God-fearing people, if we make
allowance for the rudeness of the times, the unsettled state
of the country, and the superstitious character of the age.
The actual picture that Gerald draws of the religious con-
dition of the people, as a result of this experience, does not
harmonise with the sordid tale of unbridled wickedness and
corruption which his other and more controversial writings
would lead us to believe. He speaks highly of their reli-
gious faith and devotion, and of their respect for the Church
and the priesthood. “ This nation,” he says, *“ is earnest
in all its pursuits, nowhere will you find worse men than the
bad or better than the good. Happy and blessed would the
people be if they had good pastors and but one prince,
and he a good one.” In regard to ecclesiastical customs,
Gerald refers to many points of similarity between the
Welsh and Irish Churches at this period; such as the
reverence for croziers, torques, trumpets, and books ; the
horn of S. Patrick, which was used in Wales as well as in
Ireland: miraculous stones, such as the Llechlavar; the
use of saints’ bells as holy relics ; the prevalence of the
Culdees ; lay Abbots (Gerald mentions a case at Llanbadarn
Fawr) ; hereditary benefices ; the vindictive character of
the Welsh and Irish saints in the case of those who per-
jured themselves on the saints’ relics. From the political
history of the country, we know that Wales and Ireland
were in close touch with each other, for Ireland was a
convenient place of refuge for many of the Welsh princes
when hard pressed at home. And the Welsh Chronicle
reveals an intimate knowledge of Irish affairs before the
Conquest of Ireland. The following passage from the
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Itinerary is instructive as to the state of religion in Wales :
‘“ Nothing contrary to the true faith was to be found amongst
the natives. But it is said that some parts of the ancient
doctrines are still retained. They give the first piece broken
off from every loaf of bread to the poor ; they sit down to
dinner by three to a dish in honour of the Trinity.
With stretched out arms and bowed head they ask a
blessing of every monk and priest or of every person wearing
a religious habit. But they desire above all other nations
the episcopal confirmation and chrism, by which the grace of
the Spirit is given. They give a tenth of all their property
either when they marry, or go on a pilgrimage, or when by
the counsel of the Church they are persuaded to amend their
lives. This partition of their effects they call the great
tithe, two parts of which they give to the church where they
were baptized, and the third to the bishop of the diocese.
But of all pilgrimages they prefer that to Rome, where they
pay the most fervent adoration to the Apostolic See. We
observe that they show a greater respect than other nations
to churches and ecclesiastical persons; to the relics of
saints, bells, holy books, and the cross, which they devoutly
revere : and hence their churches enjoy more than common
tranquillity.” The whole passage is a valuable comment
on the religious customs of the old Cymry; and this
testimony has the advantage of being first-hand evidence
derived from the personal experience of a contemporary.
There is, of course, a darker side to the picture. In his
other and more formal treatises, Gerald deals with the
evils of the day and the gross abuses that disfigured the
religious history of the times, both in England and Wales.
In his Speculum Ecclesiae, ** The Mirror of the Church,” he
addresses himself to the subject of the monasteries and the
serious corruptions that had crept into the very citadel of
the Church’s life. But the work entitled the Gemma
Ecclesiastica is the most valuable treatise he has left from
the point of view of the student of Church history. This
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was addressed to his clergy for their guidance in various
Church matters ; and from the nature of the problems with
which it deals it throws a strong light on the moral condition
of the Church in the twelfth century. With all his failings,
Gerald here reveals himself as a genuine and an earnest
reformer, whose heart was saddened by the overwhelming
evils that were already beginning to threaten the very life
of the Church. The evils were due to several causes;
the first was the demoralisation of the Welsh dioceses owing
to the want of sympathy between the English bishops
and the Welsh people. Non-residence was a serious evil,
but it was probably in many cases involuntary, and largely
the result of hostility towards strange bishops, ignorant
of the Welsh people and of the Welsh language. Simony
and the abuse of patronage, and the alienation of Church
property were rife. The clergy, so Gerald informs us,
were poor and ill educated, and sometimes immoral. This
last charge, however, must be accepted with some reserve,
for clerical marriage meant to Gerald concubinage, and that
was equivalent to immorality. Owing to his pronounced
views on this question he cannot be considered an impartial
witness in regard to this aspect of clerical morality. The
Welsh clergy were not so obnoxious to the charge of
intemperate habits as their Irish brethren. The two
crying evils of the age were (1) the rapacity and unscrupu-
lous greed of the higher dignitaries, bishops and archdeacons,
and (2) the poverty of the parochial clergy. A pauper
clergy, in that as in any other age, meant an inefficient
ministry. The Welsh clergy were obliged to eke out their
wretched stipends by turning their energy to the breeding
of pigs and cattle: and the time that should have been
devoted to parochial duties was thus given to secular
pursuits and to the care of their wives and families. A
careful diagnosis of all the facts of the case seems to prove
beyond all doubt that the predominant cause of the evils
that prevailed in Gerald’s time was clerical poverty. The
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monasteries had annexed parochial property whenever they
could : some of the bishops taxed, fleeced, and oppressed
the lower clergy unsparingly, and the usual results followed.
Whether the state of affairs was quite as bad as Gerald
represents it to have been is hard to decide, but that these
evils existed to a very serious extent is unfortunately only
too true. The dark periods of church history have gener-
ally been the products of financial impoverishment and
oppression. Gerald’s age was reproduced in the sixteenth
century under Henry VIII's policy of spoliation, and again
under the Puritan tyranny of Cromwell’s time. It is a
singular coincidence that on each occasion those who sit
in judgment on the Church for her laxity and inefficiency
have only one remedy to propose for this state of things—
to spoil her still further, and aggravate her poverty, which
is the root of the very evil they profess to deplore. The
Church has been partially disendowed more than once in
the course of her history, and disendowment has not availed
to quench the divine life that dwells within her ; but it is
hard to understand how any sane person can bring himself
to believe that the Church, more than any other institu-
tion, can do her work better by being deprived of the
slender resources bequeathed to her by her own children.
Up to a certain point, poverty is a bracing and a whole-
some discipline, but beyond that point it tends to demoralise
and to degrade. The other evil of which Gerald complains,
the ignorance of the parochial clergy, was, so far as it was
true, due to the causes we have enumerated. But it is
doubtful whether Gerald is correct in thinking that the
Welsh clergy were ignorant and ill educated. It must be
remembered that he was, in spite of his Welsh descent
and his antipathy to alien appointments, a Norman to the
finger tips. He represented Norman culture and was
steeped in Norman traditions. He was not a Welsh scholar
and had no acquaintance with the native literature, so he
could not have been in a position to estimate the extent



130 THE CHURCH IN WALES

and the character of the culture that must have prevailed
among the native clergy. Though he was a secular priest
and mixed with the Welsh clergy, there was a barrier
between him and them ; for his ideal of culture was that
of a polished Norman and his attitude that of a monk.
Welshmen of that age possessed an ample and a noble
literature, and it would be strange indeed if the humble
parish priests of Wales, though destitute of Norman
grace, and perhaps deficient in Latinity, were not familiar
with the treasures of Celtic lore and poetry for which the
age was memorable. It was, in fact, an age of great social
and literary activity. The names of the Welsh poets of
this period, Meilir, Llywarch, Cynddelw, Owen Cyf{eiliog,
Gwalchmai, Davydd Benvras, etc., might not be known to
Gerald, any more than they are to most Englishmen to-day ;
but they were familiar enough to Welshmen and they
represent the literary spirit of a gifted race. ‘‘ Besides
chronicles, romances, poems of various characters, and
mabinogion,” says Stephens in his Literature of the Kymry,
“they had a large collection of moral and historical Triads,
and were in the habit of holding periodical Eisteddfods,
where bards and musicians displayed their skill. The
Kymric princes busied themselves to reform the laws and
improve the popular manners and to patronise literary
meetings ; and were in no respect with regard to knowledge
or necessary art inferior to their neighbours.” ‘ These
facts,” he adds, * coupled with the literature which we have
already passed in review, gives us an elevated conception
of the Kymric character of the time of Llywelyn ab Ior-
werth, and fully justify the conclusion arrived at by M.
Augustine Therry that the Welsh were the most civilized
and intellectual people of that age.”



CHAPTER XI

THE HISTORY OF THE CHURCH TO THE ‘‘ CONQUEST
OF WALES ”’

THE thirteenth century was an age of grievous trouble for
the Welsh Church. It was the age of the two Llywelyns,
Llywelyn the Great, and his grandson Llywelyn ab Gruffydd,
the last native prince of Wales. During the greater part
of the reign of Llywelyn the Great, the Church enjoyed the
blessings of comparative peace, for Llywelyn was a strong
and capable ruler, and his policy towards the Church was
that of a generous benefactor. The lament of the bards on
the death of this powerful prince shows that he had not
neglected the social needs of his people or the welfare of
the Church. “ He had been kind to Christ’s poor and kept
peace for the monks.” All religious movements for the
welfare of the people and for the advancement of religion
received from him ready encouragement and practical sup-
port. Franciscan and Dominican friars, as well as Bene-
dictine and Cistercian monks, found in him a large-hearted
patron. So great was his reputation as a friend of the
monastic houses that the Pope intervened on his behalf
during his struggle with that weak and fickle English
monarch King John, by inhibiting an Interdict that rested
on Llywelyn and his territories. His reign is an almost
uninterrupted record of domestic feuds with the smaller
Welsh princes, and of strenuous resistance to the encroach-
ment of the English kings. King John found it politic
to show some respect for this stubborn fighter, which
he did by giving him his daughter Joan in marriage. Joan
doubtless smoothed many a difficulty by acting as mediator
between her husband and her father ; but the pressure of
political forces was too great even for the influence of a
devoted wife and daughter, in an age when most problems
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were settled by brute force. Gwenwynwyn, Prince of
Powys, was a thorn in Llywelyn’s side ; and in 1207 we find
Llywelyn and King John making common cause against
him. As a result Llywelyn became master of the whole
of North Wales. But this truce did not last long. In
1211 John invaded the Prince’s territory and was joined
by Gwenwynwyn in a bootless expedition, for Llywelyn
retired to the fastnesses of Snowdonia. But John made,
later on, a second attempt, and this time he had his revenge
by burning Bangor Cathedral and taking prisoner Robert,
the Bishop, who was afterwards ransomed for two hundred
hawks! Once more the tide turned in Llywelyn’s favour,
and John’s power in Gwynedd was completely shattered.
It is not generally known that Llywelyn played a leading
part in the events that led up to the promulgation of
Magna Charta. In the conflict between the English
Barons and King John, Llywelyn’s acknowledged power
secured for him a position similar to that conceded to
the King of the Scots. And as we have seen in a previous
chapter, three clauses of Magna Charta deal with the rights
of the Welsh Prince. In 1240 Llywelyn died, after taking
the habit of religion, and was buried at Aberconway, and
his son David reigned in his stead. In spite of its warlike
character Llywelyn’s reign was on the whole a fruitful one
in many ways. Law and order were to some extent
established and the arts of peace were encouraged and
fostered. It was, moreover, an age of great literary activity,
as the reader will find if he consults the pages of Stephens’
Literature of the Kymry. Bards and monks alike joined
in a whole-hearted paan of praise to the powerful prince
who had protected them so long and had treated them so
generously. The predominant influence he exercised over
Welsh affairs for nearly half a century proved an effective
check to the advance of the English element in the Welsh
Church, and enabled old Church customs and traditions
to secure a fresh lease of life. His enthusiastic support of
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Gerald in defence of S. David’s has already been noticed.
It may, of course, be asserted that for all practical purposes
the independence of the Welsh Church had been lost when
Archbishop Baldwin and Gerald made their crusading
Itinerary throughout Wales; that being the ulterior
purpose of the tour. But the power of Llywelyn enabled
the Welsh Church to assert itself to some purpose in regard
to episcopal appointments. A case in point occurs in the
very year that Magna Charta was signed, A.p. 1215. On the
death of Galfrid, Bishop of S. David’s, King John wrote a
suppliant letter to the Bishop of Hereford begging him to
use his influence to secure the appointment of the King’s
nominee, Hugo Foliot, Archdeacon of Salop, to the vacant
see. A similar missive was written by the King to the
Chapter of S. David’s, extolling Foliot as a man distinguished
for his learning and character. But the Canons of S. David’s
had now a free hand, thanks to the political influence of
Llywelyn, and, as Gerald puts it, ex femporis occasione
nacti audactam, emboldened by the then state of affairs,
selected their own man, Iorwerth, Abbot of Talley, a
pure Welshman, as Bishop of S. David’s. In the same year
the Welsh Chronicle mentions the appointment of another
Welshman, Cadwgan of Llandyfai, Abbot of Whitland,
to the vacant See of Bangor. The royal consent was duly
given to these appointments and the two Bishops, Iorwerth
and Cadwgan, were consecrated by Archbishop Stephen.
What we do find in this century even more than the
intrusion of the authority of English kings in Welsh ap-
pointments is the growing menace of papal power. And
this power was exercised with an almost total disregard
of the rights of the Welsh Church. Swayed by mercenary
motives and political considerations, Rome used the rights
and liberties of the Church as pawns in a game of self-
aggrandisement and pecuniary profit. The policy of the
Papal Court was well exemplified in the case of David,
Llywelyn’s son and successor. In 1241 David, who had

10—(2330)
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not inherited his father’s ability and strength of char-
acter, was obliged to make his peace with the English King,
Henry ITI. His act of homage, made at Rhuddlan, showed
the most complete submission. The Bishops of Bangor
and S. Asaph guaranteed his submission in case he should
feel inclined to violate his compact. David evidently
felt the authority of the English king a burden too grievous
to be borne, for in 1244 he made an attempt to intrigue
with the Roman pontiff to hold his kingdom as a fief of the
papacy. The account of this futile transaction is given by
Matthew Paris. David promised to resign himself and his
land to the Roman Church as against the jurisdiction of
the English king. AN this happened while the Welsh
prince was waging furious war in the Marches against the
English power. In return for having his Welsh dominions
recognised as a fief to his Holiness, David promised an
annual payment of five hundred marks. Money, so the
contemporary chroniclers asserted, weighed more than any
other arguments with the Holy Father. Innocent at once
instructed the Abbots of Aberconway and Cymmer to
inquire into the matter and to report whether it would be
right to absolve David from the obligation of his oath.
The two Welsh abbots, on receipt of the Papal missive,
constituted themselves into a court and summoned Henry
to appear before them at Kerry to answer the charges made
against him “ if it should seem expedient to him.”” Henry
was furious, and his reply to this insolent summons was to
hasten his preparations for proving the justice of his claims
by force of arms. Innocent saw that he had made a false
move and dissembled with David. He recalled the com-
mission, but did not return David’s money. Henry now
carried the war into his enemy’s camp, and, fortifying
Deganwy, he ravaged not only North Wales, but Anglesey
and even the adjacent parts of England, in order to starve
out his enemies. During this campaign the Abbey of
Aberconway was sacked and burnt by Henry's troops,
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and its books and chalices carried away. This last piece
of information is, by the way, derived from a very inter-
esting document preserved by Matthew Paris, a letter
written by some nobleman in the English army. This
letter throws much light on the savage methods of warfare
practised in those rude days on both sides, and on the
fearful devastations which followed a Welsh campaign.
The wholesale slaughters and the ruthless burning of
churches, monasteries and homesteads must have made it
a task of amazing difficulty for the people to rebuild the
waste places and recover their means of livelihood ; and for
the Church to rise from the ruins to continue her minis-
trations. And yet, in a short time, the historian can speak
of the wonderful revival of the fortunes of Wales. But
before this came about, the condition of the country, as a
result of the struggle between the Welsh and the English,
was deplorable. David died in 1246 and was buried at
Aberconway with his illustrious father. ‘° Wales,” says
Matthew Paris under the year 1247, “ was in sore straits
in those days, agriculture, commerce, and the care of cattle
ceased, people began to perish of hunger, crushed against
their will under the rule of the English. Their proud
ancient nobility drooped away, and even the harp of the
men of the church was changed to grief and lamentation.
The Bishop of Menevia died of grief. William, Bishop of
Llandaff, was afflicted with blindness : the Bishops of S.
Asaph and Bangor, their Sees destroyed by fire and sword,
were obliged to beg and live on the charity of others.”
If this is done in the green tree, what shall be done in the
dry? What must the poor have suffered if bishops had to
beg their bread! How can we measure the grief of the
poor peasants over the calamities that overwhelmed their
native land when a bishop lost his sight through ceaseless
weeping for his country’s woes! To crown the sorrows of
the Church, a great earthquake is recorded by the chroni-
clers in 1248, which destroyed a great part of S. David’s
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Cathedral and brought down many houses in the land, both
in Britain and Ireland.

After a short period of sullen peace, English misrule
drove the Welsh again into open revolt. The tyranny of
the new Marchers and the rapacity of the English officials,
who treated the Welshmen as though they were cattle, could
only end in one way. A new leader appeared on the scene
to avenge the wrongs of his countrymen, Llywelyn the
last native prince. He had, in the beginning, some trouble
with his brothers Owen and David, and after a little family
war, Llywelyn began to consolidate his power. It was too
early as yet to attempt to throw off the English yoke, and
Llywelyn was obliged to come to terms with Henry and bide
his time. In 1257 he began to give trouble, for he had
succeeded in forming an alliance with the Scotch nobles
against the English King, and Henry in consequence made
an attempt to subdue the rebellious prince, but his invasion
proved a fiasco. Internal feuds, however, kept Llywelyn
busy for a while, but on the death of Henry III, 1272,
the last stage of rebellion began. By that time this
vigorous Welsh prince had united nearly the whole of the
Principality in one solid confederacy. The strength of his
position in Wales, together with the fact that Edward I—
who succeeded Henry—was abroad at the time of Henry’s
death, tempted Llywelyn to assert his independence and to
refuse homage to the new king. In 1276 Edward invaded
Wales with an overwhelming force, and Llywelyn was
penned up in the wilds of Snowdonia. Resistance was
useless, so Llywelyn submitted to the inevitable. Matters
proceeded smoothly again for a short time, but the bru-
tality and petty tyranny of Edward’s officials exasperated
the people and drove them once more into fierce rebellion,
determined to die on the field of battle rather than submit
to the galling tyranny of their new masters, the insolent
officials who acted for Edward. Wales rose as one man,
and the revolt spread like wild fire. Llywelyn and his
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allies overran the country, carrying all before them.
Edward determined that this time it should be a fight to
the finish, and made his preparations accordingly. Arch-
bishop Peckham was commissioned to induce Llywelyn
to come to terms with Edward, but he failed. It must be
acknowledged that Peckham acted throughout in a kindly
and sympathetic way towards the Welsh prince and his
people during this unfortunate campaign. He was no
friend of Edward’s, and he did his best to prevent the out-
break of hostilities. Peckham was, it is true, a fussy and
officious ecclesiastic, but he was thoroughly honest, and
whatever there is in his dealings with the Welsh Church
open to criticism, is due to his ignorance of Wales and things
Welsh. Others after him with better opportunities and
less excuse have made similar mistakes. He was genuinely
concerned for the best interests of Wales, as he conceived
them, and he acted accordingly. Llywelyn’s death,
however, in 1282 deprived the rebellion of its leader, and
by the statute of Rhuddlan, 1282, Wales was annexed to
the English Crown. When all resistance was crushed,
Edward acted, on the whole, with fairness and moderation,
and the extant documents show that Archbishop Peckham
made every effort to reconcile the Welsh people and clergy
to the new system of government. His letters of advice
to King Edward in regard to the administration of the
newly acquired territories are full of kindly and honest
counsel regarding the King’s duty to his new subjects.
The Welsh Church was an object of special solicitude to
the Archbishop, for to him it was still the Ecclesia Wallice,
and he urged upon Edward his bounden duty to make
compensation for all damage done to the Church and its
fabrics during the war, and to respect its ancient rights
and privileges. Many of the Welsh clergy, not content
with supporting Llywelyn’s cause, had taken up arms in
his favour, and these had now to be protected. In 1284
the Archbishop made a formal visitation of the four Welsh
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Dioceses with the object of reorganising the sadly-harassed
Welsh Church. King Edward also, with his Queen Eleanor,
in the year 1284, paid a visit to S. David’s shrine, a graceful
pledge of the King’s desire to deal gently with the national
susceptibilities of his Welsh subjects. As Peckham’s
visitation is an important event in this critical period of
Welsh Church history, we leave it for the nonce and will
return to it again.

A brief account of the bishops of the period preceding
the Statute of Rhuddlan, will bring us into closer touch
with the domestic affairs of the Church. All the information
given here about the bishops of this epoch, is taken from
Godwin, de Presulibus, and Brown Willis, Survey of the
Four Welsh Dioceses. The wonder is that with the endless
civil wars in which the country was embroiled, the Church
was able to carry on any work at all. The frequent use
also of excommunications and interdicts, which were
bandied about as mere political instruments of retaliation
and revenge, must have been a serious embarrassment, and
a demoralising hindrance to the effective discharge of
parochial ministration. That the Church was able, amid
all these disturbances, to keep the light of the gospel
burning, however dimly, was due to the fact that the
parochial system was well established in the period prior
to the Annexation, and that the ancient parishes were
provided with some endowment, though it was pitifully
meagre and inadequate. As a fixed provision for safe-
guarding and ministering to the highest interests of the
people, amid circumstances destructive of the moral
foundations of society, these ancient endowments were the
means of rendering an immeasurable service to the national
life. And we have reason to be thankful that in those lean
and critical years the ministrations of religion were not
obliged to depend on the precarious support of a voluntary
principle, whose resources would be forthcoming only with
the greatest difficulty, if at all. Her slender endowments
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kept the Church from going under—a lesson that very
many people in Wales should take seriously to heart, for
history repeats itself. Although the Cistercians, almost
to a man, supported the national cause against the English
invaders, that did not prevent their monasteries from being
sacked and burnt, if they happened to lie in the comba-
tants’ line of march. Both sides were equally guilty of
methods of barbarism. The Welsh, complained the good
Archbishop Peckham to Llywelyn, are more cruel than
Saracens. Unfortunately, the retort of the Welsh was
ready, and well supported, as Llywelyn stated in his reply,
with the damning evidence of ruthless sack and red slaughter,
““ that the English were more sacrilegious than pagans.”

With a few exceptions we have very little information
about the bishops who were called upon to pilot the Church
through the troubled waters of the Welsh wars of inde-
pendence. Their names and a few meagre facts about them
represent all the evidence we have. But by reading
between the lines we shall be able to catch an occasional
glimpse of the state of the Church. Episcopal appointments
during this period provide us with a very good clue to the
nature of the forces at work in the government of the
National Church. The appointment of Welshmen, or at
least Welsh speaking bishops, to Welsh Sees, proves that
the right of the Church to elect chief pastors, qualified to
do their work, was being recognised and respected. And,
on the whole, we have no reason to complain of the person-
nel of the Welsh bishops in the period with which we are
dealing. In the diocese of Llandaff, where English in-
fluence was strongest, we find that most, though not all, of
the bishops were of English descent, but associated in some
way with the diocese. Their nationality does not imply
that the English King was able to impose his own will
on the diocese, for we have specific instances proving the
contrary : such as that of William of Radnor, who presided
over the see about the middle of the century. The King’s
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position at the time was too precarious to enable him to
interfere with any hope of success. Godwin states that
William was treasurer of Llandaff Cathedral. Another
prelate, William de Braose, had been Prebendary of the
cathedral, and again, John de la Ware had been Abbot of
Margam. Though their names do not strike us as being
typically Welsh, these men were, nevertheless, dignitaries
of the Welsh Church before they became bishops. In
S. David’s diocese, there were bishops of some note, such as
Thomas Wallensis or Thomas the Welshman, and at the
very end of the century Thomas Beck (1280). Thomas
Wallensis appears to have been a man of parts, for he was
held in high esteem by the famous Bishop Grosseteste.
He was also a man of some force of character, for he con-
tested the right claimed by the King in regard to some
matters of patronage, and by an appeal to the Pope gained
his point. The other bishops of the period, Iorwerth,
Anselm, Richard de Carew, were either pure Welshmen
or born in Wales. They paid a good deal of attention to
the affairs of the cathedral, and did useful work. Richard
Carew appears to have reported to King Henry III on the
unsatisfactory condition of the country about 1260, for in
that year the King issued a proclamation to his bailiffs
to protect the Church of S. David’s. The report stated
that *“ the liberties of the Church were being violated, owing
to the state of war in Menevia ; that religious houses and
residences of the clergy and even parish churches were
burnt : that the roads were rendered unsafe for travelling
for the bishops, archdeacons and other ecclesiastical
persons ; and that this was due as much to Welsh as to
English law breakers.”

In how many ages has the building of the temple been
carried on with a trowel in one hand and a sword in the
other! Bishop Beck has made a name for himself as the
last Welsh bishop of S. David’s to protest against the
metropolitan jurisdiction of Canterbury, on the occasion of
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Archbishop Peckham’s visitation., Beck was an English-
man, and it seems a very curious coincidence that the
stoutest defenders of the claims of the Welsh Church were
Norman, semi-Norman and English: Bernard, Gerald de
Barri, and Thomas Beck. When Archbishop Peckham
reached S. David’s, Beck declared that he was ready to
welcome him as Primate, but not as Metropolitan ; alleging
that the bishops of S. David’s had enjoyed the privileges
of a Metropolitan See ; that the matter at issue between S.
David’s and Canterbury formed the subject of an appeal
to Rome, and was still sub judice. Peckham, however,
rejected the bishop’s protest under penalty of excom-
munication, and the matter ended. This was the last
echo of the long controversy in behalf of S. David’s. As
Peckham’s Visitation of the Welsh dioceses has been
sadly misinterpreted and strangely misunderstood by some
critics of the Welsh Church, although the truth of the
matter is clearly set out in plain ecclesiastical Latin, it is
important in the interests of historical accuracy to remem-
ber that according to the evidence of the contemporary
documents in Haddan and Stubbs, Bishop Beck’s protest
was not intended to dispute Peckham’s visitatorial rights
over the Welsh dioceses. That Beck recognised these
rights plainly appears from the fact that he had already
offered the Archbishop a most kindly and loyal reception at
Llanbadarn. At S. David’s, however, he made a formal
protest against the Archbishop’s visit in order not to
prejudice the Metropolitan claims of S. David’s. His
protest was, of course, overruled in the usual formal way
by the Archbishop, who declined to accept the distinction
drawn by Beck between receiving him as Primate, and
receiving him in the capacity of Archbishop: mnec st
distinctioni inter Primatem et Archiepiscopum ad praesens
aligualiter assentimus. Peckham did not recognise the
Metropolitan status of S. David’s. Nor did anyone else !
But Beck wanted to keep the matter an open question—
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pendente lite; and he could not therefore do less than
make his formal protest just “ to preserve the right of
way,” to use an expression that all will understand.
Both acted in a perfectly consistent and correct manner
from their different standpoint, which both quite under-
stood. The fact to be emphasised is that this incident
does not imply in the remotest sense that Peckham
“suppressed the Welsh Church ™ or deprived the Welsh
dioceses of their ancient rights and liberties. He did noth-
ing of the sort; nor did he in any way endeavour to do
so; and the evidence is emphatic enough that all his
efforts were in the direction of safeguarding those rights
and liberties, as his correspondence with King Edward
testifies. Nor, on the other hand, are we to suppose that
the Welsh bishops disputed Peckham’s visitatorial rights
over their dioceses. Beck’s protest at S. David’s was
simply the last utterance of Welsh ecclesiastical independ-
ence as against Canterbury; and the last appearance of
the phantom conjured up by Giraldus of a S. David’s
Archbishopric and Metropolitanship. Bishop Beck had
a share in the task of drawing up the Statutes of Rhuddlan ;
and he is also said to have been the founder of two collegiate
churches, Abergwili and Llanddewi Brevi. The object of
these institutions, says Archdeacon Bevan, in his History of
S. David’s, as stated in the foundation deed, was that places
of misery should be changed into places of spiritual joy.
Possibly, owing to the impoverished state of the districts
chosen for these settlements, Beck thought that it would
conduce to greater spiritual efficiency if the clergy were
withdrawn from their parishes, and their work directed
from a common centre. But there is no evidence that
any advantage was gained from them. Inthetwo Northern
dioceses the Welsh episcopate held its ground even more
successfully than in S. David’s. In the Bangor Diocese,
Bishop Cadwgan, Richard, and Anian were thorough
Welshman. In spite of the distracted state of the country,
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Cadwgan found leisure, so Godwin informs us, to write a
book entitled Speculum Christianorum, being a collection
of Homilies. Richard had a sharp controversy with
Llywelyn ab Gruffydd concerning some civil rights, and
Anian, the Bishop of S. Asaph, was called to arbitrate
between them. Godwin says that he excommunicated
Llywelyn for keeping his brother Gruffydd a prisoner in
defiance of his oath. In S. Asaph, perhaps the most
notable bishop of this period is Anian II, called Y Brawd
du 0 Nannau, a Dominican friar. He appears to have been
rather a cantankerous prelate, but he was certainly a man
of considerable force of character. In 1267 he received
several privileges from Llywelyn, Prince of Wales, and
procured from Edward I a confirmation of the rights and
privileges of the Church. He had, nevertheless, rather
a serious dispute with Llywelyn, and lodged a complaint
against him in the Papal Court, alleging that he had wronged
the monasteries. Though the Abbots of seven Cistercian
houses in Wales defended Llywelyn against these charges,
Anian gained his point. In spite of this dispute, he sided
with Llywelyn in his struggle for independence, and in so
doing drew down upon himself the wrath of the English
king. 'When sentence of excommunication was pronounced
on the Welsh prince, Anian alone delayed the publication
of it. A letter written by this Bishop in 1278 to the Friars
Preachers, contains a gloomy account of the condition of
the Church in the diocese, owing to the country being in
the throes of a civil war. They needed, he said, the prayers
of the brethren all the more, seeing that they were becoming
more harassed every day, “ and now there does not seem to
be any hope of remedy from man but from God alone.”
Anian, says Browne Willis, is called in an old Welsh MS.
“by far the most courageous of all others as vindicator
and defender of the rights of his see.”

Peckham’s Visitation throws a good deal of light on the
condition of the Welsh Church at the time of the Annexation,
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In 1284 he issued Injunctions for the four Welsh Sees,
and these, together with the letters he wrote to King
Edward concerning the state and re-organisation of the
Welsh Church, reveal his own undoubted sincerity and
honesty, and, we must add, his ignorance of the inner life
of the Church, its customs, and traditions. Had he known
these a little more intimately he would have seen things
with a more discriminating eye and with less English
self-complacency. In the course of his official journey
through Wales he was struck, he says, with the rude
uncultured state of the people. He, therefore, left instruc-
tions for the Welsh clergy to conform to the general custom
in regard to dress, to be less impetuous in speech, and to
cultivate greater proficiency in Latinity.

He also enforced the canonical rule as to chastity—i.e.,
celibacy—and declared that the prevalence of clerical
incontinence was a clear proof of negligence on the part
of Welsh prelates in the past. In future, this was to be
remedied under penalty of deprivation, or other fitting
punishment. Divine service was to be conducted in accor-
dance with the law of the Church ; the canonical hours
to be rigidly observed, and the Holy Eucharist to be cele-
brated with due reverence. The old tribal institution of
portionary churches, to which we have previously referred,
is severely dealt with ; for the future, the Archbishop gave
instructions that they should be entirely abolished.

Where the rectors were non-resident, they were to appoint
a vicar to undertake their duty and provide an adequate
stipend for his services. It is worthy of note that the duty
of hospitality—gratia hospitalitatis—was considered a
normal part of the ministry of a parish priest.

The cathedral staff also needed re-organisation. The
dean and canons were to have their places of residence
close to the cathedral. Their ancient liberties, which the
Welsh Church had admittedly enjoyed from the distant
past, were to be confirmed by the King.
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He further urged upon the Welsh bishops the duty of
promoting peace and goodwill between the Welsh and the
English, advising the former to give up their visionary
hopes of an impossible independence. Then he turns to
the superstitions prevalent among the Welsh people.
Those who dabbled in the occult, the devotees of dreams,
auguries, and fantastic visions, were to be rebuked and
urged to give up these vanities, and cling to the wholesome
truth of the gospel, and to glory rather in the cross of the
Lord Christ. His strictures on what he calls the idleness
of the Cymry reveal one of the traits of the old tribesmen,
the custom of devoting themselves almost entirely to the
pursuits of war and the chase, leaving manual labour and
the culture of the soil to their serfs or hired servants.
*“ There are three gentlemanly arts,” says one of the Triads,
‘ arms, horsemanship, and hunting ; and there is not one of
these free but to an innate Cymro.”” Peckham stigmatises
this as the life of thieves not of Christians—to eat the bread
of idleness. In order that both clergy and people should
receive proper instruction they were urged to receive and
welcome the ministrations of the Preaching Friars. He
had heard, he says, with regret, that parish priests in Wales
were not in the habit of inviting or securing the services
of the Friars. ‘“ Among them alone in these parts is true
doctrine to be found.” At this period the friars were the
salt of the earth.  Their high ideals,” says Owen M.
Edwards, “ their self-sacrifice, their zeal for morality,
their devotion to the cause of peace and justice, their
championship of the weak, and their sympathy with suffer-
ing, had appealed to Llywelyn as to many others. From
pleasant Llanfaes by the Menai to the leper-haunted streets
of Haverfordwest, the friar passed through Wales on his
exalted mission.”

Turning to a different subject it may be noted that two
important valuations of church property took place in this
century ; one in A.p. 1254, the other in A.p. 1291, in the
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reign of Henry III and Edward I respectively. They were
commonly known as the Norwich and the Lincoln Taxa-
tions. As landmarks in the financial history of the Welsh
Church they are important events, and the information
collected in these valuations, enables us to add a few touches
to the picture of the Church during this period. The pur-
pose of these valuations was to enable the king to undertake
a crusade with the help of a grant from the ecclesiastical
revenues. What follows will be, of course, very elementary
information to students acquainted with the facts of
Church history, but as this book is meant for those who are
not special students, the reader should note very carefully
the following points in connection with these valuations,
for we have here an opportunity of forming accurate con-
clusions as to the nature of ecclesiastical property in the
thirteenth century. As Wales was included in both these
valuations, we have particulars as to the extent of all
parochial and monastic endowments. The valuation was
conducted on the assumption that Church property was not
national property, but an aggregate of private properties,
belonging to individual parishes. When English kings
wanted funds for the crusades they had occasionally to be
financed by the Church. But the kings, who knew very
well what these endowments were—their source, nature
and title—were not, like modern liberationists, under the
delusion that they had a right to annex these grants as
though they were state endowments given to the Church.
They needed, and they sought, lawful and canonical per-
mission from the authorities of the Church before touching
a penny. Legal acumen in the thirteenth century was
quite as competent to seize the points of a financial pro-
blem, such as that of Church endowments, as that of the
twentieth century; and the reader may be well satisfied
that English kings and their legal advisers in the thirteenth
century, when in need of funds, would hardly trouble to
consult, and appeal for permission to, the Church authorities
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for financial assistance if they thought for a moment that
Church property was derived from the State. They knew
better, and their constitutional acts prove the point up
to the hilt. If the reader inquires why should they seek
monetary help from the Church, the answer is that the
crusades were religious movements, which the whole Church
was expected to support, and did support.

Taking now a general view of the sitnation at the end
of this period, we have to notice one or two features of
special significance in the trend of events in spite of the
political and religious tangle that marks the age.

The first is the growing power of the Pope in political
and ecclesiastical matters. As an arbitrator between
various contending parties throughout the Western
Church, the Papal Court gradually established its authority
as a Court of Appeal. In cases which offered no motives
of cupidity, financial or political, its decisions were gen-
erally just and equitable. In an age when men’s passions
were violent and ruthless, and brute force the normal method
of settling disputes, some moral Court of Appeal, whose
authority was recognised by king and people alike, was a
distinct gain in the interests of national progress, however
selfishly and imperfectly its authority might be exercised.
Without it the National Church or the Democracy would
have been entirely at the mercy of an unscrupulous monarch
or tyrannical nobility. For example, the contest in behalf
of S. David’s, with its appeal to the Pope, though it failed
of its immediate purpose, was not without result. Gerald’s
action awoke the Welsh Church to a consciousness of its
unity. He taught the Welsh princes to appeal to the Pope
as a great international protector of the just cause of the
weak. He taught the Welsh princes to support the National
Church.

Another strong factor in the situation was the unifying
power of the National Church. The monastic Orders,
although in their origin and aim they represented the
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traditions of the Latin Communion, were not less loyal
to the national cause than the bishops and clergy. The
Monks of Strata Florida, the doyen of Welsh monasteries,
and the head-quarters of Cymru Fydd in those stirring days,
are specially mentioned as stout supporters of the Welsh
princes, even to the extent, apparently, of taking an active
part in the Wars of Independence. And they, like the
bishops and clergy, suffered in consequence. Let the
reader try to realize the many conflicting interests that
were struggling in those days to assert themselves, and the
many racial, political, and religious animosities that were
contending for supremacy in the social upheaval of that
eventful century. He will then be able to estimate the
immense moral value of an institution that was capable
of welding together the various elements of the national
life, and preserving them in the unity of the National
Church.

Celt, Saxon and Norman, each representing a more or
less definite and divergent type of spiritual faith and eccle-
siastical polity, became united in one common fold ; and
under the inspiration of a common faith preserved the
unity of the National Church; and in preserving that,
they also preserved instead of shattering to pieces—as they
otherwise would have done—the unity of the nation.



CHAPTER XII

THE CHURCH IN WALES FROM THE ANNEXATION TO
THE DISSOLUTION OF THE MONASTERIES

AFTER the annexation of Wales to the English Crown,
the old political divisions of the Cymry, outside the territory
of the Lords Marchers, came to an end. Henceforth Wales
was divided into shires, and very soon made a beginning
at least of sending representatives to Parliament. But it
is worthy of note that the Church has, speaking roughly,
preserved the old territorial divisions, in her diocesan,
archidiaconal and ruridecanal system.

Great changes followed the turn of events represented by
the Statutes of Rhuddlan. Edward I devoted about three
years to the task of organising the new system of govern-
ment for Wales. But although the country had been paci-
fied by force of arms, the spirit of rebellion—if that is the
correct term to apply to men who were fighting for their
independence—was only slumbering, ready to burst
forth with undiminished courage when a suitable opportunity
offered itself.

Local revolts were frequent, especially in South Wales.
In 1295 there was a considerable rising in the North,
where a certain Madoc emerged from the fastnesses of
Snowdon and harried Carnarvon with fire and sword.
Another Madoc swept over Pembroke and Carmarthen,
while Morgan of Avan appears at one time to have gained
complete mastery over Glamorgan. Edward had to make
another progress through Wales, and peace was patched
up once more. In 1315 still another revolt broke out in
East Glamorgan, under the leadership of Llywelyn Bren,
a powerful landowner on the banks of the Taff in the hill
country. These sporadic outbreaks show that the spirit
of the people was still unconquered. The state of the
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country may be gathered from the complaint made by the
King in 1316 to the Bishop of Llandaff, that he hears * that
many outlaws and other malefactors frequent the Church
of Llandaff, and are there received and kept, going to and
fro at their pleasure and committing robberies in those
parts.” When peace was again restored, a serious effort
was made to repair the fearful damages wrought during
the civil wars. Edward acted very generously in making
amends for the loss and material damage caused by the
combatants, though he appears to have recouped himself to
some extent by levying a subsidy on Wales in 1305. In
Bangor and S. Asaph, the bishops devoted themselves with
commendable zeal to the work of restoration, and the dawn
of a brighter day seemed to be well in sight. The reader
will recognise that it will be impossible to give, within the
short compass of a chapter, an adequate account of the
period with which we are now dealing, of over two centuries.
A dry chronicle of events would, moreover, hardly give the
reader an intelligent idea of the condition of the Church,
and of the progress made during this era. We must confine
ourselves to a few selected topics which will, to some extent,
illustrate the main trend of events during a very complicated
period.

The fourteenth century has been called ““ the age of
illustrious bishops ' ; most of these were English, and only
few of them were of Welsh descent. It must not, however,
be supposed that the preponderance of English bishops
was due to the domineering policy of the English kings.
It was due rather to the steady growing power of the
Roman Pontiff and to the vicious custom of what is known
as Papal provision, 4.e., of appointing to a see before it
became vacant. This discreditable custom was the result
of appealing to Rome to arbitrate in cases of disputed
elections, and was first introduced for the purpose of
preventing the crown from keeping sees vacant in order to
enjoy their temporalities. The principle of the corruptio



BISHOPS OF THE PERIOD 151

optimi pessima is thus well exemplified in a custom, originally
a good and honest one, becoming in time an engine of
oppression and scandalous injustice. But though many
of the bishops of the Welsh Church at this time were of
English or Cambro-Norman extraction, most of them were
men of some distinction, and were far from neglecting the
interests of their dioceses. A few of the bishops of this
period, English and Welsh, are really well-known names, and
conspicuous either for their learning and personal qualities,
or for the part they played in some of the more prominent
movements of the age—Anian and Llewelyn Bifort, Thomas
Ringstede, Henry Gower, John Trevor, and Reginald
Pecock. The Welsh element was stronger in the North,
especially in Bangor, than in the Southern dioceses. Anian,
Gruffydd ab Iorwerth, Anian Sais, Madoc ab Iorwerth, and
Howel, are typical Welshmen.

A study of the history of episcopal appointments during
this century reveals the increasing proportion of members
of the various monastic bodies elevated to the episcopal
bench.

The friars also came in for a good share of preferment,
and most of them were, moreover, well worthy of the office
they were called upon to fill. This, it need hardly be said,
reveals the predominant power of the Pope.

The ominous growth of Papal power, or, what was
really the more serious complaint, the unscrupulous use
made of this power, to trample on the rights and privileges
of the National Church, had already begun to exercise the
minds of English statesmen. The Statute of Provisors
in 1851 attempted to restrain the evil custom of Papal
provisions, while the Statute of Premunire in 1353
inhibited all appeals to any foreign jurisdiction. These
statutes only partially, however, attained their object.
Their special value for us to-day lies in the testimony they
bear to the deliberate protest made in a definite and con-
stitutional manner against the usurped authority of the



152 THE CHURCH IN WALES

Roman court. This legislation against Rome, though it
only partially succeeded in restraining the immense
influence exercised by the Papal Court in ecclesiastical
appointments, is surely an irrefutable argument against
those who seek to prove that the Roman Canon Law was
constitutionally binding on the Ecclesia Anglicana, or
that the repudiation of it at a later period involved the
forfeiture of all legal title to church endowments and
ecclesiastical continuity.

We must go back for a moment to the beginning of this
period in order to explain the conditions under which the
Church in the fourteenth century was enabled to repair the
widespread damage, both material and moral, wrought
during the sanguinary struggles for independence.

Constructive work of this kind cannot at the best be
rapid, and the wonder is that the Welsh Church succeeded
so well in bringing some order out of the chaos ; for it is
fairly certain that there was distinct improvement in the
conditions of church life in the century preceding the last
and most bloody and devastating struggle in the whole
history of Wales—that of Owen Glyndwr. The Welsh
bards, whose notes as a rule echo very faithfully the general
state of the country, are very much in evidence during this
period, but their martial strains were now attuned to gentler
themes, and even reflect in some isolated cases, such as
that of Sion Cent, the theological awakening of the age
represented by the Lollards. Even the controversy
between the bards and the friars, which is a feature of this
epoch, represents that type of class animosity which can
only flourish in times of comparative peace, when the
pressure of external danger is relaxed. Edward II, who
succeeded his father in 1307, adopted a conciliatory policy
towards Wales from sheer good-nature. He inherited
neither his father’s ability nor his force of character, but it
was fortunate both for England and for Wales that he was
anxious to redress the grievances of the Welsh people;
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for no king, however powerful, can long trample on the
liberty of others without imperilling his own.

The English officials who administered affairs in the
Principality were singularly short-sighted in their dealings
with the natives, but it stands to Edward’s credit that he
made every effort to restrain their insensate folly and insist
on just dealing to those who were naturally restive under
the oppressive tyranny of the border barons and their
agents. It is small wonder that Edward was in conse-
quence very popular with Welshmen, and that they con-
templated his failings with an indulgent eye. Edward
IT was the only king who summoned Welsh members to
Parliament before the time of Henry VIII. This happened
in 1322. A factor of some importance in the social life of
Wales in the fourteenth century was the migration of
numbers of unemployed Welsh gentlemen and soldiers
of fortune to France, to take a hand in the French wars,
as there was not enough fighting to be done in their own
country. Restless and adventurous spirits, to whom
campaigning was the very breath of life, and the normal
condition of their existence, they joyfully crossed the sea
for fame, and congenial occupation on French battlefields.
Some fought on the English side, others, like the famous
Owen of Wales, the disinherited Prince of the Cymry,
fought on the French side. The Black Prince took with
him great numbers of first-class fighting men from Wales,
and there can be no doubt that by turning their warlike
energy from the struggle for Welsh independence into
safer channels on French soil, the English king was able
to keep a firmer hold on the allegiance of the Welsh people
and preserve the peace of the country. The Black Death,
which first broke out in 1348, is an important landmark
in the social and economic history of the country, owing
to the appalling mortality that followed in its train. It
swept away at least half the population of the country,
and the scarcity of labour that followed this wholesale
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destruction of human life opened a new chapter in the econ-
omic history of England and Wales. The subject is outside
the scope of this work, but it deserves this passing notice ;
for, indirectly, the Black Death affected the religious con-
ditions of the country by gradually emancipating a large
proportion of the people from a state of serfdom. It was
beyond the power of the Church to effect this change on a
large scale; but the Laws of Howell Dda are sufficient
evidence that the redemption of the peasant from villeinage
was reckoned a religious duty and inculcated as such.
The rise of Wycliffe towards the middle of the same century,
has only a general interest for the student of Welsh Church
history. He probably had a small following in Wales,
but the movement never assumed any serious proportions
in the Principality. Walter Brute, who claimed to be a
Welshman, and a few bards, mentioned by Stephens in his
Literature of Kymry, accepted his teaching, but the main
influence of Wycliffe’s doctrines was confined to England.
The tenor of his teaching could hardly appeal to Welshmen
of that age either as churchmen or as patriots. His work
on Civil Lordship emphasised the novel doctrine that a
man’s right to property depended on his being in a state of
grace—a kind of theological feudalism which would offer
little attraction to men steeped in tribal traditions, who
would moreover, as regards their legal title to property,
claim to be always in a * state of grace ” until driven out
by force. A theory of this kind would be a handy weapon
for those who were casting about for some decent excuse
to despoil the Church of her endowments ; and signs were
not wanting even then that when the state exchequer was
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